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INTRODUCTION - HOW TO USE THIS BOOK

The following points will tell you what this commentary does and does not do:

1.

2.

We tried to present the main themes of each parsha, and not to use the
parsha as a spring board for other lessons.

The experienced reader will be able to understand the subject by reading
fairly quickly the English on top, and gain easy access to more
information through the Meforshim quoted in the foot-notes. A lot of
extra information was quoted in full in the foot-notes. However, for a full
understanding, the original Pirusch needs to be consulted.

. We gave the approach of the major Meforshim, wherever we were able to

identify this.

We used approximately 20 primary sources (Chazal and Meforshim) and
we frequently quoted another 20. However where we saw the need, we
used other Meforshim as well.

. In some essays, the Meforshim we used were primarily not Meforshei

HaChumash.

. The essays are generally between six to ten pages. They do not represent

polished droshas for the following reasons:

They have too much information in them.

They were written for an experienced reader.

They lack midrashim, stories and other elements required to bring the
subject alive.

They require an application to contemporary circumstances.



Overview of Sefer Bamidbar

Sefer Bamidbar is the transition of the Jewish people from their supernatural lives in
the desert to their lives of hashgacha working through nature in the land of Israel'. As such,
BaMidbar, is the transition between the first three books — the books of the roots, birth and
commitment of the nation to the last book, Devarim, the book heralding the Jewish entry into
the land of Israel’.

There is a second name for Bamidbar, used by the Sages, Sefer HaPikudim (the book
of counting)’, which is similar to the way this book is referred to in English, the Book of
Numbers. The Jews are counted at the beginning of this week’s Parsha and again in Parshas
Pinchus. Counting is the idea of showing the uniqueness of each person in his context of
family, tribe and nation. As the Jews are readying themselves to go into Eretz Yisrael with
each one living on his own portion of land, it is necessary for each one to understand what his
unique potential contribution to the nation can be".

Sefer BaMidbar literally means ‘The book in the desert’, and since the name of the
book reflects its essential content, Sefer Bamidbar begins by describing the Jews in their state
of living above nature in the desert. This is why, the Ramban says, that many of the Mitzvos
here are nywn msn that are not M7 3M)°, amongst them issues pertaining to Klal Yisrael’s
imminent entry to Eretz Yisroel®. The question is: What, then, are these Mitzvos doing in the
nwyTPpn NMN? The Torah is for all time, relevant to every generation. Clearly, although the
Mitzvos in Bamidbar are nyw, their lessons are not.

The desert was a place where the Jewish people deeply imbibed G-d’s Torah —and it
was in the desert to show that the Torah reaches and is the life-blood of all this earth’. But
there was a second, vital lesson as well: the lessons of HaSh-m’s Hashgacha®; both His
Y95 NnIwn over the whole nation, as well as His nv19 nnywn over each and every one of
us’. In the desert, we produced nothing with our own hands. The Manna and the Slav fell
from the skies to feed us, our clothing never wore out, and there was no need for money or an
economy. Here, there was a total dependence on G-d’s leadership. In fact, the Sefas Emes
tells us that the word Bamidbar comes from the word for lead'’. The book begins how
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HaSh-m led Bnei Yisrael using the cloud, with this pattern going right through until the end
of the Book .

Bamidbar is also Sefer HaPikudim, the book of counting®. Somehow, the two times
the Jewish people are counted in Sefer Bamidbar reflects the whole essence of the Book, and
are not just two incidences amongst many3. The uniqueness of each Jew and yet the fact that
it is because of this and not despite it that makes up the unity of the Jewish people, is a core
principle of this book. All of the Mitzvos and stories of this book can be explained in the
context of the dynamic between the individual, his autonomy, individuality and creativity on
the one hand, and the unity of the Jewish people, with its centralized halachik authorities and
Beis HaMikdash on the other.

Sefer Bamidbar ends with the laws of inheritance and the entry into Israel (wars and
the spies). This leads onto Sefer Devarim which is the preparation for the Jews to go into
Israel®. Sefer BaMidbar acts as the transition from the supernatural existence of the desert to a
life of hashgacha through nature in the Holy Land’, a transition from one type of Hashgacha
to another. The first type of Hashgacha was the open miraculous Providence led by Moshe,
whose spiritual level was completely above nature. But then, towards the end of the Sefer, G-
d begins to hide Himself in the cloak of nature®. The Sages compare this transition to the
creation time when G-d divided between the light and the darkness. Here, too, was a
transition, a dividing, of G-d’s open and clear Hashgacha of the desert to His hidden
Hashgacha of the land’.

The transition to G-d’s hidden Hashgacha through nature took place in the 40™ year in
the desert®, and reflected the transition from the generation of the parents, those who left
Egypt, to the generation of the children, those who were to go into Israel’. The wars that were
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fought against the Canaanites were already conventional and Moshe’s staff was now used
more selectively'.

The Sages tell us that the verse " Nwn MNM NIND WIDI2 > constitutes a separate
book all on it own, for it was immediately afterwards that the new reality of the Jewish
people, now working through nature in the land of Israel, took place.

The Ramban® tells us that 92702 790 completes the issue of NIP» 799, ie. of
preserving the Kavod HaShechina in the Mishkan®. Accordingly, there are numerous Mitzvos
related to looking after the Mikdash®, the prohibition of the impure from entering and their
tikun®, the designated tasks of the Cohanim and the Leviim®, the obligation to look after these
guardians of the Mikdash’, and the korban Tamid and Musaf®. Rav Hirsch’ takes this further.
Sefer Vayikra, he says, deals with the laws of the Mishkan as an ideal. Bamidbar deals with
the relationship between the nation as it actually is on the one hand and between the ideal
nation on the other. All of this is a part of the first section of Bamidbar, the part which deals
with the supernatural Hashgacha of the nation.

That ‘desert” Mishkan would transition, over 400 years later, into the Beis
HaMikdash, the Mishkan of the Holy Land. Similarly, the Jews are now prepared for entering
the world of nature by being told a series of Mitzvos that relate to remembering G-d and His
Mitzvos at all times (tzitzis'"), to our yetzer hora (the prohibition of following the bad
thoughts of one’s heart and eyes'"), to the possibility of sin, (nezirus to prevent it and vidui if
it happens'?) and to resolving the effects of impurity (Parah Adumah' and Pesach Sheni®). In
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In the land, there may be all kinds of problems that the Jewish people did not experience in
the desert — women suspected of not being faithful to their husbands (Sotah), and deliberate
and accidental murderers’.  As the life of the nation was being normalized it was also
necessary to remind them that their chosenness meant belonging to G-d and doing his Will,
hence the appearance of the Mitzvos of redeeming the Jewish first born* and not redeeming
the first born of an impure animal’.

Now that the Jews were going into Israel it became necessary to talk of models of
leadership, good and bad. The old leadership, Miriam, Aharon and Moshe, die off,® or their
death is announced’. Bamidbar is full of great leaders such as Aharon, the Cohanim and the
Leviim, their duties,® and our obligations to them’. Some, like Pinchus, were great leaders for
specific challenges. Others, like Korach and the spies, were failed leaders. Ones like Bilaam
and Balak used their greatness to challenge the Jewish people from without.

Finally, the two countings themselves reflect the differences between the desert and
the land of Israel. The first counting, in Parshas Bamidbar, was according to the order of the
flags. Arranged in four directions around the Mishkan, the numbering enhanced the glory of
the Shechinah which was most intense in their epi-centre, in the Mishkan itself'’. The whole
first desert period of the people was one of an intense relationship of the Jewish people to the
Mishkan. The history of the Jewish people can be described as a history of the Mishkan in the
desert, for it is the Mishkan which gave the Jews continuity of experience from Sinai into
Israel. The second counting was for the purpose of dividing the land'' (and therefore reflects
numerous differences from the first counting'?).

Sefer Bereishis is the book of creation — the roots of the nation, ending with the Avos.
Sefer Shemos is the book of the birth of the nation. Vayikra is the consolidation of that birth
into an ongoing covenant, by completing and affirming the Sinai experience'?, ending with a
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Bris, with its blessings and curses' . VaYikra ends with the convenant of the nation with G-d,
and reflects the entire theme of the book. It might be said to be the consolidation of the giving
of the Torah. Devarim is a preparation for the settlement of the land. Bamdibar, as we have
shown, is the transition from the flow of the first three books into the fifth. The desert was the
medium of transition. The immersion in the desert provided at first a total if artificial
environment to prepare the Jewish people for their final settlement in the land. This was the
world of the miraculous, where G-d put everything in a revealed and obvious manner. The
last part of the book already provides an insight as to what a different environment might
look like — maintaining a relationship with G-d when He is hidden in nature’.
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1. Counting & Flags: The Individual & the Community

SUMMARY:

BaMidbar is always the Parsha before Kabalas HaTorah on Shavuos. This is because,
in order to receive the Torah, one should make oneself 17911 like a Midbar.

The word ?X1W" stands for the words, 1IN? N1"MIKR R12™1 0°W*W W - There are 600
000 Jews who stood at Sinai. Each individual M1 has his own unique P21 in the N11N. The
totality of the souls of the Jews equals the totality of the letters of the Torah. The Torah was
given TR 1711 TNXR W'R1 in total unity. Yet this unity had to be achieved through a deep
recognition that we are all different and that we all have a different spiritual task. They did
not look into each other’s faces to see what the other would answer, in order to do likewise.
Each spoke with his own voice, and out of the truth of his own heart, nevertheless their hearts
as well as their mouths were as one.

The Jews are now counted, giving each Jew an insight into which letter in the Torah
was his. The counting is defined as an elevating, a raising up of the person - 73 X1 NX 1RW
?R7W "1 TV — because through it each man will find his place.

Since each one of us has our own chelek in Torah, the sum total of all of our Torah —
the unification of all the unique dimensions of Torah - amounts to the NN N?72p the
bringing of the Torah into this world.

Each letter in the Torah has its own independent Kedusha. In addition, it has Kedusha
as a part of the word, as a part of the verse and as a part of the parsha to which it belongs.
Similarly, with each Jew. Each Jew has to fulfill he own unique potential. The word for
counting is T197, which really means that each person is designated a unique place. When a
Jew gives his special understanding of the Torah, this produces a new revelation of profound
significance, for only his unique interaction with the Torah could produce this.

His uniqueness, in turn, impacts on his family and, in a different way, on his tribe and
again with his degel (of 3 tribes) and with the whole Jewish nation. that is a vital and special
component of the Jewish nation. Each Jew is to express himself through broadening circles of
association — families (DM12X N1) into tribes. Each tribe had a unique role; they in turn were
arranged into four groups of three, each group of three with a distinct flag and a distinct
purpose. G-d therefore counted several times, each with respect to a different relationship.
(OM?22232 1271 22 NINW 19002 0NAK N"17 onngwn?) Each level of association brings out a
different combination of our own uniqueness.

Our Parsha describes the arrangement of Klal Yisroel around the Mishkan. For it is
not in the Mishkan in which the Shechina resides, it is in Klal Yisroel — 0131112 "Nni2w1. The
12w is just the point of entry of the Shechina into the world. The Mishkan is in the center,
but there is only a center if there are the surrounding parts, Machaneh Leviyah and Machaneh
Yisroel. In fact, just as the Torah is comprised of the 600 000 souls of the Jewish people, so is
the Mishkan.

Sefer BaMidbar is also called Sefer Pikudim, Numbers dehumanize, reducing
people to a statistic. But G-d knows the total number of our nation. Here, He orders a
counting of each individual, and he relates each one to his broader communal context. Not a
number but a person. Even then, we never count everyone, just men 20 to 60 — we never
come up with an exact figure for this nation that has so long defied demography. We are a
great nation not because we give up our individuality, but because we gain greater fulfillment
by seeing how that individuality combines with all others into a greater whole.



This series of concentric relatedness, with the revealed Shechinah at the center, began
at Sinai, continues in a slightly more hidden fashion in the Midbar, and carried right through
to our settlement in the land.

When each Jew was counted, he handed his name to Moshe, who would get to meet
him and to doven for him. Moshe would tell him his essence and his spiritual task in life. This
is why the word 1791 is used for the count. The noun from 0°T19 is T'P91N — a task. It
means that each one is commanded to fulfill his unique potential. Similarly the word 1RWU
means to raise each individual up to his spiritual essence. Each group of three tribes is
gathered under a unique flag. According to many commentators, each tribe had an individual
flag as well, comprising an elaborate pageantry, one with deep and profound significance,
whose outer glory truly reflected the inner reality. The word for flag - 22T - means joining,
everyone gathering together. The color of each flag was the same as the stones of each tribe
on the Choshen. The stones on the Choshen made up, in turn, the Urim veTumim, which was
one way in which G-d communicates with man. G-d is telling us that it is the combined
spiritual elements of all the tribes which make up this Kli through which he can
communicate. The idea of the solitary prophet is a myth. When the Jewish people lose the
level that is worthy of prophecy in their midst, even a Moshe Rabbeinu cannot maintain his.

The tribes were connected with the degalim in specific combinations. Thus Yehuda —
malchus is together with Yisachar — Torah and Zevulun — wealth: and these lead in the east,
just as the sun rises in the east. Each degel also has a specific color and insignia (lion,
mandrake, etc.) These in turn reflect the 71131 R0 and the 4 animal images surrounding it.
L.e. the camp of Klal Yisroel which received the Shechina down here is an exact parallel of
the original manifestation of G-d outside of His essence. 1137011 1i1 111 ?2R1W" 273.

This idea of the vital contribution of each individual goes on to this day. One
expression of this is in the Chidush. The Torah is far bigger than any Neshama could ever
encompass. Therefore, there will never be a time when there will not be chidushei Torah,
reflecting the unique Neshama relationship of that person to the Torah. And, although the
concept of Batei Avos and Shevatim have broken down, we still have concentric circles of
relatedness with which our uniqueness interacts, each level in a different way.

The need to identify the specialness of each Jew was required each time the Jews
were about to enter a physical or a spiritual war. The first counting was when the Jews went
into Egypt — a counting of 70 souls who were preparing to plunge into the most impure
country in the world. (?X7W" "12 MW N?X) Another counting takes place after Cheit
HaEigel, and the Zuhama of the Cheit of Adam HaRishon returned and was threatening to
continue spreading. And thus Bnei Yisroel were pressed to launch a spiritual war, a desert
war for their future spiritual survival. Again, on entering Israel, facing war with the
Canaanite nations, there was a counting.

The arrangement of the Degalim produced the symphony of the Jewish people and
this, in turn, produced the Shechinah in the camp. The Degalim represented the words of the
Torah at Sinai — all the letters in unison not only as words, but totally integrated into the
poeple. G-d’s name was now encoded into the Jewish people and the Jewish people were now
living testimony to the one G-d.



DETAIL:

Parshas Bamidbar is always the Parsha before Shavuos, the time of Kabalas
HaTorah'. One reason for this placement is to separate between the mb5p of >mpna and
"0 7N Tayn. A deeper reason for this is the relationship between the Torah and Bamidbar, as
the midbar represents the psychological state of the Jews: in order to receive the Torah, one
needs to make himself 7pon like a midbar’.

There is something else here as well. The Zohar® tells us that the word YN > stands
for the words:

4mmb NPMIN NI DOVOY v
There are 600,000 Jews who stood at Sinai’.

This tells us that each individual nnw) has its own unique pon in the N7, and it is the
unity of the Jewish people, of all those souls together, which allowed for the Torah to be
given. The totality of the souls of the Jews equals the totality of the letters of the Torah. The
Torah had to be given to man, and each Jew contributes to the structure of that ‘big man’ that
is Klal Yisroel — with its arms and legs and heart’. Hence the Torah was given 291 TN ¥wX2
7NN in total unity, a complete unit of “man”. Yet, this unity had to be achieved through a
deep recognition that we are all different and that we all have a different spiritual task. As
Rabbeinu Bechaya states, at Sinai there were just as many angels (read spiritual roots) on
high as there were souls down here’. The counting, in fact, gave each Jew an insight into
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°And even though Chazal stated n1im? 019 0°waw, and here we see that there are many more, the
Sefer HaChinuch (nx), explains:
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Some people are greater in Torah than others. They will produce more chidushim. Hence the
Gemorah says of Shlomo HaMelech:
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which letter in the Torah was his. This was a great eleveation for him. Hence the wording yxw
5N %1 NTY 93 WA NX: the counting is defined as an elevating, a raising up of the person'.
The remarkable lesson of this week’s portion is that not only are all the differences not in
tension with this unity, but that this unity could be made up in no other way.

Shavuos is not just the day of the giving of the Torah, but also of the receiving of the
Torah: we call it mMnn n5ap. Since each one of us has our own chelek in Torah, the sum
total of all of our Torah, the unification of all the unique dimensions of Torah, amounts to
17NN NYap, the bringing of the Torah into this world.

Each letter in the Torah has its own independent Kedusha. In addition, it has Kedusha
as a part of the word, as a part of the verse, and as a part of the parsha to which it belongs”.
This parallel is similar with every Jew. Each Jew has to fulfill his own unique potential.
Hence, the word for counting is T{pa>, which really means that each person is designated a
unique place’. His uniqueness, in turn, impacts on his family and, in a different way, on his
tribe and again with his degel (of 3 tribes) and with the whole Jewish nation. He is therefore
counted several times, each with respect to a different relationship®:

:DNIZID 79T DD MNY 19012 DNIAX MY ONNAWNY () N

The relationship of each individual with his family, tribe, degel (comprising 3 tribes)
and the whole nation, teaches the balance between the individual and the community (just as
each letter of the Torah has its own chiyus as well). The individual is not expected to give up
his identity for the sake of the community. On the contrary, it is just his individuality which
he is expected to bring to the table.

Similarly, when a Jew gives his special understanding of the Torah it produces a new
revelation of profound significance’, for only his unique interaction with the Torah can
produce this.’
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But not every innovative idea is Torah. A chidush, once suggested, is subject to vigorous
criteria. A 01T'N must obey the rules of the n11M and must be consistent with all the received wisdom,
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We mentioned that when the Jews received the Torah, they did so TNx 252 7NN wNO.
‘Together’ — they did not receive from one another, but were all equal in unity of heart. They
did not look into each others’ faces to see what the other would answer, in order to do
likewise. Each spoke with his own voice, and out of the truth of his own heart,; nevertheless
their hearts as well as their mouths were as one’.

This is the message of the counting in our Parsha. It describes the arrangement of Klal
Yisroel around the Mishkan. For it is not in the Mishkan in which the Shechina resides, but
rather within Klal Yisroel — 051m2 >nyowy. The yown is just the point of entry of the Shechina
into the world. Parshas Bamidbar describes how the arrangement of the tribes under their
Degalim around the Mishkan is a part of this Mishkan structure. The Mishkan is in the center,
but there is only a center if there are the surrounding parts, Machaneh Leviyah and Machaneh
Yisroel. In fact, just as the Torah is comprised of the 600,000 souls of the Jewish people, so is
the Mishkan®.

The Mishkan is nothing but a portable Har Sinai, a parallel spiritual counterpart to
bring G-d’s presence into the Jewish people on a more permanent basis. So, just as each
person has his source in the highest spiritual realms in a letter of the Torah, so too each
person has to find a way of expressing that in this world through his Avodah, which is
represented by the Mishkan®.

The parsha starts with a counting. In fact, the whole book of Bamidbar is called Sefer
Pikudim, not only because there are two censes, in Parshas Bamidbar and in Parshas
Pinchus®, but because the word Pikudim symbolizes the whole Sefer’. In truth, numbers
dehumanize, which is contrary to the lessons of this Sefer. The Nazis tried to reduce each Jew
to a number. Today, numbers are bank accounts, credit cards, and passport numbers®. So,
instead of G-d telling us what He already knows, the total number of our nation, He orders a
counting of each individual and he relates each one to his broader communal context. Not a
number, but rather a person. This kind of counting, purposeful and necessary, is not
prohibited, says the Abarbanel’. Even in this circumstance, we never count everyone (only
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The stakes of getting the truth wrong are high:
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men from 20 to 60), and we never come up with an exact figure for this nation that has so
long defied demography'. This leads, says the Shloh, to each person understanding the real
responsibility he has for the welfare of the whole?, which is a vital and special component of
the Jewish nation.
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The uniqueness of each individual was to be expressed through broadening circles of
association: families (omax m1) into tribes. Each tribe had a unique role and all were
arranged into four groups of three tribes, each group of three with a distinct flag and a distinct

4
purpose’.
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These, in turn, formed an exact pattern around the Mishkan' to create one unified
nation® (as well as an exact pattern of marching in the desert’). We are a great nation not
because we give up our individuality, but because we gain greater fulfillment in seeing how
each individual combines with all others to form a greater whole. Our contribution is unique
to the tribe as it is to the nation. Each level of association brings out a different combination
of uniqueness’. That whole is all centered around the Mishkan in the middle, a unity of
spiritual purpose.

This series of concentric relatedness (with the revealed Shechinah at the center) began
at Sinai, continued in a slightly more hidden fashion in the desert, and carried right through to
our settlement in the land’.

The counting was for the individual. Each one, says the Ramban, was to personally
hand his name to Moshe who would get to meet him and to doven for him®. Moshe would tell
each one his essence and his spiritual task in life. This is why the word ytpon is used for the
count’. The noun from ©Tps is Tpon, a task, meaning that each one is commanded to fulfill
his uniqgle potential. Similarly, the word 8w means to raise each individual up to his spiritual
essence’ .
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The individuals formed families who subsequently formed tribes. Each tribe had its
own coat of arms, and each group of three tribes was gathered under a unique flag'. And,
according to many commentators, each tribe had an individual flag as well*, comprising an
elaborate pageantry, one with deep and profound significance, whose outer glory truly
reflected the inner reality. The flag, says the Shem MeShmuel, was the sign of unity; the
word 937 means joining, everyone gathering together. The flag flew high, each tribe with its
own color, the same color as the stones of each tribe on the Choshen.®> All those who strayed
knew how to return to their roots*. The stones on the Choshen made up the Urim veTumim,
which was one way in which G-d communicated with man. G-d's message in this was that the
combined spiritual elements of all the tribes, each and every stone, made up this Kli through
which He could communicate. The idea of the solitary prophet is a myth, as when the Jewish
people lose the level that is worthy of prophecy in their midst, even a Moshe Rabbeinu
cannot maintain his.

Ibn Ezra’ tells us exactly why each tribe was connected with each degel. Thus
Yehuda (malchus) is together with Yisachar (Torah) and Zevulun (wealth), and these lead in
the east, just as the sun rises in the east. Each degel also has a specific color and insignia
(lion, mandrake, etc.) These reflect the 71250 N©5 and the 4 animal images surrounding it (i.e.
the camp of Klal Yisroel which received the Shechina down here was an exact parallel of the
original manifestation of G-d outside of His essence: 1237901 10 10 YN H93).

This idea of the vital contribution of each individual goes on to this day. One
expression of this is in the Chidush. The Torah is far bigger than any Neshama could ever
encompass’. Therefore, says the Rambam, there will never be a time when there will not be
Chidushei Torah, new ways of understanding the Torah, reflecting the unique Neshama
relationship of each person to the Torah.” And, although the concepts of Batei Avos and
Shevatim have broken down, we still have concentric circles of relatedness with which our
uniqueness interacts, each level in a different way. For example, each generation has a special
relatiolnship with the mm * and each place will develop its own unique understanding of the
Torah'.
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Shem MiShmuel states that the need to identify the uniqueness of each Jew was
required each time the Jews were about to enter a physical or a spiritual war’. The first
counting was when the Jews went into Egypt, a counting of 70 souls who were preparing to
plunge into the most impure country in the world’.

, ONIW M2 MY YN, these are those that will be called by name to give them a special
orp.

Another counting took place after Cheit HaEigel’ when the Zuhama of the Cheit of
Adam HaRishon returned and was threatening to continue spreading. Thus Bnei Yisroel were
pressed to launch a spiritual war, a desert war for their future spiritual survival®.

And again, on entering Israel, with the future battles with the Canaanite nations
ahead, the Jews were counted as they were to be counted prior to every battle’.

The arrangement of the Degalim, their facilitation of fulfillment of the individual
potential combined into the symphony of the Jewish people — all this helped to produce the
Shechinah in the camp. The Degalim represented the words of the Torah at Sinai — all the
letters in unison not only as words, but totally integrated into the poeple. G-d’s name was
now encgoded into the Jewish people and the Jewish people were now living testimony to the
one G-d".
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This is also a function of the infinite depth of 111N wisdom.
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1. The Sotah & the Nazir — Marriage & Withdrawal

SUMMARY:

The Sotah, the suspected adulteress, and the Nazir, the holy man of vows are juxtaposed,
because one who sees a Sotah woman is so influenced as to need the Nazarite vows to
balance himself out. Remarkable! Despite the woman’s great disgrace, the very thought that
someone may have done this act, makes it more doable by everyone else. The very fact that
G-d caused this person to see the Sotah woman, is a sign that he has some weakness in this
area. It is to counter this, and not because of any grand spiritual aspirations, that the Nazir
makes his oath.

Sotah is the Tumah of a foolish madness —a T19W. The emotions that can quickly
be aroused in such situations are so powerful that a person — in this case the woman and her
lover — may risk their entire lives for the sake of a moments pleasure. Only outside
intervention can restore sanity here.

In the case of a Sotah, a woman disobeys her husband’s explicit demand that she not
be seen in seclusion with a particular man. The question is whether adultery was committed
or not. The woman now undergows a traumatic ordeal, one which underlies the midah
keneged midah with which all the world is run. She brings a barley korban — animal food,
without any of the normal light-producing oil or good smelling spice; her hair is undone, and
according to opinion, her clothes are torn. All of this in front of crowds of women and
possibly also men. She then says Amen to the Cohen’s frightening oath that if she is indeed
guilty of actual adultery, her belly will swell up with the mixture that is now made.

G-d’s Name is dissolved in a mixture which the Sotah woman drinks. The mixture
includes earth taken from the base of the alter. For it was from here that the First Man’s body
was made MM TXRi1 1N 19D, and therefore from which the purpose of the world emerged. This
woman has possibly departed from the faithful connection to the alter which will now be her
judge or her atonement.

The most remarkable lesson in hashgacha pratis unfolds. If she is guilty, she will die.
She will return to the dust that she was originally made from. Simultaneously, her lover dies,
in the same miraculous way. If she is not guilty, she is blessed and reunites with her husband,
who was forbidden to her until now, and she is blessed with, amongst other things, easy
childbirth. The earth that she drunk now becomes her strength, the 1981 19D "21X1 of
Avraham Avinu. Though her seclusion is never exonerated, it now becomes clear that this
woman overcame her enormous desire to ignore her husband’s warnings and have illicit
relations.

The Nazir could not be more different. He literally creates for himself new mitzvos -
a new reality of holiness. The word Nazir comes from the word Nezer — a crown — compared
to the holy prophets themselves.

The Nazir grows his hair long and unwieldy, ridding himself of his pretensions that
physical beauty has any worth. He would separate himself from all material lusts, including
wine and, in fact, anything which would come out of a grape. He would be, in fact, a holy
man, separated from any form of sensual passion or impurity.

The Tumah of the Sotah is the only mitzvah in the Torah dependent on a miracle, the
operating of the water on her belly if she is guilty of adultery. It takes a miracle, i.e. G-



d Himself, to put this relationship together again. So great is this idea of Shalom Bayis,
that it permeates every level of halacha.

G-d now agrees, so to speak, to have His name dissolved for their sakes. Since its
purpose is to reunite husband and wife, the dissolving of G-d’s name actually strengthens the
Shechina.

What emerges is that, rather than being a gruesome tale of the fate of an adulteress,
Sotah is a deep lesson on the value of a Jewish home. As such, it only works when the Jewish
people are at their highest and holiest of levels. Only then does this extra dimension of Divine
Providence on Machaneh Yisroel become manifest.

Marriage is the basic unit of the Jewish nation, and indeed, of any civilization, which
is why Rabbeinu Yonah requires every community to appoint pro-active marriage counselors,
to ensure the ongoing Shalom of every marriage. It is the only halachakally sanctioned
framework through which children can be conceived, and the only known framework in
which children can be consistently brought up not only well adjusted but passionate about
receiving the mantle of Torah and mitzvos. The home is called a Small Sanctuary, not as a
beautiful turn of phrase, but because it really does operate in a similar way to bring down the
Shechinah in a similar way. All of this is endangered by the suspicions of the Sotah woman’s
husband against her. If indeed she is guilty of no more than 717> with a man whom she was
already warned not to be with, than it is worth rubbing out G-d’s name and having G-d
Himself getting involved to save the day.

The Sotah message seems to be one of engagement. Judaism says no to celibacy and
yes to marriage and children. The Sotah woman is in danger of having misappropriated her
passions in the wrong direction. But the lesson is not withdrawal, rather it is one of
appropriate channeling. Both she and her husband have to want to the Sotah procedure for it
to take place — and the presumption is that, at some level, they are looking to get together
again and continue their life of holiness.

The Nazir seems to be the opposite message — it seems to encourage withdrawal and
separation as a model of holiness.

But the Nazir is sanctioned in the end. He has to bring a Korban Chatos, some say
just because he removed himself from what G-d has said was permissible to him. Withdrawal
as a tactical exercise to regain control, yes. However, Prishus (withdrawal) is but halfway to
Kedusha.

And so really the Sotah woman sends us the stronger message. The Torah refers to her
sin as meila - the same term as is used for misuse of things dedicated to the Temple. And the
husband’s response is referred to as an act of 7X3p. X1 comes from the word 3P and refers
to the exclusivity which is meant to take place in a husband-wife relationship. Just because of
the holiness of the relationship, she is not to share herself with anyone else. Her prohibition to
him is consequently described as a state of impurity.

The same waters of chesed can be turned by her into a curse, or reveal their inherent
blessing. Her strength is her weakness — her passion to attach herself to a man must be
directed only at her husband. Perhaps this is why we learn that a married woman must cover
her hair from the Sotah woman.

In the Torah, the Sotah woman is mentioned first, followed by the Nazir. Nazir-like.
But the Talmud places the tractate of Nazir prior to that of Sotah. The Sages are telling us
that if we aim for the holiness of the Nazir, we need never fall into the mess of the Sotah. It
will be enough for us to read about the Sotah-woman once a year in the Torah reading of
Parshas Naso!
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The Sotah, the suspected adulteress, and the Nazir, the holy man of vows, are two
opposites of each other. Chazal say that they are juxtaposed because one who sees a Sotah
woman is influenced to be less holy himself’. Remarkable! Despite the woman’s great
disgrace, the very thought that someone may have done this act makes it more doable by
everyone else. The Besht adds that the very fact that G-d caused this person to see the Sotah
woman is a sign that he has some weakness in this area’. It is counter this, and not because of
any grand spiritual aspirations, that the Nazir makes his oath®.

Both Sotah and Nazir come in the broader context of our parsha which tells Bnei
Yisroel how to maintain the holiness of the nation, Kedushas HaMachaneh.

Sotah is the type of Tumah that requires outside interference, leaders of the Jewish
people, to get involved, for the Tumah is caused by a foolish madness, a “mow. (MoVY means
a going astray from the appropriate order’.) The emotions that can quickly be aroused in such
situations are so powerful that a person (in this case the woman and her lover) may risk his
entire life for the sake of a moment's pleasure®. Only outside intervention can restore sanity
here.
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Other meforshim explain that the very fact that he saw such an event must mean that the sin was
somehow relevant to his life
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How does the Sotah situation come about? A woman disobeys her husband’s explicit
demand that she not be seen in seclusion with a particular man'. The question is whether
adultery was committed or not. The Sotah-woman undergoes a traumatic ordeal®, one which
underlies the midah keneged midah with which all the world is run®. She brings a barley
korban, animal food, for she has abandoned her Seichel, without any of the normal light-
producing oil* or good smelling spice’; her hair is undone, and according to opinion, her
clothes are torn. All of this is done in front of crowds of women and possibly also men®. She
then says Amen to the Cohen’s frightening oath that if she is indeed guilty of actual adultery
her belly will swell up with the mixture that is made’.

G-d’s Name is dissolved in a mixture which the Sotah woman drinks®. The mixture
includes earth taken from the base of the alter'. For it was from here that the First Man’s

'If he gave her the warning in front of two witnesses, and one witness saw actual adultery thereafter,
then she is forbidden to her husband forever, and the Sotah-waters cannot help. They only help if
there is evidence of her subsequent seclusion with the man against whom she was warned, but not of
actual adultery.
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body was made 711787 11 19Y, and therefore from which the purpose of the world emerged. (In
fact, the entire world began from this point®.)This woman has possibly departed from the
faithful connection to the alter which will now be her judge or her atonement’.

Now the most remarkable lesson in hashgacha pratis unfolds. If she is guilty, she will
die*. She will return to the dust that she was originally made from’. Simultaneously, her
lover dies in the same miraculous wayé. If she is not guilty she reunites with her husband,
who was forbidden to her until now, and she is blessed’ with, amongst other things, easy
childbirth®. The earth that she drunk now becomes her strength, the 19x) 19y 2181 of Avraham
Avinu’. Though her seclusion is never exonerated, it now becomes clear that this woman
overcame her enormous desire to ignore her husband’s warnings and have illicit relations. In
the end, her courage rendered her pure'.

The Nazir could not be more different. In a surge of proactive holiness he literally
creates for himself new mitzvos,'' a new reality of holiness similar to that of the Cohen
Gadol, forbidden, like the latter, to become Tameh LeMeis. He is a Nazir, which the Ibn Ezra
says comes from the word Nezer,'? a crown, compared to the holy prophets themselves'®. Of
him it says N°99> >3, for he reaches the level of the mysterious, upper spiritual realms'.
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The Nazir grows his hair long and unwieldy', ridding himself of his pretensions that
physical beauty has any worth? (the exact opposite of the king who would have a haircut
every day)/ He would separate himself from all material lusts, including wine and, in fact,
anything which would come out of a grape’. He would be, in fact, a holy man®, separated
from any form of Tsensual and earthly passion’ or impurity®.

The Tumah of Sotah is of an unusual type. It is the only Tumah that can be resolved
strictly by a Nes (in fact the only mitzvah in the Torah dependent on a miracle), the operating
of the water on the woman's belly if she is guilty of adultery’. It takes a miracle, i.e. G-d
Himself, to put this relationship together again (and therefore it only works when the Jewish
nation is operating at a high spiritual level and the husband is pure as well).® G-d chose this
mitzvah alone to give great tribute to the Jewish nation that He would be so manifest in one
of their issues’. So great is this idea of Shalom Bayis that it permeates every level of halacha.
In the historic words of the Rambam (based on the Sages):
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So, besides the miracle, G-d is involved in saving this marriage in another way by
agreeing to have His Name dissolved for their sakes'. The dissolving of G-d’s Name does
not lead to the disappearance of the Shechina, says the Maharal. On the contrary, since its
purpose is to reunite husband and wife, the Shechina is actually strengthened. Hence it is
dissolved by the greatest Sages of the generation: only the Great Sanhedrin can authorize the
administering of the Sotah waters”.

What emerges is that Sotah is a deep lesson on the value of a Jewish home, rather than
being a gruesome tale of the fate of an adulteress. As such, the Sota process only works when
the Jewish people are at their highest and holiest of levels’. Only then does this extra
dimension of Divine Providence on Machaneh Yisroel become manifest.

Marriage is the basic unit of the Jewish nation* and indeed of any civilization, which
is why Rabbeinu Yonah requires every community to appoint pro-active marriage counselors
to ensure the ongoing shalom of every marriage’. Marriage is the only halachikally
sanctioned framework through which children can be conceived’. It is the only known
framework in which children can be consistently brought up not only well adjusted but
passionate about receiving the mantle of Torah and mitzvos. The home is called a Small
Sanctuary not as a beautiful turn of phrase, but because it really does operate in a similar way
to bring down the Shechinah. All of this is endangered by the suspicions of the Sotah
woman’s husband against her. If she is indeed guilty of no more than 7y with a man whom
she was already warned not to be with, it is worth rubbing out G-d’s Name and having G-d
Himself getting involved to save the day.

The Sotah message seems to be one of engagement. Judaism says no to celibacy and
yes to marriage, children and the life that results. The Sotah woman is in danger of having
misappropriated her passions in the wrong direction. The lesson is not in withdrawal; rather,
it is one of appropriate channeling. Both she and her husband have to want the Sotah process
in order for it to take place,” and the presumption is that, at some level, they are looking to get
together again and continue their life of holiness®.

The Nazir seems to convey the opposite message, as it seems to encourage withdrawal
and separation as a model of holiness.

Shem Mishmuel explains how each of the Nazir’s three prohibitions achieves a
different dimension of Kedusha. Absence of wine allows for a person to keep his Daas intact
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*When Yaakov goes into Mitzrayim with 70 people so that their descendents may emerge as the
Jewish nation, the Torah (® ® mnw) that it was 121 W'® — a man and his home. Only a home can
produce, in the end, a nation.
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and to activate his Binah'. Growing his hair induces humility, particularly because the hair
that is untouched is the protective covering of his skull which covers his brain’. Distancing
from Tumas Meis ensures that his heart remains pure and unsullied, allowing for his wisdom
to operate unobstructed”.

The Nazir, though, is sanctioned in the end. He has to bring a Korban Chatos”
because, according to some opinions, he removed himself from what G-d has said is
permissible to him®. Withdrawal as a tactical exercise (or for a limited period of time) to
regain control is okay. Someone who voluntary fasts because he has a food issue may well be
holy®, provided he comes back to the Golden Mean afterwards. We withdraw on Yom
Kippur, from bread on Pesach, and from Melacha on Shabbos, but we always see these in
their broader context. Yom Kippur is but one day of the year, Pesach culminates with the
Korban-mitzvah of the two loaves on Shavuos which has to be made specifically of Chometz,
and the test of Shabbos is how it flows over into the week. None are only means to ends; all
have intrinsic value. All, however, are limited and in context. In fact, in the Beraaisa of Rav
Pinchus ben Yair on which the Mesilas Yesharim is based, Prishus (withdrawal) is but
halfway to Kedusha.

Therefore, the Sotah woman sends us the stronger message. Her fate, if she is guilty,
is so gruesome specifically because of the importance of family engagement. The Torah
refers to her sin as meila,” which is the same term used for misuse of things dedicated to the
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Temple. The husband's response is referred to as an act of nxyp'. MNP comes from the word
P, and refers to the exclusivity which is meant to take place in a husband-wife relationship.
Because the relationship between them is so holy she is not to share herself with anyone
else’. Her prohibition to him is consequently described as a state of impurity”.

If she is innocent, her blessing4 is final testimony to the issue at stake. The same
waters of chesed can be turned into a curse or reveal their inherent blessing’. They can only
do so when the Jewish people operate at the highest of spiritual levels, a level that merits the
miracle of these waters’. Her strength is her weakness, as her passion to attach herself to a
man must be directed only at her husband. Perhaps this is why we learn from the Sota woman
that a married woman must cover her hair. This, too, is the lesson of the dust of the Temple
that is mixed into the Sotah mixture’. If she is guilty, she will return to dust. If she is
innocent, she will merit children comparable to her forefather Avraham who declared that he
was but 798 10y°,

The Mei Shiloach gives us a powerful insight into the positive lenses with which the
Sages viewed the Sotah issue. In the Torah, the Sotah woman is mentioned first, followed by
the Nazir. The lesson seems to be one of a person stumbling, learning the lesson and then
climbing the ladders of spirituality, Nazir-like. But the Talmud places the tractate of Nazir
prior to that of Sotah. The Sages are telling us that if we aim for the holiness of the Nazir, we
need never fall into the mess of the Sotah. It will be enough for us to read about the Sotah-
woman once a year in the Torah reading of Parshas Naso’!

2. A Woman’s Hair Covering
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’R. SR Hirsch (pg. 63): To make one’s right to something valid, to demand something as rightfully
belonging to you.
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SUMMARY:

The Sotah woman is brought in front of the Cohen at the entrance to the Temple. He
uncovers her hair in order to embarrass her, and places an offering in her hands. From here
we understand that a married woman should cover her hair.

When Korach led a rebellion against Moshe Rabbeinu, one of his co-rebels was On ben
Peles of Yehuda. His wife saved him by exposing her hair and sitting in the doorway of the
tent. When On’s co-rebels came and saw her hair exposed, they turned around and left.
Amazing! Here was a group of people that would happily rebel against Moshe Rabbeinu but,
so deeply ingrained was the idea that a woman should cover her hair that they would not
draw near if a woman was present with her hair uncovered.

Many centuries later, in Talmudic times, it was considered so embarrassing for a
woman to uncover her hair, that someone who did this to her was fined 400 zuz as
reparations. Kimchis who never uncovered her hair, had seven sons and all of them became
Kohanim Gedolim.

Michah tells us that TD"1X is one of the big three fundamentals through which we access
the whole of Judaism: For what does G-d demand of you except that you engage in justice
and loving-kindness and walking modestly with HaSh-m your G-d. We see here modesty put
ahead of mercy, strength of character, humility, passion, truth and dozens of other traits. It
must surely apply to men as well as to women, and it must surely go way beyond dress alone.

The key to understanding this is the insight that spirituality is not obvious in this world;
it is hidden below the surface. The name for “world” in Hebrew is 171D which is related to
the word 07011 (hidden) i.e. the world is that reality or place which hides nw1Tj. Therefore,
someone without N1D"1X will not be able to tune into spirituality. Such a person will always
only see the superficial reality of the world, and that is not where holiness lies. Only
someone who can see below the surface of things will see a world of spirituality.

Before the transgression of Adam and Chava, it was possible for man to see a surface
reality and see how it led directly to a deeper perception. Hence, the first man and woman
wore no clothes. But after the Chet, this was no longer possible. Now, the ability to grow
spiritually — i.e. that which distinguishes humans from animals — is a funtction of N1U"1X.
M is therefore a defining human characteristic: MU™X is the Kavod of the situation, for
it reveals its true inner identity.

Tznius is a whole way of looking at the world. Take wisdom. Since Torah wisdom is
a type of spirituality MD"X becomes key to revealing this wisdom. For wisdom itself is
something hidden.

Therefore the Tznius for a woman to cover her hair is a very deep idea. Hair appears
in our parsha a second time — with respect to the Nazir. Hair represents innate human desire,
man’s inner weaknesses and flaws. By abstaining from cutting his hair initially and then
cutting it off eniterly in order to consecrate it to G-d, the nazir expresser his longing to
dedicate his innermost self to the One above.

When a woman covers her hair, she is increasing her own capacity to access spirituality.
Specifically she covers the hair on her head because the head is that part of the body encasing
the mind, and, as such represents our exalted status as human beings. The hair per se does not
seem to serve a protective purpose — rather it is there to radiate beauty — physical beauty if
seen superficially and spiritual beauty if seen properly. Many cultures intuitively understand
that a head-covering of some sort makes a statement about the specialness of that person. In
Western societies, university graduates wear distinctive four cornered, tasseled caps, Indian
chiefs wear special headdresses and, 2112 WT1P 1°2 27727, the High Priest in the Temple
wore a distinctive hat called the mitznefet. So, at one level, a married woman covers her hair
as a sign of the added dignity now accorded to her.



The physical shape of the body reflects its spiritual state. Our sensual organs or lower
down, our emotional center higher up (the heart) and our brains on top. The fact that one’s
primary hair grows on the top of one’s head, covering the brain, tells us something about its
purpose. Women have an extra capacity to sort things out, to push the impure outwards, and
therein lies the special power of their hair.

Women were also created with an extra capacity for 7znius. When G-d built up the
woman, He covered each limb with this extra my»i%-dimension. This now combines with
Binah. We say in the morning blessings: He who give the rooster the Binah to distinguish
between day and night. The Rooster recognizes that dawn is coming before the dawn arrives.
Therefore, N2 is a capacity to see beyond the obvious and Tnius allows one to use this Binah
to see and distinguish real from pretentious spirituality.

A woman'’s job in this world is to engage the material, sanctify and elevate it.
Because of this, a woman is always challenged by her environment, always having to sort
out what is important and peripheral, what will elevate and drag down. N11"1% and 11"2
11"N" combine the qualities of intuition, holistic thinking and natural insight into people
("7"M" 11°2) and the ability of a woman to focus on the inner essence of each household
member (IMD1X). She thereby conducts the highly interpersonal and personalized roles
that a family needs from her.
The hair provides an aura of nwyTp which surrounds the body. It is in order to express this
idea that a man covers his head with a Y1) 750 when he davens in the morning. A woman,
who has an even greater sensitivity to my»s expresses this idea by covering her head all of
the time showing that she operates entirely below the surface, at the deepest of levels.

Only married women cover their hair because marriage allows a woman to express he
feminine powers far more powerfully than she can as a single person. Until she marries, a
woman has no consistent way of receiving, of being a kli to take things and create brocha
from them. Marriage is the great enabler for a woman. She is now able to reach new spiritual
heights. She gives recognition to this by covering her hair showing that her full power lies
hidden below the surface.

A woman who gets married covers her hair to reflect “a deep and irreversible change ...
in undergoing the transition from being single to being married, ... from sexual naivete to
direct knowledge of intimacy. ... When a woman who is no longer sexually naive displays
something sensual about herself, it is now likely to “radiate more energy.”

In the time of 2”11, even non-Jews had this sensitivity of covering their hair when
married. The state that we find ourselves in now, of married women not feeling the need for a
particular modesty once married is completely unnatural.

“In this view, a woman covers her head upon marrying as a sign of the greater dignity
now attributed her. ... Many women, in fact, regard their head covering as a queen does her
crown.”

DETAIL:



In this week’s parsha we learn of the traumatic experience the Sotah woman has to
undergo, as we discussed in the previous essay. Suspected of adultery, the Sotah woman is
brought in front of the Cohen at the entrance to the Temple. He uncovers her hair and places
an offering in her hands'. Rashi tells us in the name of the Sifri: He reveals the locks of her
hair in order to embarrass her, from here [we learn] that a revealed head is an
embarrassment (or a disgrace) for the daughters of Israel. 2 From here the Sages understand
that there is a Mitzvah for a married woman to cover her hair’.

Hair covering for married women has been a historic reality amongst the Jews.
Another Biblical instance points to this fact as well: when Korach led a rebellion against
Moshe Rabbeinu, one of his co-rebelliours was On ben Peles of Yehuda®. The 1y asks
why nY9 12 )X was included among j2x7 2 in the first verse of this episode and was then
excluded when nwn called to those involved towards the end of the chapter. It answers: 4And
On — [the name means] that he sat BeAninus, Peles - for wonderous things were done to him;
the son of Reuven — a son who saw and understood (Reu —Ven). Rav said: “On ben Peles’s
wife saved him. She said to him: What do you have to gain from this [machlokes]. If this side
[Moshe Rabbeinu] wins, you will remain a student [i.e. a follower without any independent
standing],; and if this side [Korach] wins, you will still remain a student.” He said to her:
“What should I do?” She replied: “I know that this whole assembly is holy, as it says: 13703
D77 D23 717Y771 59 25 : 0 Return [to the tent] and I will save you.” She inebriated him with
wine and hid him in the tent. She went and sat in the doorway [of the tent]. She undid [i.e.
exposed] her hair. Whoever came saw [her hair exposed] and turn around [and leﬁ]é.

Amazing! Here was a group of people that would happily rebel against Moshe
Rabbeinu. But, so deeply ingrained was the idea that a woman should cover her hair that they
would not draw near if a woman was present with her hair uncovered.”

The Talmud,® which was written many centuries later, describes a situation in which a
man uncovers the head of a woman and is required to give her 400 zuz as reparations for
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embarrassing her. Clearly, it was understood that uncovering a woman’s head was acutely
embarrassing for her, implying that the norm is for women to cover their heads'.

The Gemorrah in Yumah notes the remarkable achievement of Kimchis who had
seven sons and all of them became Kohanim Gedolim. When the Chachamim asked her what
her secret formula was, she stated that it was because even the walls inside her house had not
seen her hair, i.e. she kept her hair covered even in complete privacy.2

The example of Kimchis is instructive because it gives us an insight into the reason
behind this commandment. Clearly, Kimchis

From here we see that the my»y of covering one’s hair does not only have to do with
men seeing it. 7°NP claimed that her own internal sense of Mmy»Y was never violated,
whether anyone was there to witness it or not.

To understand this we need to give a definition of my»y, which is so inadequately
translated as modesty. Michah, the prophet, explained to us that my»x is not just another
important character trait amongst many, but that it is one of the big three fundamental traits
through which we access the whole of Judaism®:

For what does G-d demand of you except that you engage in justice and loving-kindness and
walking modestly with HaSh-m your G-d.

We see that modesty is put ahead of mercy, strength of character, humility, passion,
truth and dozens of other traits. Clearly, there must be a lot more to this trait than common
sense dictates. If my»y is a great key to unlocking all of spirituality, it must surely apply to
men as well as to women, and it must surely go way beyond dress alone.

1Simi|arly, in Bamidbar Rabah we see the following case: There are those types of people who, when
a dead fly falls in their cup, they remove it, suck it and finish drinking. This is akin to the Rasha who
sees that his wife is overly friendly with the male servants. She goes out to the market with her hair
exposed and growing wild on both sides. She washes where there are males washing. It is a Torah
mitzvah to divorce such a woman.
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We see from this that uncovering her hair was considered, in this case, as a part of a broader
pattern of open flirtation with licentiousness.
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The key to understanding this is the insight that spirituality is not obvious in this
world; it is hidden below the surface. The name for “world” in Hebrew is o9y, which is
related to the word obyn (hidden), i.e. the world is the reality or place which hides nvyTp.

Therefore, someone without My is not able to tune into spirituality. Such a person
only sees the superficial reality of the world, and that is not where holiness lies. Only
someone who can see below the surface of things can see a world of spirituality'.

Before the transgression of Adam and Chava, it was possible for man to see a surface
reality and understand how it led directly to a deeper perception. Hence, the first man and
woman wore no clothes. After the Chet, however, it was only possible to be true to one’s
inner essence through covering up the surface reality in order to see the hidden spirituality
behind it>. my»y and spirituality now became inseparable’. This is ever more so when we,
the Jewish people, find ourselves in Galus, for it is the essence of Galus to hide spirituality”.
Without my»y, man is reduced to being no more than a sophisticated animal, doomed to
seeing only material, and not spiritual, reality”.

Since the ability to grow spiritually is the distinguishing feature separating humans
from animals, my»y is therefore a defining human characteristic: “The message that tzniut
asks you to project is “internality”: that of all parts of you, it is your innermost self by which
you want to be defined®.”

my»y could then be defined as the ability to defocus the superficial in order to focus
on the inner essence of the subject, thereby revealing the true glory/T25 of the situation. As
the 5"vnn puts it, My is the Kavod of the situation’ for it reveals its true inner identity.

Torah wisdom is a form of spirituality, and my»y therefore becomes a key to
revealing wisdom®, as wisdom itself is something hidden’. Someone who relates to the world
in a surface and material way will simply have no access to wisdom'’. In the words of the
Mabharal, One whose every action in immodest is simply a physical person"’.

It is clear from this that Tznius is a way of looking at the world. It is trait which a
person first and foremost acquires for himself, and only secondarily for the world at large.

'(Rav Wolbe, schmuess)
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This idea, that my»y is as much for oneself as it is for others, is a fundamental
principle that relates to all areas of my»y.'

With all this in mind, let us return to hair covering. But before we do that, let us take a
closer look at hair itself.

The concept of hair again appears in our parsha, this time with respect to the Nazir.
Nezirus comprises two things: absence from wine, and the growing and then cutting of hair.
Rabbi Uziel Milevsky explains: Wine represents human desire that comes from external
stimuli while hair represents innate human desire, man’s inner weaknesses and flaws. By
abstaining from cutting his hair initially and then cutting it off entirely in order to consecrate
it to G-d, the nazir expresses his longing to dedicate his innermost self, notwithstanding all
his shortcomings, to the One above’.

When a woman covers her hair, she increases her own capacity to access spirituality.
This is why Kimchis had such spiritual children, each one a Cohen Gadol.

This is specifically with regard to the hair on her head, because the head is the part of
the body encasing the mind, and as such, represents our exalted status as human beings. The
hair does not seem to serve a protective purpose per se;’ rather, it is there to radiate beauty —
physical beauty if seen superficially and spiritual beauty if seen properly. Many cultures
intuitively understand that a head-covering of some sort makes a statement about the
uniqueness of the person wearing it. In Western societies, university graduates wear
distinctive four-cornered, tasseled caps, Indian chiefs wear special headdresses and the High
Priest in the Temple wore a distinctive hat called the mitznefes. So, at one level, a married
woman covers her hair as a sign of the added dignity now accorded to her”.

But there is more than that. When the first woman was created, the verse states that G-
d subsequently brought her to man. The Baal HaTurim tells us that G-d braided her hair (i.e
arranged it in an appealing manner), and only then brought her to Adam’. What is the
significance of this? We know that Adam did not relate to Chava's external beauty, and
therefore she did not need to wear clothes. This implies that a woman’s hair, emerging as it
does from the top of her entire being, is something that radiates more than a physical beauty.

The physical shape of the body reflects its spiritual state. Our sensual organs are
lower down, our emotional center higher up (the heart) and our brains on top. (Apes have

In fact, on the verse:
(M 112™M) 7"P17R TV N7 VIR TON N2ANKRT BIWN MUY TR "2 NN UNT T 101 10 00 0TR 712 TN

For a man will tell you what is good and what G-d demands of you — only the doing of justice and
the doing of kindness and walking modestly with your G-d.

Rav Mordechai Yaffe (n n2an w11?) states that the verse is coming to tell us to be n3? vix even in
017N "1TN when we are completely alone from other people and all there is, is our relationship with
owi.

*Ner Uziel, vol. II, pg. 144

or any other purpose. This is unlike other parts of the body which may also radiate a certain beauty
but also have other purposes as well. (Rebbetzin Tziporah Heller).

Another interesting thing about hair is that, along with nails, hair is the only part of our
external bodies which keep on growing. Nails have a clear purpose, protecting the ends of our fingers
and toes. Seemingly, hair has no such purpose — one could shave all of one’s hair and not be
physically affected.

‘Gila Manelson, Outside/Inside
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their behinds as the highest part of their bodies, reflecting their essence as sensual.)' The fact
that one’s primary hair grows on the top of one’s head, covering the brain, tells us something
about its purpose. As we shall explain, the continuous growth of the hair is reflective of the
higher spiritual process whereby we continuously sort out the purity from the impurity within
us and push the impurity outwards. Let us explain this in greater depth.

The beginning of the verse telling us that G-d braided Chava’s hair tells us that G-d
created an extra dimension of Binah:

:DTND ON NN NYRD OTRN IO NPY IWR YO8N IR DYPYN /N 12N (25) 2

Binah is the ability to sort out the pure from the impure (from the word y2). As an
example of this, the Gemorrah states that a woman has greater insight into guests than men
do®. A person takes knowledge and wisdom (Chochma), sorts it out and prioritizes it (using
Binah), and finally integrates and applies it (with Daas).

Women have an extra capacity to sort things out, to push the impure outwards, and
therein lies the special power of their hair.

There is one other fact we need to know about a woman to understand this, and that is
that she was created with an extra capacity for Tznius. The Midrash explains that when G-d
built up the woman, He covered each limb with this extra my3x-dimension”.

We have already defined my»y as the ability to de-emphasize the superficial aspects
of a person or situation in order to focus on its inner essence. This allows a woman to focus
on the inner essential dimensions of her situation more easily. Tznius now combines with
Binah, the ability to enter a body of information, analyze it and draw a conclusion from it.
Tznius allows one to see the essence of something. Binah is the ability to then be able to
clarify the dimensions and parameters of something®. For example, we say in the morning
blessings:

N2°Y P2 DY P12 PNIANY N2 MDY 1NN
He who gives the rooster the Binah to distinguish between day and night.

The rooster recognizes that dawn is coming before the dawn arrives. Therefore, n»a is
a capacity to see beyond the obvious, and 7znius allows one to use this Binah to see and
distinguish real from pretentious spirituality.

A woman'’s job in this world is to engage the material, sanctify and elevate it. Because
of this, a woman is always challenged by her environment, always having to sort out what is
important and peripheral, what will elevate and drag down. my»¥ and N> N»a combine the
qualities of intuition, holistic thinking and natural insight into people (n7>m n»2) and the
ability of a woman to focus on the inner essence of each household member (my»x). She
thereby conducts the highly interpersonal and personalized roles that a family needs from her.
For example, it says in 2>n NUKN (V: XY YHWN):
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Mrs. Heller' explains: Spinning involves making separations in order to draw things together
again in a new way (Nap1): separating strands of wool from cotton in order to make thread.
On a deeper level, one of the things which women are best at is being able to make
separations and create joinings in the intimate lives of their families’."”

The actual hair covering is called 9>pnn M. Each person has five levels of soul. The
first three, Wy ,M w9, are contained within the body of the person. The next two, the mon
and the N1, are attached to the body, but are not contained within it. According to one
Kabalistic view, the mn surrounds the body, while the N7, the highest of the souls, is
attached to the body on top. This is known as the 9pnn 70, an aura of N¥YTp which
surrounds the body”. It is in order to express this idea that a man covers his head with a 150
9)1y when he davens in the morning. A woman, who has an even greater sensitivity to my»y,
expresses this idea by covering her head all of the time. Amongst Ashkenazim, the 75V is
only worn after marriage (with the exception of the Yekkes), and even amongst the
Sephardim where the »m is to wear a 571y 190 from the time of MNM 72, the 3 is to wear
it over the head only after marriage. Some learn that it is the wx1 S p>»an which comprises
or contributes to the 9pnn Two. Therefore, Rav Shimon Schwab claims that a woman is not
obligated to wear y>an because she, by covering her hair, is ‘wearing her Tefilin’ all day
long”.

What does all of this have to do with head-covering?

At one level, the covering represents the idea that at a woman's highest levels, the
level of the brain at the top of her head, a woman operates entirely below the surface, at the
deepest of levels in the way in which we have described. The makif of her hair covering
shows that she can access levels through this midah of tznius which are even deeper than that
which resides within her.

Still, why does this headcovering specifically relate to a married woman?

At one level, despite Western views to the contrary, a married woman is actually more
attractive than a single one. This, however, is not the whole story. Something about marriage
allows a woman to express her feminine powers far more powerfully than she could as a
single person.

A woman’s power lies in her capacity to access a higher source and then to turn what
she receives into holiness. But, until she marries, she has no consistent way of receiving, of
being a kli to take things and create brocha from them. Marriage is the great enabler for a
woman. She is now able to reach new spiritual heights. She gives recognition to this by
covering her hair, her full power, rooted in her showing that her power is

"More Precious than Pearls, pg. 24
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A husband and wife are consecrated solely to one another and their relationship is
intensely private and inherently different than their relationship with any other person.
Among the areas which demand intense privacy is that of the physical relationship between
husband and wife, particularly that of sexuality. While a married woman should always
present herself to the outside world as neat and attractive, she must protect her relationship
with her husband by not presenting herself in a manner that is attracting or tempting to others.
Therefore, a married woman is obligated to cover her hair while in public, since a significant
part of her sexual appeal is her hair. In covering her hair a woman makes a statement that she
wants to reserve that aspect of her feminity for her husband alone, and she heightens the level
of intimacy they can share together.

The explanation of hair covering brought above is the most basic understanding.
However, widows and divorcees have to cover their hair as well, which means that there must
be a deeper reason.

A woman who gets married covers her hair to reflect “a deep and irreversible change
... in undergoing the transition from being single to being married ... from sexual naivete to
direct knowledge of intimacy. ... When a woman who is no longer sexually naive displays
something sensual about herself, it is now likely to “radiate more energy,” because of her
own experiential awareness of what it can evoke. ... When a woman covers her hair upon
marrying she makes the statement: “My eyes have been opened - and at the same time, I
intend to keep my sexuality where it belongs: in the intimacy of marriage.”l (In fact, the
ridding of this naivete even outside of marriage was considered reason enough to cover one’s
hair. Thus Tamar covered her hair after Amnon had assaulted her.” To counter the fact that
her privacy had been tampered with, and in order to maintain her natural sense of nv1a and
my»y, she covered her hair when in public. This was a refinement that went beyond that
which is normally expected of single girls.”) This would also explain why a divorcee or a
widow would continue to cover her hair.

In the time of Y7wn, even non-Jews had the sensitivity of covering their hair when
married.” The state that we find ourselves in now, of married women not feeling the need for
a particular modesty once married, is completely unnatural.’

“Some people wonder what a married woman accomplishes by covering her hair if
she is more attractive wearing a wig than when exposing her real hair. There is no reason why
a woman should not look attractive; they are prohibited from looking attracting...It can still
make her more aware of G-d's presence.”®

The permissibility of wearing a wig indicates that a woman primarily covers her hair
for herself. The head covering serves as a reminder to the woman of her special status as a
married woman.’ “Cross-culturally, when we want recognition of our higher status, we draw
attention to our head. A graduating university student wears a distinctive, tasseled, four-
cornered cap. Dignitaries from almost all religions wear impressive-looking headgear. The
priests of the Jewish Temple wore turban-like head apparel. Among members of a Native
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American tribe, the chief wears the largest headdress. All intuitively recognize that the head,
where the mind lies, represents the seat of our humanness, and that by emphasizing it, you
create an ever stronger statement of your stature as a human being.”

“In this view, a woman covers her head upon marrying as a sign of the greater dignity
now attributed her. (From this perspective, even a bald woman would cover her head.) ...
Many women, in fact, regard their head covering as a queen does her crown.”

'Outside/Inside pg. 48-49
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1. The Menorah, the Oral Law, and the Mitzvos

SUMMARY:

The Menorah stood in the south of the Heichal, representing the spiritual light of the
Torah. The Shulchan stood in the North. Its loaves of bread representing material well being.

When a person entered the Temple, the Shulchan was on his right, the Menorah on his
left. Later, after the person had entered the Sanctuary, he would find the Menorah on his
right and the Shulchan on his left. This showed that spirituality could begin even on the left,
i.e. with impure motives, provided that he was merely using this as a way of getting towards a
purer state and not as an end in and of itself.

Material wealth, on the other hand, really needs its source on the purity of the right, for if one
accumulates wealth with the wrong motives it quickly becomes a downward spiral further
and further away from spirituality.

The Aaron also represented the Torah. The Aaron, with its tablets and Torah scroll,
represented the written law. The Menorah represented the Torah sheBaal Peh. The Aaron, is
a fixed, holy document — safely cloistered in the Holy of Holies, its message clear and
unchanging.

G-d addresses only Moshe to build the Aaron, whereas with the Menorah Aharon, the
symbol of the Oral Law, is also addressed.

The Written Torah has an independent reality from us — it is written with letters on
parchment and exists on a very high plane. The Oral Law is that which connects us to the
Torah in this world, since it is contained in our minds.

The Oral Law exists at different levels. Moshe’s understanding was so profound that
he could not understand how to translate this into a physical Monorah and had to be shown a
picture by G-d. Betzalel, with a lower understanding built the Menorah, seemingly without
difficulty. Moshe Rabbeinu’s deep kavanah joined with Betzalel’s actions to create the final
product .

A truly great person can never do in deed at the level that he can think. There is a
gap between the light of the Menorah — the Oral law understanding — and the action. But G-d
completes our thoughts and provides the means for our thoughts to be contained in and to
inform the right action.

The nations of the world attempted to steal the Written Torah and claim that they are
the new chosen nation instead of the Jewish people. But they were never able to steal the Oral
Law. To this day, the Oral Law speaks, as one sensitive non-Jew put it, “with a melody which
only a Jewish ear can hear”. How does this relate to the Menorah?

Aaron was unhappy that he and his tribe had been left out of the consecration of the
Mishkan. G-d comforts him by telling him that the lighting of the Menorah is an even greater
act of inauguration because it will be more permanent. There will be a time in the future
(under the Hellenists) when the Hasmoneans, descendents of Aaron, will re-dedicate the
Temple through the lighting of the Menorah. As a result, the Menorah is with us to this day in
the form of the Menorah of Chanuka. Chanuka took place in the time of the Second Temple,
just after prophecy has stopped and the oral law became the central way through which Torah
was received.

Jewish wisdom, the Oral Law, entered into a struggle with Greek, Hellenistic wisdom
that was resolved in the victory of the Jews on Chanuka. The fact that the miracle of Chanuka
took place in the oil of the Menorah is therefore completely consistent with the Menorah idea
as representing the Oral Law.
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The light of the Menorah shines from a physical Menorah, which takes physical oil
and shines a light of fire. Here was a deep lesson for us in how spirituality really works. That
fact that we can do physical actions down here (Mitzvos), and this really impacts on level
after level of the spiritual worlds is hinted at in the light that shines from the Menorah.

Since each individual is unique and is constantly being exposed to unique situations,
the process of the Oral Law is never complete. This is why the Menorah will always be with
us — its light must always shine anew, providing us with a freshness of perspective each time
we study another piece of Torah. Hence the term M17111 R TM?Di12 - the term for lighting
the Menorah that is used is to raise them up, for each one of us takes that light of the Oral
Law and raise it as far as we can go.

So the light of the Menorah, representing the Oral Law, is really the light of Torah that
shines from within ourselves.

The Menorah is the only one of the utensils in the Beis HaMikdash which did not
have a Zer, a crown around it. The Aaron, the Inner Mizbeach and the Shulchan all had such
a Zer. A Zer is both a crown, but it is also a boundary, a framework. The Aaron - Torah she
Bichtav, the Shulchan - material wealth, and therefore also Malchus, the Mizbeach — Kehuna;
all of these are ultimately limited. Only the Menorah is a crown without borders.
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In a surprising thematic flow, our parsha opens with the lighting of the Menorah,
coming after the dedication of the Mishkan by the Nesiim'.

The Heichal of the Beis HaMikdash had 3 grand objects: the Menorah in the South
(the right), the Inner Mizbeach of Spices in the Middle, and the Shulchan in the North (the
left). The Menorah represented the spiritual light of the Torah, while the Shulchan with its
loaves of bread represented material well-being”. Hence the words of the Sages: Someone
who wishes to become wise should go to the south; if he wishes to become rich he should go
to the north’.

When a person entered the Temple, the Shulchan was on his right and the Menorah on
his left*. Later, after the person had entered the Sanctuary, he would find the Menorah on his
right and the Shulchan on his left. This showed that spirituality could begin even on the left,
i.e. with impure motives, provided that he was merely using this as a way of getting towards a
purer state and not as an end in and of itself’. As the Sages put it:

5wy N2 NIN INYY KW TNNY NNYO NOW OTX TIND> 02D (3D 1))

Material wealth, on the other hand, really needs its source on the purity of the right, for if one
accumulates wealth with the wrong motives it quickly becomes a downward spiral further
and further away from spirituality’.

There was a second Temple vessel that represented the Torah. This was the Aron. The
Aron, with its tablets and Torah scroll, represented the written law. The Menorah represented
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the Torah SheBaal Peh'. The Aron had in it a fixed, holy document — its holiness safely
cloistered in the Holy of Holies, its message clear and unchanging. At the end of last week's
Parsha, Parshas Naso, G-d spoke to Moshe between the two Kruvim of the Ark. Only
Moshe, the master of the Written Law, was included in G-d’s messagez.

The light of the Menorah also represented Torah, the Torah SheBaal Peh’, which
shines even the darkness of the night’. Here Aharon, the symbol of the Oral Law, is
addressed’. ("1 17N NN TOYNI PN NN NN IR 127)

The Oral Law is that which connects us to the Torah in this world. Its true place, then,
is in our minds. Essentially, the 97yawin exists nowhere other than in our minds.® (This is
true, to some degree, even after it has been written down’.) There is always a gap between
our spiritual level and the plane on which the Written Torah exists. The Written Torah has an
independent reality from us; it is written with letters on parchment®. The orginal Ten
Commandments were written by G-d Himself’. However, there is no reality to the Oral Torah
independent of the mind of the Jew. This represents a total fusion of the Torah with man'’.
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The Pachad Yitzchak (Chanuka, Maamar Alef) explains that the Oral Law was a part of the Bris which
HaSh-m made with us before the giving of the Torah. Therefore, it could not possibly be wiped out
altogether.
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The Torah begins at a very high place. It is then brought down by the Oral Law to
connect with us. This is what happened with the Menorah. It roots were so high that Moshe
Rabbeinu was not able to understand how to make it, and G-d had to show him a picture of
how it was supposed to look'. In fact, according to one opinion, G-d Himself had to make the
Menorah in the end (i.e. it seemed to make itself in front of Moshe)’. Sefas Emes has
difficulty with this, for elsewhere it says that Betzalel built the Menorah, seemingly without
difficulty’. Sefas Emes explains that Moshe Rabbeinu had an incredibly deep understanding
of the significance of the Menorah, but no human understood how to build it at this level.
However, being that the Menorahrepresented the Oral Law, Betzalel was able to build the
Menorah according to his level®. Does this mean that the Menorah was a lower form of Torah
than the Aaron? To avoid this, the Menorah was completed by G-d so that it reflected this
much deeper level of Moshe as well’.

What happened, says the Sefas Emes, is that Moshe Rabbeinu’s deep kavanah joined
with Betzalel’s actions to create the final product’. This provides us with a novel
interpretation of the principle that G-d joins our good thoughts to deeds (as if we had done
them). For a truly great person can never actually perform at the level that he can think. There
is a gap between the light of the Menorah, the understanding of the Oral law, and the action’.
G-d, however, completes our thoughts and provides the means for our thoughts to be
contained in, and to inform, the right action®.

The Sages tell us an interesting fact about the Oral Law which gives us an additional
insight into the Menorah. They say that in the future, the nations of the world will attempt to
steal our Torah and claim that they are the new chosen nation instead of the Jewish people,
but they will only be able to steal the Written Law and not the Oral Law’. To this day, the
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Oral Law speaks, as one sensitive non-Jew put it, “with a melody that only a Jewish ear can
hear”.

How does this relate to the Menorah? The Midrash tells us that Aharon was unhappy
that he and his tribe had been left out of the consecration of the Mishkan. G-d comforted him
by telling him that the lighting of the Menorah was an even greater act of inauguration
because it would be more permanent’. There would be a time in the future (under the
Hellenists) when all the other aspects of the Temple would be non-functional, and the
Hasmoneans, descendents of Aharon, would re-dedicate the Temple through the lighting of
the Menorah®. In fact, as a result, the Menorah is with us to this day in the form of the
Menorah of Chanuka®. Chanuka took place in the time of the Second Temple. Prophecy
stopped at the end of the First Temple and, from then on, our main way of relating to the
Torah was through the Oral Law. Jewish wisdom, the Oral Law, entered into a struggle with
Greek, Hellenistic wisdom that was resolved in the victory of the Jews on Chanuka. The fact
that the miracle of Chanuka took place in the oil of the Menorah is therefore completely
consistent with the idea that the Menorah represents the Oral Law.

But there is something more here. For, as we already stated, the Menorah reflects the
light of the Torah SheBaal Peh. Yet, that light shines from a physical Menorah which takes
physical oil and shines a light of fire. The Sefas Emes points out that the Menorah was a deep
lesson for us in how spirituality really works: we can do physical actions down here
(Mitzvos), which really impacts on level after level of the spiritual worlds. This is hinted at in
the light that shines from the menorah. The verse says that the flames shine 791157 %9 51 5N,
‘opposite the face of the Menorah’. It is the face of the Menorah which casts the spiritual
light.

To illustrate this, the Midrash brings a parable of king whose subject made a meal for
him out of his own simple utensils. The king's vessels, however, were so superior that it was
an embarrassment for his subject to serve the king thus. The embarrassment itself showed the
king how much his subject loved him®. The king loved his subject so much that he ordered all
his own vessels to be broken and only the subject’s vessels remained whole’. This is the story
of the Menorah which shines its light on the world. Indeed, it is the story of all the physical
objects we use to serve G-d. G-d tells us that there are no alternative ‘G-dly’ vessels in the
higher universes which are His real utensils, and that we are bringing but an embarrassing
caricature. G-d tells us that He designed the world in such a way that our utensils are the only
way to spirituality®.
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It is impossible for us to realize all the holiness contained in each letter of the Torah'.
However, each one of us can gain some aspect of this holiness by doing the Mitzvos which
the Torah commands®. However, since each individual is unique and is constantly being
exposed to unique situations, the process of the Oral Law is never complete.’ As the verse
states, \p PN N7 0090 mwy®. This is why the Menorah will always be with us; its light
must always shine anew, providing us with a freshness of perspective each time we study
another piece of Torah.

The letter which reflects the oral law is the letter . Lamed literally means to learn or
to teach. ynon 178 1 points out that the 5 is the only letter which is written above the lines
of the NN 190 (called VIVIW)’. Not only that, but there is a particular rule as to how far
above the line a b can be written. All other n»mMx have a fixed line from above down. But
the Y, our understanding of the NN, starts with us, goes beyond the line, and extends as far
as each individual takes it. Perhaps this is what is meant by the words m 30 nx TnoyN31 at the
beginning of our parsha. The Torah tells us that the lights of the Menorah are raised up (by
which it means to tell us that they should be lit), for each one of us takes the light of the Oral
Law and raises it as far as we can go.

Through understanding the N7"n more or less deeply and completely, each person
becomes a different repository of the ayawin. Therefore, the light of the Menorah,
representing the Oral Law, is really the light of Torah that shines from within us.

Perhaps this explains why the Menorah is the only one of the utensils in the Beis
HaMikdash which did not have a Zer, a crown, around it. The Aron, the Inner Mizbeach, and
the Shulchan all had a Zer. A Zer is a crown, but it is also a boundary, a framework. The
Aron represents Torah SheBichtav. The Shulchan represents material wealth, and therefore
also Malchus. The Mizbeach represents Kehuna. All of these are ultimately limited, as kings
and Cohanim have specific frameworks in which they can and cannot operate, and the
Written Law, as we have explained, can never be totally integrated by us. Only the Menorah
is a "crown without borders", so to speak.
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°In a Sefer Torah, the lines are written at the top of the letters, not at the bottom as we normally write.
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2. Moshe Rabbeinu’s Prophecy:

SUMMARY:

A great deal of this weeks Parsha deals with issues challenging Moshe Rabbeinu’s
leadership role, and, in particular, his unique level of prophecy. Yehsohua complains that
Eldad and Meidad are prophesizing without authority and should be killed, Moshe complains
to G-d that he cannot handle the nation on his own and would rather die than continue, and
Miriam and Aharon criticize Moshe for separating from his wife as, according to them, an
unnecessary step in his preparation for prophecy. It is interesting that Yehoshua requests that
Moshe destroy Eldad and Meidad, using the word OX72. Rashi tells us that this means that
Moshe should place upon them the yoke of communal responsibility, a task sufficiently
stressful that this would suffice to destroy them.

Moshe Rabbeinu’s complaint that he cannot handle the nation alone is answered by
G-d who instructs him to appoint 70 Elders. As for Yehoshua’s complaint to Moshe about
Eldad and Meidad, Moshe responds by stating that he would love nothing more than that the
whole nation follow in their footsteps. He is delighted by the challenge because of his great
humility on the one hand, and because, on the other hand he suffered no insecurities due to
his great faith in G-d.

Miriam and Aharon criticize Moshe Rabbeinu for his separation from Yocheved. We
are also prophets at the level of G-d speaking through us directly, they tell him, and we
managed to have a normal family life. G-d responds by suddenly engaging all three in
prophecy. Moshe’s siblings, caught in a state of impurity, were thereby able to see what it is
like to be constantly in a state of holiness, ready to receive prophecy at any time. This is the
life that was thrust on Moshe Rabbeinu, and not because of any choice of his own. In fact, the
verse testifies — MMTXRi1 "19 2D WK 220 TRN 11V 10N WX :2 2*. Mosher hears the claims
of his siblings and feels no need to respond. He felt absolutely no better than anyone else in
lieu of his leadership role.

G-d then tells Miriam and Aaron what exactly the difference is between the prophecy of
Moshe and that of any other prophet. Miriam is left leprous, the whole camp is delayed, and
the lesson in the authority and accuracy of Moshe Rabbeinu’s prophecy as a bedrock of
Judaism is well learned. Without believing this, we have no way of knowing that the Torah is
true, no way of verifying future prophecies, no reliable way of G-d revealing the purpose for
which man was created to begin with.

G-d therefore declares that Moshe’s prophecy was qualitatively different from other
prophets. Moshe Rabbienu prophesized in the day, (never as a dream or at night), never in a
riddle or with images; always with the utmost clarity. This the Torah calls ‘face to face’
prophecy with G-d. Anything less could have left lingering doubts. And to ensure that the
Jews understood Moshe just as clearly, we too had to reach such a level, at least for the Sinai
experience.

Moshe Rabbeinu had complete harmony of his body with his soul. There were no
biases, no agendas, no sensual drives pulling him in different directions. Others, the Avos for
example, had reached some kind of Shleimus. But even then, it was achieved through a
specific midah. Moshe could receive the universal Torah because his cleaving to G-d was not
through the portal of any aspect of his character. All of him was equally connected to G-d.

Such prophecy, wide awake and in complete control of one’s senses, is a phenomenal
achievement. Normal prophecy completely takes over the body as well as the senses. Such
prophecy is usually filtered through many layers before the prophet can understand it. He
receives it as a kind of riddle or imagery, each according to his level, and he would then
speak out the prophecy in his own words, however exalted and inspiring. Unlike Moshe, he
cannot request a prophecy, ask G-d a question and receive the answer on the spot. And when
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another prophet does finally get his prophecy, it is about a specific issue, lacking Moshe’s
deep vision of how the whole creation is put together.

Moshe did not reach this level overnight. There was a long hard growth process for
Moshe to become whom he became. Moshe was not perfect — he made errors. But never in
his prophecy.

Commensurate with this growth was the increasing belief of the Jewish nation in his
prophecy. Miriam and Aaron’s challenge was neither the first nor the last. Later in BaMidbar
we will find Korach’s agressive and frontal attack on Moshe. Seemingly, this was not about
his prophecy, only about the wisdom of his leadership and delegation of roles. But the Sages
assure us that this would come to the same thing.

With the crossing of the Red Sea we are told: 17T2D nWn11 ‘71 11"MXR™M 10 T* MNW.
This implies that until then such belief, at least at that level, was lacking. The Jews have
always been a questioning, sharp bunch and, as they saw it, they weren’t about to be fooled
by Moshe Rabbeinu. G-d, in His Wisdom wanted it to be that way. He wanted the nation to
spend 40 years in the desert, undistracted by the need to produce food, clothing or any
physical need, totally focused on understanding the Torah, and the authenticity of its source.
The more they would satisfy their skepticism, the greater the strength of belief of all future
generations.

Because it was so vital that his authority be absolutely validated, a much higher standard
was set. Although normal validation of prophecy comprises an objective level of behavior
and wisdom plus predictions of the future, this was not good enough in the case of 11727 nuwn.
We do not believe Moshe Rabbeinu because of the miracles he wrought. These were all for a
specific need which arose at that time.

At Sinai, the whole nation had a prophetic experience TIND ‘i1 11T 07191 019, to be
able to confirm the veracity of Moshe’s prophecy. Prior to this, 11727 nWn was not fully
accepted by the nation. The MMKX given to 1WN at the burning bush were only temporary
validations. Things improved at 10 0" NU™1p. The 109, 172D 1WN21 ‘T2 11K, implied
that there was some intermediate stage of verification at f10 0" NU™1p , with the final stage at
Har Sinai. Our parsha comes after Har Sinai. It seems incredible that after everything there
could still be any doubts left about that greatest of all men, Moses. Yet, the nature of the
doubts had changed. Moses’ prophecy is no longer questioned. Miriam and Aaron question
the extreme steps he took to get there. Eldad Emeidad do not challenge Moshe’s prophecy as
much as they attempt to duplicate it. For this, Moshe is not only delighted, but he demands it.
He is reached a new level of leadership, one which causes him to request help. The idea of
the Sanhedrin is born in our Parsha, and its contextual fit is perfect.

By sharing his leadership, Moshe hoped to maintain unity in the Jewish people.
Moshe’s prophecy represented the Written Law — but, to reach the people, it required an Oral
Transmission to translate into a Torah for everyone. This was done by the 70 Sages. 70 is a
number of unity — for it represents all the facets of an issue. In fact the verse says W'® 0 'D1W
—in the singular. The decisions of the Sanhedrin therefore incorporated all that we could ever
imagine about any issue. This had to be an Oral Law. Moshe’s prophecy could not do for the
Jewish people what 70 great men would do with their minds connecting to the Oral Law.
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DETAIL:

A great deal of this week's Parsha deals with issues challenging Moshe Rabbeinu’s
leadership role, and, in particular, his unique level of prophecy. Yehoshua complains that
Eldad and Meidad are prophesizing without authority and should be killed', Moshe
complains to G-d that he cannot handle the nation on his own and would rather die than
continue’, and Miriam and Aharon criticize Moshe for separating from his wife as this was,
according to them, an unnecessary step in his preparation for prophecy’. It is interesting that
Yehoshua used the word onY5 in his request that Moshe destroy Eldad and Meidad. Rashi
tells us that this means that Moshe should place upon them the yoke of communal
responsibility, a task sufficiently stressful that it would suffice to destroy them®.

Moshe Rabbeinu did not simply deal with Klal Yisroel. He suffered their every pain.
When they went to war he famously kept his hands up for hours, not to rest while they were
fighting’. Moshe Rabbeinu’s complaint that he cannot handle the nation alone is answered by
G-d who instructs him to appoint 70 Elders®. As for Yehoshua’s complaint to Moshe about
Eldad and Meidad, Ramban brings three different possibilities as to the exact nature of the
problem’. Moshe responds by stating that he would love nothing more than that the whole
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nation following in their footsteps'. He is not phased but in fact delighted by the challenge,
which is a result of his great humility”, and because he suffers no insecurities due to his great
faith in G-d.

At the end of the Parsha we find Miriam and Aharon criticizing Moshe Rabbeinu,
ostensibly for taking a Cushite woman®, though Chazal tell us that the focus is on his
separating from her®. They tell him that he is not the only prophet around to reach high levels
of prophecy; they are also prophets at the level of G-d speaking through them directly’, and
they manage to have a normal family life®. G-d responds to this challenge of Moshe’s
supremecy by suddenly engaging all three in prophecy’. Moshe’s siblings, caught in a state of
impurity®, are thereby able to see what it is like to be in a state of constant holiness, ready to
receive prophecy at any time. This is the life that is thrust on Moshe Rabbeinu, and not
because of any choice of his own. In fact, the verse testifies —

TNTRD 9 DY YIN DN TNND NY NWN LINM ) 2>

The Ramban tells us that this is the formula to avoid getting into any argument
whatsoever. Moshe is able to hear the claims of his siblings and feel no need to respond, for
he simply feels absolutely no better than anyone else in lieu of his leadership role’.

G-d then tells Miriam and Aaron what the difference is between the prophecy of
Moshe and that of any other prophet:
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Our story ends with G-d turning away from Aharon and Miriam, so to speak, and leaving.
Miriam is left leprous, the whole camp is delayed, and the lesson in the authority and
accuracy of Moshe Rabbeinu’s prophecy as a bedrock of Judaism is well learned'®. Without
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believing this, we have no way of knowing that the Torah is true, no way of verifying future
prophecies’, and no reliable way of G-d revealing the purpose for which man was created to
begin with.

G-d therefore declares that Moshe’s prophecy was qualitatively different from other
prophets. Moshe Rabbeinu prophesized in the day (never as a dream or at night). He never
prophesized in a riddle or with images®, and always with the utmost clarity”. The Torah calls
this “face to face’ prophecy with G-d*. Anything less could have left lingering doubts, not so
much as to whether Moshe had an authentic prophecy (though that also had to be clarified),
but because we would not know with certainty that Moshe did not, perchance, misunderstand
G-d. In addition, in order for us to know that we understand G-d just as clearly and that there
are no breakdowns in the transmission, we, too, had to reach such a level at least for the Sinai
experience”.

Moshe’s qualification for meriting such prophecy was, in a nutshell, the complete
harmony of his body with his soul. There were no biases, no agendas, and no sensual drives
pulling him in different directions®. Others, the Avos for example, had reached some kind of
Shleimus. But even then, it was achieved through a specific midah. Moshe could receive the
universal Torah because his cleaving to G-d was not through the portal of any aspect of his
character. All of him was equally connected to G-d’.

Such prophecy, wide awake and in complete control of one’s senses, is a phenomenal
achievement. Normal prophecy completely takes over the body as well as the senses®. Such
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prophecy is usually filtered through many layers before the prophet can understand it'. He
receives it as a kind of riddle or imagery?, each according to his level, and he then speaks out
the prophecy in his own words’, however exalted and inspiring. Unlike Moshe, he cannot
request a prophecy, ask G-d a question and receive the answer on the spot’. And when he
does finally get his prophecy, it is about a specific issue, lacking Moshe’s deep vision of how
the whole creation is put together”.

In Parshas Shemos, we showed that Moshe did not reach this level overnight’. There
was a long, hard growth process for Moshe to become what he became. Moshe was not
perfect; he made errors. However, he never erred in his prophecy’.

Commensurate with this growth was the increasing belief of the Jewish nation in his
prophecy. Miriam and Aharon’s challenge was neither the first nor the last. Later in Sefer
Bamidbar we will find Korach’s agressive and frontal attack on Moshe. This was seemingly
not about his prophecy but only about the wisdom of his leadership and delegation of roles.
The Sages, however, assured us that this would come to the same thing.

With the crossing of the Red Sea we are told about the Jews that nwnay 72 WNNN
y712y°. This implies that until then, such belief, at least at that level, was lacking. The Jews
have always been a questioning, sharp people and, as they saw it, they weren’t about to be
fooled by Moshe Rabbeinu’. G-d, in His Wisdom, wanted it to be that way. He wanted the
nation to spend 40 years in the desert, undistracted by the need to produce food, clothing or
any physical need, totally focused on understanding the Torah and the authenticity of its
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source. The more they would satisfy their skepticism, the greater the strength of belief of all
future generations'.

Because it was so vital that Moshe's authority be absolutely validated, a much higher
standard was set. Although normal validation of prophecy comprises an objective level of
behavior and wisdom plus predictions of the future, this was not good enough in the case of
327 nwn. We do not believe Moshe Rabbeinu because of the miracles he wrought. These
were all for a specific need which arose at that time”.

Once the N7 n was been brought into the world and the role of the 823 was limited to
operating within its context, a lower standard of verification became acceptable. This was not
enough for the actual bringing of the N7 into the world, however. On that occasion, the
proof had to be provided by the whole Jewish nation sharing in the prophetic experience’.
The whole nation had a prophetic experience great enough to check out the prophetic
experience of 1217 NWN, DONY N 72T 0191 D19, which was in order to be able to confirm the
veracity of his prophecy”.

Prior to Maamad Har Sinai, 127 nwn was not fully accepted by the nation’. The
MMK given to Nwn at the burning bush were only temporary validations®. Things improved
at 1o © Ny p. The Pasuk y1ay nwnay /72w implied that there was some intermediate
stage of verification at ) ©> ny>p, with the final stage at Har Sinai. Our parsha comes after
Har Sinai. It seems incredible that after everything that took place there could still be any
doubts left about that greatest of all men, Moshe Rabbeinu. Yet, if we look carefully, we see
that the doubts, as surprising as they are, have changed. Moshe's prophecy is no longer
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The prophetic experience of Klal Yisroel is described in the same terms as that of Moshe Rabbeinu,
i.e. 0m921 019. Whether this meant that they were actually at the level of Moshe Rabbeinu is not clear.

According to the Kuzari (* :T 1nan) at least the prophecy of the 70 0"1p1 was at this level:
ATITTN? DUAN TU AR12IN 1IN ™70 7%KR11 0°1PT 0°DAW T1V 90X 0N

The Seforno’s words on this are:
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questioned. Miriam and Aharon question the extreme steps he took to get there. Eldad and
Meidad do not challenge Moshe’s prophecy as much as they attempt to duplicate it. For this,
Moshe is not only delighted, but he demands it. He has reached a new level of leadership, one
which causes him to request help. The idea of the Sanhedrin is born in our Parsha, and its
contextual fit is perfect.

We cannot imagine that Moshe was trying to make his life easier. What he was trying
to do, says the Sefas Emes, was to create unity in the Jewish people. As we pointed out in the
essay above on the Menorah, Moshe’s prophecy represented the Written Law, as his soul
encompassed the entire Torah he received at Sinai and therefore reflected an inherent unity.
The moment this Torah had to reach the people, however, it required an Oral Transmission.
The Oral Law is the bringing down of the Torah into the minds of each one of the unique
souls of the Jewish people. It is the connection of the multitude of the people with that Torah.
Some body had to be formed to create the same unity of Moshe’s soul (the Written Law) in
its translation into a Torah for everyone. These are the 70 Sages. 70 is a number of unity, for
it represents all the facets of an issue. In fact, the verse says ¥wX ©yav in the singular. The
decisions of the Sanhedrin therefore incorporated all that we could ever imagine about any
issue. This had to be an Oral Law. Moshe’s prophecy could not do for the Jewish people
what 70 great men would do with their minds connecting to the Oral Law'.
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nov

1.The Spies and the Land

SUMMARY:

The spies faced an extraordinary challenge. Had they succeeded in entering the land,
Moshe Rabbeinu would have entered with and they would have been there permanently. Just
like D™IXN NXR'X" was permanent, so PIR? 10710 would have been. The land would have
been restored to the level of Gan Eiden and Moshe Rabbeinu would have been Mashiach.

At a time like this, the Sitra Achra gives it its all. After all, the Yetzer Hora is a created
being like all others. Like all other beings, it has programmed into it an instinct for survival.
And now, its very existence was being threatened by the imminent arrival of the Messianic
Era.

The core challenge to the Jewish people was bitachon and out of this failure of
Bitachon ultimately arose a failure to believe in themselves. Dor HaDeah had been living a
completely artificial existence in the desert. They had no bathroom needs; their clothes did
not wear out; there was no cooking and no need to earn a living. Theirs was a life totally
dedicated to spirituality. This was both a marvelous and yet extremely intense existence. Any
Jew of that generation woke up in the morning knowing exactly where he stood spiritually. If
he had had any negative thoughts or done the slightest thing wrong, he would find that his
portion of the 11 fell just that much further from his tent. He knew, and the whole Jewish
people knew. There was immediate and visible feedback to each and every act. Weaken for a
moment, and you are straight away attacked by Amalek. Put a foot wrong, and the holy
Moshe is right there to rebuke you. A pretty scary way to live.

Klal Yisrael found it hard to live this way, but they knew that this was just until they
got to the land. Did not G-d Himself want the Jews to live as an example to all nations, living
on the land as all nations do? There things would be a little more normal, or so they thought
until the spies came back with their report. The very request to send spies displayed the Jew’s
desire to do things in a more ‘normal’ fashion.

The spies were right - the mighty Canaanites could not be conquered by the Jews on
purely physical grounds. If the Jews did not fight a spiritual battle first, all was lost. The job
of the spies was to somehow access the spiritual energy of the Canaanites and subdue that.
They had to insert Torah spirituality into the stones and ground — into every material aspect
of the land. Of course, to do this the spies had to be totally in control of their own spirituality,
something they, in their own greatness, could have achieved by being Moshe’s emissaries -
0'wiR 1?7 N?0 -and drawing just from his spirituality. Therefore, G-d tells Moshe that he
should be the sender, to ensure the spiritual purity of the mission, and Moshe is right in
thinking that this was the way to go.

It is perfectly legitimate to spy out the terrain before sending in one’s army - even
Moshe Rabbeinu saw the logic of this. But he did not recognize the hidden agenda of the
Jewish people - to check whether this was a normal land that would ease their daily pressures
of their current lifestyle. The spies, in the end, went as appointees of the Jewish people and
not Moshe Rabbeinu. Had they not heard from Eldad Umeidad that Moshe was not going to
make it into the land. They would therefore need the spiritual energies of the Jewish people
and not Moshe, or so they thought. No longer drawing on Moshe Rabbeinu’s spiritual
perfection, they were no longer able to conquer the spirituality of the Canaanites with their
own.

What the spies reported was that here was a land of intense hashgacha, similar to the
desert. The giants, the dead people, the huge fruit — all pointed to a continuation of the same
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pattern they had experienced in the desert. 1"2W1" 721X PR — ‘it is a land whose spirituality
will chew up people like ourselves’. There was to be no rest for the weary. Israel was the
palace of the King and they were but a slave people. G-d’s promise to deliver the land would
go awry under such circumstances, given the higher standards to which they were being held
accountable. This was especially so since they knew from Eldad and Meidad that Moshe
would no longer be with them.

And things got worse. For at least in the desert, the gain was that they were free to
pursue a life of pure Torah, removed from this world almost entirely. But in the land, they
would have to plough and reap, just like other people, yet like the 11, the rain would fall and
the crops would grow in direct correlation to their actions. G-d wanted them to take the world
with them in their spiritual greatness, to be 0211, which means, says the Chasam Sofer,
people who raise the body. But they saw an i1'2W01" N731R PR, a land that would eat their
spirituality and leave them horribly exposed. Calev’s and Yehoshua’s appeal, n?D1 n?D — lets
us have a double 177D, not only in spirituality, but also through elevating the physical, fell on
deaf ears.

So when the Jewish people cried, from the Sanhedrin down, they cried because they
were too close to G-d and would continue to be so. They would rather go back to suffer under
the Egyptians. G-d’s response was that they would get what they wanted- distance from Him.
But, He assured them, cry they would, for generations. And their future cries would be
because of that distance. Because of that distance, they would see their Temples destroyed —
and they would cry. Because of that distance, they would see their land taken over by others —
and they would cry in their exile. But that crying would already be the right type of crying —
it would be the cry of wanting to get closer, not further away, and it would lead to where the
original crying led away from — return to the land and the ushering in of the messianic era.

Later, Yeshoshua sent in Calev and Pinchus to repeat the attempt, ensuring that they
were his emissaries and not those of the Jewish people as a whole. Calev and Pinchus made a
beeline for Rachav, the harlot of princes and nobles and therefore at the core of Canaanite
impurity. The moment they heard from her that the Canaanties had melted from fear, they
knew their mission was complete. They packed up and returned to the Jewish people.
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DETAIL:

Our Parsha, and again Parshas Devarim,' deals with the fall of the mighty Jewish
People in the sin of the spies. The Jewish people ultimately failed because they did not
believe in themselves. “and we were in out own eyes like grasshoppers’” and therefore we
projected that image “and so we were in their eyes’”. Yet, the storyline poses a myriad of
questions: Why did G-d tell Moshe that it was up to him whether to send the spies or not?
Either G-d wanted them sent or He did not want them sent! And why did Moshe send the
spies when he saw that G-d did not want this? Additionally, how could a whole group of the
holiest of men come back with a report that was so tainted by a negative bias and which flew
in the face of G-d's promise to deliver the Canaanites to them? If this was a land which
produced mighty men, then surely all the more praise to the land*! Also, why does it seem
that g(ehoshua repeats the error by sending Calev and Pinchus as spies into the land 40 years
later”?

The spies faced an extraordinary challenge. Had they succeeded in entering the land,
Moshe Rabbeinu would have entered with the Jewish people and they would have been there
permanently. This was a uniquely spiritual generation’, and just as DM¥n NNOX was
permanent, so X\INY N©»3 would have been’. The land would have been restored to the level
of Gan Eiden, of Adam HaRishon before the Cheit. Things could have also turned out even
better: Moshe Rabbeinu could have been Mashiach, the Messianic era would have begun, and
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we would have completed the challenges of this world as we know it. In fact, G-d had
guaranteed them success' and He had already prepared the way by leveling the enemy’s Sar”.

At a time like this, the Sitra Achra gives its all. After all, the Yetzer Hora is a created
being like all others. As with all other beings, programmed into the Yetzer Hora is the instinct
for survival. And now, its very existence is being threatened by the imminent arrival of the
Messianic Era’.

G-d prepares the Jewish people for this nisayon. He arranges that the Loshon Hora of
Miriam (at the end of last week’s Parsha) is to precede the sending of the Spies®, so that the
Jewish people will be careful not to repeat the sin of loshon hora concerning the land. Moshe
Rabbeinu takes further precautions by sending out Gedolei Yisroel’, even where better
qualified military people are available®. He commands them to bring back a detailed report of
the land, showing that there is nothing to hide and that all the good things they had heard
about the land were true’.

All this was to no avail. So successful was the Yetzer Hora’s counter attack that,
instead of Yemos HaMashiach, we inherited a bechiya ledoros, and, at the time of this
writing, Mashiach has not yet come.
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The core challenge to the Jewish people was bitachon', but not in the simple sense.
The spies were meant to see the mighty men of this land and realize that only G-d could
provide them with a victory®. The nation was ready for this challenge.

But the spies saw something else as well.

Dor HaDeah had been living a completely artificial existence in the desert. They had
no bathroom needs, their clothes did not wear out, there was no cooking and no need to earn a
living. They were completely protected from the elements®. Theirs was a life totally dedicated
to spirituality, to building up a deep trust in G-d and to learning His Torah to perfection®.
This was both a marvelous and yet extremely intense existence. Any Jew of that generation
woke up in the morning knowing exactly where he stood spiritually. If he had had any
negative thoughts or done the slightest thing wrong, he would find that his portion of the y»
fell just that much further from his tent. He knew of it, and the whole Jewish people knew as
well’. There was immediate and visible feedback for each and every act. Weaken for a
moment, and you will instantly be attacked by Amalek’. Put a foot wrong, and the holy
Moshe was right there to rebuke’. This was a pretty scary way to live®.

Klal Yisrael found it hard to live this way, but they knew that this was just until they
got to the land of Israel. Did not G-d Himself want the Jews to live as an example to all
nations’, living on the land as all nations do'? Things would be a little more normal there, or
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so they thought, until the spies came back with their report. The very request to send spies
displayed the Jews’ desire to do things in a more ‘normal’ fashion (even though there was
significant trepidation about the loss of their spiritual exaltedness as a result?). It is perfectly
legitimate to spy out the terrain before sending in one’s army”, and even Moshe Rabbeinu
saw the logic in this. But he did not recognize the hidden agenda of the Jewish people, who
wanted to check whether this was a normal land that would ease their daily pressures of their
current lifestyle’.

Yet, even Moshe Rabbeinu should have seen that what was legitimate according to
the rules of nature may not have been legitimate according to the rules of higher Hashgacha.
Hence G-d tells Moshe Rabbeinu 75 nbw, "You send if you choose to operate according to the
level desired by the nation, the laws of nature'.

What the spies reported was that Eretz Yisrael was a land of intense Hashgacha,
similar to the desert. The giants, the dead people’, the huge fruit — all pointed to a
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continuation of the same pattern they had experienced in the desert. m2awy» NYIN XIN — ‘it is
a land whose spirituality will chew up people like ourselves'’. There was to be no rest for the
weary. Israel was the palace of the King and we were but a slave people®. G-d’s promise to
deliver the land would go awry under such circumstances, given the higher standards to
which the Jews were being held accountable®. This was especially so since they knew from
Eldad and Meidad that Moshe would no longer be with them®. (Some say that, just as Moshe
Rabbeinu was to lose the mantel of leadership, so they would too, and this too clouded their
judgment”.)

And things got worse, for, at least in the desert, the Jews were free to pursue a life of
pure Torah, removed from this world almost entirely. In the land, however, they would have
to plow and reap just like other people. Yet like the o, the rain would fall and the crops
would grow in direct correlation to their actions. G-d wanted them to take the world with
them in their spiritual greatness, to be ©»)1n, which means, says the Chasam Sofer, people
who raise the bodyé. They, however, saw an mawy nUON XN, a land that would eat their
spirituality and leave them horribly exposed’. The appeal of Calev and Yehoshua, noy noy® —
lets us have a double ™5y, not only in spirituality but also through elevating the physical’,
fell on deaf ears.
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The Jewish people saw most of their leaders crumble under the weight of their own
logic, and caved in with them'. There was nothing new (or inaccurate) in the facts that they
reported. What was new was the interpretation of those facts — we stand no chance of
winnzing these battles, and, even if we do, we will not survive the spiritual intensity of the
land™:

NIN2 2V N DYN 1Y 7D UIN

D9R — “we stand no chance®” for the nation inhabiting the land is mighty

If these giants in Torah felt this way, what chance did the people stand*? There was a
rather unusual person who later modeled the very behavior and approach that they failed in.
Rachav, a famous gentile harlot, took on absolute faith that the Jews would get their land and
acted accordingly, thinking nothing of risking her life to save another round of spies,
Yehoshua and Calev’. (Rachav is brought in the Haftorah as another example of the Torah
teaching lessons, good and bad, from wherever they come.)

When the Jewish people cried®, from the Sanhedrin down’, they cried because they
were too close to G-d and would continue to be so. They would rather go back and sufter
under the Egyptians;® even death was better than to suffer such a fate’. G-d’s response was
that they would get what they wanted; they would become distant from Him. But, He assured
them, cry they would, for generations'®. And their future cries would be because of that
distance. They would see their Temples destroyed as a result of that distance, and they would
cry. Because of that distance, they would see their land taken over by others, and they would
cry in their exile. That crying, however, would already be the right type of crying: it would be
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the cry of wanting to get closer, not further away, and it would lead to where the original
crying led away from — returning to the land and the ushering in of the messianic era'.

There was another complication. The spies were right in that the mighty Canaanites
could not be conquered by the Jews on purely physical grounds. If the Jews did not fight a
spiritual battle first, all was lost. The job of the spies was to somehow access the spiritual
energy of the Canaanites and subdue that’. They had to insert Torah spirituality into the
stones and ground, into every material aspect of the land®. To do this, the spies had to be
totally in control of their own spirituality, something they, in their own greatness®, could have
achieved by being Moshe’s emissaries (DYWN 79 n9w) and drawing from his spirituality’.
Therefore, G-d told Moshe that he should be the sender in order to ensure the spiritual purity
of the mission®, and Moshe was right in thinking that this was the way to go’.

What went wrong was that the spies, in the end, went as appointees (Shlichim) of the
Jewish people and not of Moshe Rabbeinu®. They had heard from Eldad and Meidad that
Moshe was not going to make it into the land. They would therefore need the spiritual
energies of the Jewish people and not Moshe, or so they thought’. They absorbed the total
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spirituality of each tribe, for good and for bad'. Only Calev held true to the original mission’.
(Moshe, in turn, was not aware of all of this, and thought they were still his emissaries”.)

This now became a self-fulfilling prophecy. Since they were no longer drawing on
Moshe Rabbeinu’s spiritual perfection, they were not able to conquer the spirituality of the
Canaanites with their own®. They no longer believed in themselves, and they were right.
Moshe Rabbeinu prayed that the nation should not be killed in a plague, but he did not
request that they enter the land’. They could no longer be worthy of that’.

On that fateful day, the 9™ of Av, G-d decreed that all those who reached the age of 60
would die’. Every 9™ of Av® for the next 37 years’, 15,000 Jews who reached the age of sixty
lay down in their graves and perished'’. In fact, in a frightening scenario, every Jew lay down
in his self-dug grave and went to sleep. In the morning, those below 60 woke up, while those
who had reached that age passed away in the night''. No Levites or women, nor Calev and
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Yehoshua, nor those who were below 20 at the time of the sin, died', for, except for the sin of
Korach and the loss in an unauthorized war against the Amalekites and Emorites®, there was
no other cause of death in the desert”.

This explains why Yeshoshua later sent Calev and Pinchus to repeat the attempt®,
ensuring that they were his emissaries and not those of the Jewish people as a whole (see this
week’s Haftorah). The first mission had done enough to soften the way for the second, more
successful mission’. Calev and Pinchus made a beeline for Rachav, the harlot of princes and
nobles, and therefore at the core of Canaanite impurity’. The moment they heard from her
that the Canaanties had melted from fear, they knew their mission was completeg. They
packed up and returned to the Jewish people.
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2. Tzitzis
SUMMARY:

G-d gives us Mitzvos in every area of our lives. We go out to plough - we are
commanded not to plough with the ox and the donkey together; we go to sow - we are told
not to sow Kelaim; to reap — we are told to leave the corners of our field open. When we
come to knead the dough, we are told to take Challah. So too when we build a house we have
Maakeh & Mezuza, and when we get dressed we have the Tzitzis of our parsha. Someone
who has Tzitzis on his body, Tefilin on his head and his arm (opposite his heart) and a
Mezuzah on his doorpost will not come to sin, for he will be surrounded by reminders to
serve his G-d.

Tzitizis appears in the third of the paragraphs of the Shema. This paragraph contains
two Mitzvos: To wear Tzitzis on the corners of one’s garment and not to go after one’s heart
and one’s mind in the pursuit of evil (111NN ®?1). The two are related. Tzitzis get connected
to garments and man only began to wear garments as a result of the sin. The essential purpose
of a garment is the covering up of the animal element in man’s body. When we see the
Tzitizis we are reminded not to sin. In fact the very word for Tzitzis may means to peak or to
look. Tztizis are thus the affirmation of man’s G-d given mission.

The word N"X¥"X has the numerical value of 600. When we add the 8 strings on each of
the 4 Tzitzis and the five knots on each, we get to 613, the total number of Mitzvos. Tzitzis
is therefore capable of providing us with the type of spiritual-life energy to all limbs and
sinews of our body, amounting to 613.

The white color of the Tzitzis refers to the body, while the special blue die (Techeles)
refers to the soul. Techeles itself means end or limit, because it stretches our limits into the
invisible areas of the soul. Hence, Tzitzis teaches us about the spiritual balance of man — the
relationship of the body and the soul.

The techeles is the color of the sea. The sea, in turn, is similar to the heavens (Up1i1),
and they in turn are similar to the holy throne. It is under this throne that the soul of man
rests. Thus, when we see the Tzitizis, we begin to understand how everything works its way
back to the source. MR 0N'®11 — we will see G-d hidden beneath the surface of everything
we look at. Therefore the Techeles represents a ‘midah koleles’, a total perspective. For this
reason, Tzitzis applies even to a holy generation (0N17?), one that does not need the more
basic reminder of Tzitzis not to sin.

The blue, which represents the soul, is therefore wound over the white, just as the soul
is higher than the body. It is wound either 7 or 13 times, according to differing opinions, to
reflect the 7 Heavans and 6 spaces between them.

We only make one thread blue and not the entire garment — for a whole garment
would imply the total mastery by the soul of the body, something unattainable in the world as
we know it now.

The Talis Gadol, worn only for prayer, surrounds the person, a surrounding light ( 11X
q'pn) as one would enter and be protected by a house. After the sin of the Golden Calf,
when Moshe Rabbeinu prayed to G-d to save the Jewish people, G-d Himself showed Moshe
how to wrap himself in a Talis and pray. The Talis Gadol is therefore traditionally white, a
sign of forgiveness and atonement. By wearing the Tallis, we are reminded of G-d who
dresses all man, as He did with Adam and Chava. We stand dressed in this holy garment just
as the resurrected will be in the future.

A women is exempt from Tzitzis, both because it is a time-based msn and because it
is not an obligatory msn even for men. Therefore a woman would be highly imbalanced in
her own nMay were she to consider this Msn ahead of preferring to complete herself in areas
in which she is commanded (and even ahead of other time based s which do not have the
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second exemption such as 919w and yn N9v). Nevertheless, A woman may fulfill this
Mmxn provided that she wears a four cornered garment that is different in form from a man's
and provided she is doing it because of genuine desire to fulfill even nnsn in which she is not
commanded and not in order to make a statement or to show her disagreement with the N7
view of women.
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DETAIL:

G-d gives us Mitzvos in every area of our lives. When we go out to the field and
plow, we are commanded not to plow with the ox and the donkey together; when we sow, we
are told not to sow Kelaim; when we reap, we are told to leave the corners of our field open.
When we come to knead the dough, we are told to take Challah (this week’s parsha). So, too,
when we build a house we have the mitzvos of Maakeh and Mezuza, and when we get
dressed we have the mitzvah of Tzitzis that is commanded in our parsha'.

Tzitizis, so called because of its hanging tassles’, appears in the third of the
paragraphs of the Shema. This paragraph contains two Mitzvos: to wear Tzitzis on the
corners of one’s garment® and not to go after one’s heart and one’s mind in the pursuit of evil
(im0 x9)*. In fact, the whole source of Tzitzis has its roots in the sin of the First Man, for
Tzitzis is only connected to garments and man only began to wear garments as a result of the
sin. The sin was an act of man “following his sensuality, (in which) he called what G-d had
forbidden to him ‘good for food, a delight to the eyes, to be desired to make one wise’ — 210

55wNY THM DY MmN YaxnY>. And so the garment proclaims a warning to us for all
time,DPINK DT DNX TWX DIPY MINN) D229 INK 1NN &6 ”

Therefore, these two Mitzvos are connected. The purpose of Tzitizis is to remember
to do all the commands and not to transgress’. We do this by looking, by seeing, the Tzitzis.
In fact, the very word for Tzitzis means to peak or to look®. (More commonly, Tzitzis is
named after the strings or tassles’.) Y1\nn &9 gives a specific prohibition which backs this up.
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The Sages tell us that the word 78y has the numerical value of 600. When we add
the 8 strings on each of the 4 Tzitzis and the five knots on each, we get to 613, the total
number of Mitzvos'. Thus, when we see the Tzitzis it helps us to remember all of the
Mitzvos®. But it also means that Tzitzi is capable of providing us with the type of spiritual-
life energy to all limbs of our body (similar to Shabbos and Tzedakah)®. Tzitzis is therefore
one of only 6 mitzvos that is ‘weighted’ against all other Mitzvos in the Torah*.

The mitzvah of Tzitzis only comes into being when there is a four-cornered garment.
“The essential purpose of a garment is the covering up of the animal element in man’s body,
leaving only those limbs bare which are primarily organs of human activity — namely, the
face and the hands. Tzitzis are thus the affirmation of man’s G-d-given mission”.” It is like
G-d’s stamp on the human being®.

We take clothing, something which is just an external garment, and we attach Tzitzis
at its 4 extremities. This directs us towards an internal perspective. We thereby show that
everything relates back to G-d’.

The Tzitzis relates to the body and the soul. The white color and the strings refer to
the body®, while the special blue dye’ (the Techeiles) refers to the soul'’. The soul is
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invisible, and it is the job of the Techeiles to remind us of that which is invisible and to
extend our end or limit. (Techeiles itself means end or limit'.) Thus, Tzitzis is a Mitzvah
which teaches us about the spiritual balance of man, the relationship of the body and the soul.
(Others compare the blue to love of G-d and the white to fear of G-d.?)

This leads to a more complete understanding of ourselves. The Sages tell us that the
Techeiles of the Tzitizis is similar to the sea. The sea, in turn, is similar to the heavens
(vp9n), and they in turn are similar to the holy throne’. It is under this throne that the soul of
man rests’. Thus, when we see the Tzitizis we begin to understand how everything works its
way back to the source. YN oM, we will see G-d hidden beneath the surface of
everything we look at’. Techeiles, says the Ramban, represents a ‘midah koleles’®, a total
perspective. For this reason, Tzitzis applies even to a holy generation (on779), one that
seemingly does not need the more basic reminder of Tzitzis against sinning’.

The blue, which represents the soul, is wound over the white, just as the soul is higher
than the body®. It is wound either 7 or 13 times, according to differing opinions, to reflect the
7 Heavens and 6 spaces between them’.

We only make one thread blue and not the entire garment, for a whole garment would
imply the total mastery by the soul of the body, something unattainable in the world as we

'Rav SR Hirsch, Horeb, no 281 (pg. 183): The purpose: To reminds the eye ... that those things
which are invisible ... also have reality. ... Blue, a colour in which everything lying within the limits of
our range of vision becomes apparent to us. In name n?3n ... means ... ‘end’ or ‘limit’.
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know it now'. There will come a time, however, when the soul will achieve this mastery and
we will no longer need the one thread of blue?.

(Despite the incredible importance of the blue in the mitzvah, we are still able to do
the mitzvah without the blue die on all white Tiztzis’.)

The Sages tell us that someone who has Tzitzis on his body, Tefilin on his head and
his arm (opposite his heart) and a Mezuzah on his doorpost iwill not come to sin, for he will
be surrounded by reminders to serve his G-d*.

The truth is that Tzitzis has its own expression of surrounding the person. Either after
a boy’s bar mitzvah or when a man gets married, he begins to wear a Talis Gadol. Such a
Talis is a large garment with Tzitzis, which is worn only for prayer. The first time this idea is
mentioned is when Moshe Rabbeinu prays to G-d to save the Jewish people after the sin of
the Golden Calf. G-d Himself shows Moshe how to wrap himself in a Talis and pray. Moshe
then mentions G-d’s 13 Attributes of Mercy. The Talis, therefore, is traditionally white, a
sign of forgiveness and atonement’. By wearing the Talis we are reminded of G-d who
dresses all man, as He did with Adam and Chava®. We stand dressed in this holy garment just
as the resurrected will be dressed in the future’.

In fact, the idea of the Talis wrapped over a person’s head is that it should be a
surrounding light (9°p» M) as one would enter and be protected by a house®. It is as if a
person is totally surrounding himself with G-d-awareness’. For this reason, someone who is
going to wear a Talis Gadol during dovening, skips the brocha on the Talis Katan and says a
brocho of n¥s3 anynnd on both garments. For the goal of both is to be wrapped in a
reminders connecting us to our G-d.
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Women and Tzitzis

A women is doubly exempt from this M, as the mitzvah of m¥y is firstly a time-
based msn,' and secondly, mo%>¥ is not an obligatory msn even for men. Strictly speaking,
only if a man is wearing a four cornered garment would he have to put on m»y. (“He left it
to you whether or not you wished to wear such a garment — probably so that you should first
feel the need for it yourself, rendering it more meaningful.””) However, men have accepted
this upon themselves.

Therefore, a woman would be highly imbalanced in her own nmay were she to
consider this msn ahead of greater completion of the areas in which she is already
commanded (and even ahead of other time-based mmsn which do not have the second
exemption, such as 9w and 7myn n19)’. Nevertheless, a woman may fulfill this msn*
provided that she wears a four cornered garment that is different in form from a man's’ and
provided she is doing it because of genuine desire to fulfill even nnsn in which she is not
commanded, and not in order to make a statement or to show her disagreement with the N7 n
view of women. In the latter case she is a N2 1913°. 9 0’ talks of one X172 7N ™I
who used to wear o8N, Although he states that no-one rebuked her for this, this may have
been, he says, because they knew that she would not listen. In any case, it appears that she
wore her m3N publicly, or at least in a manner that became well-known, thus not in
accordance with the nwn m N. According to this, we simply would not know of the history
of women wearing n>¥>¥, since to be legitimate, such nwy m¥n would remain hidden.

However, 9> nn® seems to say that it would always be inappropriate for a woman to
wear ¥y, seemingly even in private. This is for a number of reasons:

i- Wearing 1>¥% can lead to transgressions such as »oyw’. Therefore, it is not good to
wear them unnecessarily.
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ii- Although men are also not obligated to wear 1>y, they are obligated to wear them
once they are wearing a four cornered garment (i.e. the Mx» is a 91N N2IN/NH2) NN and not
a 751N NIN/MN NIN). 127 NWn longed to go into HNIW> ¥IN in order to become obligated in
the X\INa n»Snn Mvn. From this we learn that it is appropriate to put oneself into a situation
where one would become obligated. Therefore, it is good that men wear a four cornered
garment, incurring the obligation of n>¥>8. But women, even after they wear a four cornered
garment, are still not obligated in this msn.

iii- The My of Ny comes to remind us of M¥N ¥»n. Even though no man is
obligated in all of »»n, we are obligated in them as a group. Women, however, even as a
group, are not commanded in all of mn¥n ¥ n.!

Therefore, says 9911, women who would wear 7¥N in his area are:
MOYTN PIPM Y NIDYN NI YRNNN N NON NN

In addition, the Y73 79N stated that women do not have a relationship with this msn®. Women

may, however, make the n¥>8 threads, but Nn>»>nn>> they should not tie the 1’8 onto the
3

garment.
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1. The Dynamics of Dispute

SUMMARY:

Korach achieved enormous spiritual height. Yet he failed to use his spirituality in the
right direction. Korach appears in the Torah only for us to be told not to be like him — ®?
MTU1 NP2 N"N- a prohibition of creating strife and dissent under all but the most
extenuating of circumstances. Korach himself lost everything, including his portion in the
World to Come. His legacy was to give us a deeper understanding of how Machlokes
develops and unfolds. In this case, Moshe Rabbeinu’s patient diplomacy, approaching each
party with an outstretched hand, was a failure.

Korach is the story of the first full scale rebellion against the leadership of the Jewish
people. The rebellion was by a great man, charismatic and determined who attracted to his
cause others of his ilk. Korach realized that different people would join him for different
reasons. Here was Dasan and Aviram who had an old gripe with Moshe. Here were 259
people who, in their great holiness, made a classical mistake, thinking that they had found a
higher way to holiness, even if it had not been authorized.

The dispute showed the role of spouses and other hidden figures who stoked their sense
of righteous indignation and, by contrast, the role of On Ben Peles’s wife whose radical
ingenuity yanked her husband out of the dispute.

Korach claimed that he was the champion of the masses. He accused Moshe and
Aaron of setting themselves up as a power elite which provided both honor and wealth. He
stated that the Jewish people must resist at all costs this trend to set up intermediaries
between themselves and G-d, making it more difficult to have a direct relationship with
HaSh-m at best, and tantamount to a kind of idolatry at worst. Powerful logic indeed!

In fact Korach had it right. The ideal situation of each receiving Torah directly from
HaSh-m will indeed be achieved in the Messianic era, when we finally achieve the right
level. Finally, during Techiyas HaMesim when there will no longer be any hierarchies. But,
coming at the wrong time, Korach’s democratic claim was potentially the seeds destruction of
an entire nation. Mix up all hierarchies and level them, and we are not left with democracy,
but anarchy.

Korach challenged the order of creation, a therefore, implicit in his challenge was the
desire to change G-d’s midos, His way of relating to the world. Therefore, he suffered death
by a new creation — midah keneged midah.

Ultimately, Korach did not stand for anything so much as he stood against. He was
the anti-Moshe. Moshe brought us out of Egypt. Let us go back. Moshe divided up the
Leverite honors. We are opposed. And ultimately — Moshe claims to have brought down the
Torah. We negate that too.

But the argument, dressed up as it was as being for democracy and the empowerment
of the people of Israel attracted greats of the nation. And they in turn made it seem true for
others. He had every detail of his argument down to a fine detail. But this was just a
justificatory ideology. The initial position, his personal hurt at the fact that Moshe and
Aaron seemed to have claimed all the honors and not he, came first. And then he proceeded
to build his case and his coalition.

NP NP"1 — has no object. It means here that he separated himself, with Dasan and Aviram,
sons of Eliyav and on Ben Peles, of the tribe of Reuven. Moshe summonsed Dasan and
Aviran to negotiate with them but it was too late - N?D1 &7 1TMXR™".

The moment you are not looking for a solution, escalation sets in. Korach starts out

feeling hurt about not getting certain positions in the community, and he ends up questioning
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the authenticity of the Moses’ entire prophecy. Along the way, some of the personal dirt
thrown at Moses sticks, and husbands started warning their wives to stay away from Moshe
‘the womanizer’. Escalation also spread laterally — those who lived near Korach caught the
bug, the excitement and fulfillment of fighting for a new cause.

In such situations, at first, you look to score points. Korach and his crowd produced
some clever, twisted sophistry — arguments they themselves probably did not believe — and
reveled in their little victories over ‘the enemy’. Korach starts out feeling hurt about not
getting certain positions in the community, and he ends up questioning the authenticity of the
Moses’ entire prophecy. Why should an all blue Talis have Techeiles, and why should a room
full of seforim have a mezuzah, and on and on. G-d would never demand such a thing. Moshe
must have made these things up!

The next phase of machlokes is to combine every dissatisfaction one has and to
combine it all into one big claim. The beloved Moses is quickly becoming a monster, whose
blithe promises turn out to be fatal traps.

Korach was now locked in a dynamic of controversy where the battle itself, the
exchange of words or tactics, had become the focus. Peace at this stage is certainly not an
option. Shaming or insulting the person is now more important than communicating anything
of substance. Korach reached this stage early on, not because he was such a low-life — but,
ironically, because he saw his message as so important.

If someone like Korach, who was from the generation of Maamad har Sinai, could
challenge the Revelation, then the entire Mesorah for all generations was at stake. Something
was needed, a type of new revelation, that would reconfirm the revelation and put it beyond
dispute. Hence, Korach suffered a most unusual punishment.
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DETAIL:

All traits, personal strengths and attributes are neither intrinsically good nor
intrinsically bad. It is our choice in which direction we take them. Korach is an example of
the fact that even if one reaches the exalted heights of Ruach HaKodesh it is still no
guarantee that he will use his spirituality in the right direction'. Korach’s contribution to the
Torah is for us to be told not to be like him, T NIPD MPNN XD — you should not be like
Korach and his crowd, the prohibition of creating strife and dissent unless it would be under
the most extenuating of circumstances’. Korach himself lost everything, including his portion
in the World to Come’. His legacy was to give us a deeper understanding of how Machlokes
develops and unfolds. Our lesson is to understand not only how to avoid Machlokes, but how
to conduct oneself during a Machlokes as well. Only then do we stand a chance of dealing
with this curse.

Korach is the story of the first full-scale rebellion against the leadership of the Jewish
people. The rebellion was by a great man’, charismatic and determined, who attracted to his
cause others of his ilk’. Korach realized that different people would join him for different
reasons. Dasan and Aviram had an old gripe with Moshe®, and the 259 people who joined
him made a classical mistake in thinking that they had found a higher way to holiness even if
it had not been authorized’.
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Korach is a story which gives us many insights into the dynamics of disputes and how
they go awry. It includes the role of spouses and other hidden figures that often surround the
disputants and stoke their sense of righteous indignation. The opposite is also true. The
Gemorrah tells us of one wife, that of On Ben Peles, who yanked her husband out of the
dispute, but only through considerable ingenuity and quite radical moves'. On the other hand,
Moshe Rabbeinu’s patient diplomacy, approaching each party with an outstretched hand?,
was a failure’. Sometimes one’s best efforts to resolve things are no good enough!

The rebellion was led by a man of enormous stature and wisdom and was based on
claims that, once one started listening, seemed to have some chance of being true. He used
the most powerful of all tools, claiming that he was the champion of the masses. He painted
Moshe and Aharon with the most damning of accusations, stating that they had set
themselves up as a power elite which provided themselves selfishly both honor and wealth®.
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' The xna in 1™TMo 110a asks why 123 12 1R is included among 121®1 "1 in the first verse of this
episode and is then excluded when nun calls to those involved towards the end of the chapter. It
answers:
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And On — [the name means] that he sat BeAninus; Peles - for wondorous things were done to
him; the son of Reuven — a son who saw and understood (Reu —Ven). Rav said: “On ben Peles's wife
saved him. She said to him: What do you have to gain from this [machlokes]. If this side [Moshe
Rabbeinu] wins, you will remain a student [i.e. a follower without any independent standing]; and if this
side [Korach] wins, you will still remain a student.” He said to her: “What should | do” She replied: “l
know that this whole assembly is holy, as it says: o0'w17j7 073 i17Ui1 73 "3 :70 72701
Return [to the tent] and | will save you.” She inebriated him with wine and hid him inside the tent. She
went and sat in the doorway [of the tent]. She undid [i.e. exposed] her hair. Whoever came, saw [her
hair exposed] and turn around [and left].

1®’s wife knew that since the nation was holy, ®nw*Tp ®nw"13 n2137, the men of Israel, even those
about to go and rebel against Moshe Rabeinu, would not draw near the house if a woman was
present with her hair uncovered.
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In a kind of reverse Cheit HaEigel, Korach stated that the Jewish people must resist this trend
to set up intermediaries between themselves and G-d. He stated that Moshe and Aharon were
just such intermediaries, making it more difficult to have a direct relationship with HaSh-m at
best and tantamount to a kind of idolatry at worst. Powerful logic indeed!

In an era of democracy, Korach’s claim resonates with us. Indeed, it does so just
because this is ultimately a Jewish ideal. Korach, in fact, had it right. The ideal situation is
that each person receives Torah directly from HaSh-m. This will indeed be achieved in the
Messianic era when we finally achieve the right level'. Then, we will all understand the
Torah ourselves, all at the same level. Finally, during Techiyas HaMeisim when there will no
longer be any hierarchies.

Korach had the right logic, but the wrong historical moment>. Because his democratic
claim was premature it contained the seeds of destruction of an entire nation. Mix up all
hierarchies and level them, and we are not left with democracy, just a flattening of everyone’s
spiritual contribution at best and a spiraling into spiritual anarchy at worst. In such a
situation, no-one recognizes their need for the unique contributions of their fellow-man, and
the ability of each Jew to complete the spiritual whole is lost”.

The Ramchal gives us a glimpse of what great people are thinking when they sin:
Abharon reflected Chesed and Korach Din, and Korach wanted his Din to vanquish Aharon’s
chesed. Korach co-opted the Sanhedrin (Din) and challenged the order of creation, wanting to
change G-d’s midos, His way of relating to the world. Therefore, he suffered death by a new
creation, midah keneged midah®.
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Korach challenged the order of creation, and therefore, implicit in his challenge was
the desire to change G-d’s midos, His way of relating to the world. As such, he suffered death
by a new creation midah keneged midah'.

Whenever one takes a stand, there are two ways of relating his position. One can
answer what he stands for, or one can define the issue negatively, i.e. by describing what one
is standing against. Defining things in terms of what one stands against makes one a negative
person. One only exists because he is pushing against someone else. His opponent is the one
with the real position, and all he knows is that which he is not.

This was Korach. Korach was the anti-Moshe. Moshe brought us out of Egypt; let us
return®. Moshe divided up the Leverite honors; we are opposed to that. But once one starts on
this track it becomes unstoppable. Ultimately, Moshe claims to have brought down the
Torah; Korach negated that too”.

On the surface, Korach seemed to have it right. He was for democracy and the
empowerment of the people of Israel. He had every detail of his argument down to a fine
detail®. He had attracted great people to his cause. But this was just a justificatory ideology.
The initial position, his personal hurt, came first. And then he proceeded to build his case and
his coalition. Look at what his wife had to say to him in a private conversation:
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Meanwhile, Korah's wife joined them [the rebels] and said to him [Korah], ‘See what Moses
has done. He himself has become king, his brother he appointed High Priest; his brother's sons he
hath made the vice High Priests. If terumah is brought, he decrees, Let it be for the priest; if the
tithe is brought, which belongs to you [i.e., to the Levite], he orders, Give a tenth part thereof to
the priest. Etc.

This is what the opening pasuk of our parsha seems to be referring to when it says,
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Vayikach normally means to take something. Here, however, there is no object. Targum
Unkelus and Rashi translate this as:
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Korach the son of Yitzhar the son of Levi separated himself , with Dasan and Aviram sons of
Eliyav, and On Ben Peles, of the tribe of Reuven.’

The very next pasuk gives us another telling sign that this was a battle against, to destroy the
existing order, rather than to present something of positive value in its own right:
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Moshe sent a message of peace’, but Dasan, Aviram and the sons of Eliyav turned it
down. The moment one is not looking for a solution, escalation sets in. Korach starts out
feeling hurt about not getting certain positions in the community, and he ends up questioning
the authenticity of Moshe's entire prophecy4. Along the way some of the personal dirt thrown
at Moshe sticks, and husbands start warning their wives to stay away from Moshe ‘the
womanizer’’. Escalation also spread laterally, as those who lived near Korach caught the bug,
the excitement and fulfillment of fighting for a new cause’.

In such situations, at first, one looks to score points. Korach and his crowd produced
some clever, twisted sophistry, arguments they themselves probably did not believe, and
reveled in their little victories over ‘the enemy’. Korach started out feeling hurt about not
getting certain positions in the community and ended up questioning the authenticity of the
Moshe's entire prophecy’. Why should an all blue Talis have Techeiles, and why should a
room full of seforim have a mezuzah, and so on®.

The next phase of machlokes is to put together every dissatisfaction one has and to
combine it all into one big claim. The beloved Moshe is quickly becoming a monster whose
blithe promises turn out to be fatal traps’.
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“R. Hersh Goldwurm in the Stone Chumash, pg. 821
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Machlokes reaches a certain threshold after which resolving the issue no longer
becomes the goal. The parties become locked in a dynamic of controversy where the battle
itself, the exchange of words or tactics, has become the focus. Peace is certainly not an option
at this stage. Shaming or insulting the person is now more important than communicating
anything of substance. Korach reached this stage early on' not because he was such a low-
life, but, ironically, because he saw his message as so important. (The Midrash Pliah says that
Moshe Rabbeinu understood this and his overtures for peace were an attempt to try and win
over some of Korach’s supporters rather than to win over Korach himself.)

Moshe Rabbeinu's overtures were rejected and the entire validity of the Torah was at
stake. Why should an all blue Talis have Techeiles, Korach asked, and why should a room
full of seforim have a mezuzah®? Obviously, they do not! G-d would never have demanded
such a thing. Therefore, Moshe Rabbeinu must have made these things up. We admit that the
Shechinah has been in the midst of Klal Yisrael. But we don’t want the Shechinah under such
circumstances*! If we must, we will argue with G-d Himself!’

Korach started out feeling hurt about not getting certain positions in the community,
and he ended up questioning the authenticity of Moshe's entire prophecy’. If someone like
Korach, who was from the generation of Maamad har Sinai, could challenge the Revelation,
then the entire Mesorah for all generations was at stake. Something was needed, a new type
of revelation, that would reconfirm the revelation and put it beyond dispute.

Hence, Korach suffered a most unusual punishment. The ground opened up and
swallowed them up’. Unlike earthquakes and the like, it closed up again immediately
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afterwards, an act never repeated before or after'. It was as if the earth itself rebelled against
Korach?, for he had put its entire purpose in doubt’.
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1. Parah Adumah

SUMMARY:

Our parsha starts off saying n11Ni1 NP1N NAT. It does not say 17911 NP1N NKXT as we
might have expected, for the Mitzvah of purification is not merely another one of the 613
Mitzvos — rather the MM1TR 119 teaches us fundamental lessons underlying the whole of
Judaism.

Parah Adumabh is the archetype Chok, a law which even Shlomo HaMelech could not
understand. As with all Chukim, it is a call to action. Only by acting can one taste the
holiness and profundity of a Chok. An intellectual pursuit, on its own, will simply show the
limits of human comprehension.

Despite its mysteriousness, there is a great deal about this Mitzvah which we do
understand. It makes sense, for example, that the Parah has to be pure red. For red is the color
of sin, the source of MM N&MU. It is only the fact that it is 1'®NY 1MYN and yet 011110 XNUN
which is unprecedented in Jewish law and therefore defies explanation.

Even this is explained by the Chinuch who says that it is like [herbal] medicine. The
medicine is good for those who have a certain illness. A healthy person who takes this
medicine however, is likely to get ill. So too, the Parah is good for a Tameh person but not
good for a Tahor one.

Perhaps the mystery of the Parah Adumabh is the fact that it is done outside of the Beis
HaMikdash. Or perhaps, it is the fact that the Parah Adumabh is able to purify from Nn nN&nN1v
in the first place. After all, the source of TN NXMU is the 11WR1T OTXR RWVN. That is what
introduced death into the world, and the NXN1Y which goes with it. That is what needs to be
corrected to get rid of the NXN1Y. So how, before a 1121 of the XUN do we getto a
purification from the XN whose source is still with us?

It is only the Cohanim who are involved in the preparatory stages of preparing the
Parah, who are rendered impure. It is only later that 811 is purified. But those Cohanim who
are involved in the actual purification process do not become impure. This is a great principle
of Judaism: If you are involved with others far away from Judaism, then you are in great
danger of being influenced by them. If however, you are involved with bringing them closer
to Judaism, then you will influence them and not the other way around. D212 11" ¥?219W1 1172.

The laws of Parah Adumah require that the Parah be burnt, that its ashes be mixed

with water from a flowing source, and that two trees, a hyssop and a cedar be dipped into this
before it is sprinkled on the person requiring purification. Now the hyssop and the cedar are
the very opposites of the spectrum — the hyssop is a small bush while the cedar is a large, tall
tree. Ideally, the living waters of the Torah create a balance between these two — they direct
us to use all our qualities in such a way that we are neither too harsh nor a total walkover, that
we are giving, but not the point of our own impoverishment, that we are strong but in order to
rule over ourselves, not others.

What the Torah empahiszes here is balance. Being normal is not a Jewish concept.
We are the most abnormal nation on earth. The Jewish nation defies all sociological and
historical laws just by being here.

But being balanced is a Jewish concept. Living according to a golden mean is just the
effect of practicing all of the mitzvos as we should. That is the idea of the living Torah, and
any loss of that is a death of some sort. The Torah gives us an ability to become a spiritually,
intellectually and emotionally balanced human being. It allows us to develop at not only
some of ourselves, but all of ourselves.
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Anyone who becomes imbalanced, who stressed one side of himself more than the
other, and thereby is really only expressing part of his essential humanity, has in essence
killed some of his potential. G-d will cause such a person to become nn N0V, in order to
reflect the need for recreating the balance. The Parah represents a type of spiritual
homeopathy, restoring our equilibrium and spiritual purity. The hyssop and the cedar get
dipped together into the living waters of the Torah to create the type of pure balance
contained in the profound wisdom of Judaism.

Someone who gets out of balance, however, cannot restore himself by simply going
back to the middle. For he is already weighted to the one side. He is going to need to stretch
his other side for a while, in order to restore the balance. Someone who has been selfish his
whole life, cannot become a balanced giver unless he becomes a supergiver for a period.
Such is the constitution of man.

It is this which the Parah Adumah comes to teach us. The Midrash tells us that the
Parah purifies 7 x 7 (o¥nyaw ppin), i.e. all 49 levels of the Torah. If it is a chok it is not
because we do not know what it does, a restoration of the vital, living balance of man, but
because it is so deep we cannot get to the bottom of it.
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Our parsha starts off with the words N7 nn NN N3, It does not say N19N NPIN NNY
as we might have expected, for the Mitzvah of purification is not merely another one of the
613 Mitzvos; rather, the nmMTX N19 teaches us fundamental lessons that underly the whole of
Judaism”.

Parah Adumabh is the archetype Chok, a law which even Shlomo HaMelech could not
understand®. It was told to Moshe at the waters of Marah, but must wait almost 40 years to be
told to the Jewish people’. As with all Chukim, it is a call to action. Only by acting can one
taste the holiness and profundity of a Chok®. An intellectual pursuit, on its own, will simply
show the limits of human comprehension.

Despite its mysteriousness, there is a great deal about this Mitzvah which we do
understand’. It makes sense, for example, that the Parah has to be pure red, for red is the color
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of sin, the source of nn NNMV'. It is only the fact that it is ©NHYV 9NV and yet ©NNYV NHVLN,
something that is unprecedented in Jewish law, that defies explanation®. Others say that what
we cannot explain is the fact that this Korban is done outside of the Beis HaMikdash®. Even
that, says Rav Tzadok HaCohen, is not the point at which we become unstuck. Rather, it is
the fact that the Parah Adumabh is able to purify from n»n nxmY which is mysterious. After
all, the source of N NNMIL is the PYNIN DTN NVN.* Adam's sin introduced death into the
world, as well as the nnmIL that goes along with it. That is what truly needs to be corrected in
order to get rid of the NxMY. So how, before a pn of the VN, can we get to a purification
from the MY whose source is still with us>?
If this is what we do not understand, what, then, is the reason for the fact that the
Parah Adumabh is ©MnvY 8PV O8NPV MNVNR? The Chinuch says that this can be compared to
[herbal] medicine. The medicine is good for those who have a certain illness. A healthy
person who takes this medicine, however, is likely to get ill°. So too, the Parah is good for a
Tameh person but not good for a Tahor one.
The Seforno points out that it is critical to know what stages are done at which point.
The time at which the Cohanim are engaging the Parah is different from the time at which the
Nnv is being purified, and this also affects the process’. It is only the Cohanim who are
involved in the preparatory stages of preparing the Parah who are rendered impure by contact
with the impure or anything which is designated for them. Such is the power of nxmv. Those
Cohanim who are involved in the actual purification process, however, do not become
impure:
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’It is true that we are only talking about a purification of someone who touched a nn, for there is no
n1nv for the nn itself. But still, the reason for the nxn1v remains with us.
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This is a great principle of Judaism: if one is involved with others far away from Judaism, he
is in great danger of being influenced by them. If, however, one is involved with bringing
others closer to Judaism, he will influence them and not the other way around. Y~ V)W P>
yoa.

The Seforno goes on to say a remarkable thing. The laws of Parah Adumah require
that the Parah be burnt, that its ashes be mixed with water from a flowing source, and that
two trees, a hyssop and a cedar, be dipped into this mixture before it is sprinkled on the
person requiring purification'. The hyssop and the cedar are the very opposites of the
spectrum, as the hyssop is a small bush while the cedar is a large, tall tree. Ideally, the living
waters of the Torah create a balance between these two: they direct us to use all our qualities
in such a way that we are neither too harsh, nor a total walkover; that we are giving, but not
to the point of our own impoverishment; and that we are strong in order to rule over
ourselves, and not others’:
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Being normal is not a Jewish concept. We are the most abnormal nation on earth. The
Jewish nation defies all sociological and historical laws. We have no interest in the bell curve
whatsoever. We are the mad Jews of survival, defying all laws just by being here.

Being balanced, however, is a Jewish concept4. Living according to a golden mean, as
the Rambam puts it, is just the effect of practicing all of the mitzvos as we should. This is the
idea of the living Torah, and any loss of this is a death of some sort. The Parah ashes, says the
Seforno, only purifies from death, but no other impurity. The Parah is coming to give us an
insight into the antidote to death. A Torahless, evil person may be physically alive, but he is
headed towards the grave with every passing second. Devoid of spirituality and ethics, he is
no better than a biological being, artificially connected to machines because he is not self-
sustaining’. In addition, there is something else which the Torah gives to us: the Torah gives
us an ability to become a spiritually, intellectually and emotionally balanced human being. It
allows us to develop not only some of ourselves, but all of ourselves.

Anyone who becomes imbalanced, who stresses one side of himself more than the
other, and who is really thereby only expressing part of his essential humanity, has in essence
killed some of his potential. G-d will cause such a person to become nn NNV in order to
reflect the need for recreating the balance. As the Chinuch points out, just as a body out of
physical kilter can be restored by herbal remedies, so too the Parah represents a type of
spiritual homeopathy, restoring our equilibrium and spiritual purity®. Both the hyssop and the
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cedar, says the Seforno, need to be dipped together into the living waters of the Torah to
create the type of pure balance contained in the profound wisdom of Judaism'.

Someone who gets out of balance cannot restore himself by simply going back to the
middle, for he is already weighted to the one side. He is going to need to stretch his other side
for a while in order to restore the balance’. Someone who has been selfish for his whole life
cannot become a balanced giver unless he becomes a supergiver for a period. Such is the
constitution of man.

It is this, says the Seforno, which the Parah Adumah comes to teach us. The Midrash
tells us that the Parah purifies 7 x 7 (oonyav ppin), i.e. all 49 levels of the Torah®. If Parah
Adumah is a chok, it is not because we do not know what it does, a restoration of the vital,
living balance of man, but because it is so deep that we cannot get to the bottom of it.
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2. The Nature of a Chok

SUMMARY:

Parah Adumabh is a ?1M: 171NN NN NKT. Unlike, Mishpatim — rational Mitzvos,
Chukim — Mitzvos like the Korbanos, the prohibition on pork and laws of purity — are one’s
whose reasons we cannot understand. The Yetzer Hara tells us that Chukim do not make
sense, and which we therefore should not do them. The non-Jews pick up on this and
challenge as well and we find ourselves in an ever deepening crisis of faith.

G-d therefore comes to reassure us — this is a Chukah. I am telling you in advance that
this is beyond your understanding. Your failure to understand is a function of human
limitations. I am ordering you to do this mitzvah nevertheless, for it is truly beneficial for
you.

Parha Adumabh is the Chok par excellence. Even Shlomo Hamelech did not
understand its reasons. This does not mean that nothing of the Mitzvah is comprehensible.
But there comes a point where you will get stuck, where you will no longer be able to explain
this Mitzvah.

It is humbling for us to now that we don’t know, but it is also our great saving. For
one who thinks he understands all is more liable to use his own logic to slip up in the end,
adding or subtracting just a wee bit as he sees the situation demands. But G-d did not want us
to abandon all understanding. For by so doing, we are denying ourselves an appreciation of
the depths of Torah wisdom which can cause us so much awe and wonderment, and give us a
much more profound attachment to the Torah. On the Day of Judgment, we are asked: Did
you look into the wisdom called the Merkavah? And so, we are left with no choice, to look
deeply, but to know that there is still more, a lot more. This tension, between trying to know
more and knowing that we don’t know was beautifully expressed by Klal Yisroel with their
famous words, DNWI1 NWDI, at Sinai. WD) — we will do. We will do whatever we are
commanded without understanding. Only afterwards will we endeavor to understand — Dnwn,
not as a condition or qualification of our doing, but as an additional, richer dimension.

The truth is that we cannot fully understand the full depth and purpose of any
Mitzvah. We cannot, for example, know why this particular action is called a Mitzvah and
why another action, which may look perfectly good and worthy of doing, is not. The Torah is
G-d’s creation as is nature. We can study a tree and understand something of how it works —
the ‘what’ of creation. We might even gain a glimpse into the purpose of that tree on earth —
the ‘why’ of creation. But we could never understand why G-d created a tree and not a
‘garryboldio’ (to make up a word), or why a tree needs specifically a seed to grow. G-d’s
wisdom is simply too deep for us to fully comprehend all that is behind His creation.
However deep we will go, and there is every expectation that science will go ever deeper,
what is left beyond our horizons will be far greater than that which we grasp. Whatever
reasons we know, there are always other reasons we do not know about; and even those
reasons we know about may go much deeper than we can access. The Torah itself did not
reveal the reasons for most of the Mitzvos, in part because the implications of doing any
single mitzvah is so vast.

Hence, someone who prays that G-d’s mercies should rest on the nest of the bird, we
silence him. For by this he pretends to know that G-d’s reason for decreeing this law is rooted
in mercy. But the truth is, by so declaring, we are arrogantly reducing G-d’s wisdom to the
level of our own understanding. Mercy might appeal to us as a reason, but it cannot contain
all of G-d’s ongoing Providential input into the world. We will never fully grasp all of the
wisdom which any Mitzvah contains, nor all of its effects on our soul; and therefore, for us
all Mitzvos are ultimately a Chok and a Gezeirah.

c:\documents and settings\chana rivka\desktop\ajop books\4. chumash detail bamidbar.doc



Why is this word Chok chosen to reflect this idea? Chok means borders and
limitations, and is used for the laws of nature as well. The Chukim are defined for us — we
are told to respect their boundaries even if we cannot understand them .

Chok comes from the word Mechokek — to be engraved. The 10 commandments
were engraved in the luchos, not written on them. Something which is written in ink is
superimposed upon the surface on which it is written. A chakika, on the other hand, is an
engraving into the body of the substance, becoming a part of the substance and transforming
it. The Luchos did not have the 10 commandments written on them — the 10 commandments
and the Luchos became a new, unified reality. Similarly, the Chukim are engraved into our
neshamos at the deepest levels. Part of the difficulty of understanding a chok is that it cannot
be separated from our own spiritual realities — it is a chakika.

The Torah contains that hidden wisdom which G-d used as His blueprint for creating
the whole world. When we do a mitzvah, we are attaching ourselves to this blueprint. This
places us on a different plane of reality. But to gain the full benefit of this we have to do all
the Mitzvos, not just because of the benefit of each individual mitzvah, but because the whole
is greater than the sum of the parts. This is because all the mitzvos ultimately form one
composite whole. Even if we stood a chance of understanding the reason for a single mitzvah,
we could never fathom how it impacts on other mitzvahs and how others impact on it.

There is a further reason why 1"NDU are limited. The real DDU of the 1N is the taste
and understanding one gains from doing the 1¥n. It is impossible to explain to anyone what
Shabbos is about unless they actually keep it. Trying to explain the I1131 in a purely
intellectual way is like trying to explain to someone who has never tasted ice-cream what the
ingredients are and then expecting him to understand how they all combine to make the taste.
If I have tasted ice cream, I know what it tastes like, but I can never explain that to you. The
living reality of the Mitzvos are such that our understanding is bound up in our doing.

In a sense, then, all Mitzvos are really Chukim, since we cannot get to the bottom of
them. Nevertheless, once we understand the limitations of our under-standing, we are
encouraged to give Taamim. Our starting point in accepting any mitzvah is then to accept it
first as a 1M and only then give a ODY. This is why often Chazal, when giving a 0D, first
state that the Mitzvah is a 21211 N1, The reasons for Chukim are deeper than other
Mitzvos — it is just a question of degree - and one cannot understand them until one accepts
them as being a chok without a reason.

Rebbe Nachman of Breslav once stated: Thank G-d that there are things about G-d’s
behavior that I do not understand. For, if I understood everything that G-d did, His mind
would me no greater than mine. I am delighted to learn that His Wisdom extends way beyond
the human capacity to understand.

Chukim are our comforting confirmation that G-d is infinitely greater than ourselves.
“I am G-d and therefore obey Me, for I am here to look after you” ( X1 "Mp1N NKX ONINW1
012 "M OTRI1 NDW™ WX "09WN) is a much deeper reason to do anything than simply through
the limits of our own understanding. Our failure to understand everything about the Parah is
not a source of nervousness or a crisis of faith. It is a source of great joy.
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DETAIL:

Our parsha begins with G- d telling Moshe and Aharon P71 nn npN NXt in reference to
the Parah Adumah'. The word nxt is used at the beginning of an idea when G-d wants to
point out something unusual that we may have missed. The n71n used this word by Betzalel,
for example, to tell us to take notice of this wondrous man and to look deeply into the
enormous Kabbalistic wisdom of how the world and its parallel, the Mishkan, were
constructed”. It is used by Shabbos to urge us to notice that on Erev Shabbos the Mannah
miraculously fell in a double portion®. It is used to show Moshe how the Menorah and the
New Moon should look. It is used most frequently with respect to the Korbanos®, for they are
most often counter-intuitive. And it is used here because there is an idea here that we can
easily miss.

The word after nxt is npn: Parah Adumah is a pwn. Traditionally, the Torah is
divided into Mishpatim, rational Mitzvos®, and Chukim, Mitzvos that we don't understand®,
like the Korbanos, the prohibition on pork and the laws of purity’. Rashi tells us that Chukim
are things which the Yezer Hara® tells us do not make sense, and which we therefore should
not do’. We might think (Chas VeShalom) that our beautiful Torah has a strange mitzvah,
and may even resent or be angry at something that makes so little sense to us'®. After thinking
about this, we then get challenged by the broader, non-Jewish world on just this point''. Their
challenge resonates with our own doubts, and we find ourselves in an ever deepening crisis of
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faith. G-d therefore comes to reassure us — this is a Chukah, meaning “borders” or “limits” to
our understanding’. T am telling you in advance that this is beyond your understanding. I am
ordering you to do this mitzvah nevertheless, for it is truly beneficial for you®. It is a relief to
know that G-d’s wisdom extends way beyond human understanding’.

The Torah warns us not to make a commitment to doing the nn8n nor believe in their
ultimate perfection dependent on our understanding only®. Our failure to understand is a
function of human limitations.

The mystery of the Parah Adumah was such that even Shlomo Hamelech did not
understand its reasons’. Yet, the mystery does not prevent us from understanding many
aspects of the Parah®. In fact, that which Shlomo could not understand was understandable by
a human mind, albeit Moshe Rabbeinu. The Seforno sees it as perfectly feasible that others
could emulate Moshe in this point,” and the Meforshim bring many explanations for different
aspects of this Mitzvah.

Here the Torah comes and tells us, “nN7Nn NN NN — N3 Look carefully and you
will see that there comes a point where you will get stuck, where you will no longer be able
to explain this Mitzvah. Part of your understanding and fulfillment of this Mitzvah should be
as a *nmnn npin. Use this Mitzvah to absorb the idea that there are Mitzvos which we cannot
grasp or understand’,

It is humbling for us to now that we don’t know, but it is also our great saving. For one who
thinks he understands all is more liable to use his own logic to slip up in the end, adding or
subtracting just a wee bit as he sees the situation demands'’. From this perspective, one who
knows nothing of the Taamei HaTorah is better off, since he is more likely to fulfill the letter
of the law'". But G-d did not want that either. For by so doing, we are denying ourselves an
appreciation of the depths of Torah wisdom which can cause us so much awe and
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wonderment, and give us a much more profound attachment to the Torah. And so, on the day
of judgment, we are asked: Did you look into the wisdom called the Merkavah'? And so, we
are left with no choice, to look deeply, but to know that there is still more, a lot more. This
tension, between trying to know more and knowing that we don’t know was beautifully
expressed by Klal Yisroel with their famous words, UnW11 MWD, at Sinai. NWDI — we will do.
We will do whatever we are commanded without understanding®. Only afterwards will we
endeavor to understand — DNWI1, not as a condition or qualification of our doing, but as an
additional, richer dimension’.

The truth is that we cannot fully understand the real depth and purpose of any
Mitzvah, not just the Chukim. We cannot, for example, know why one particular action is
called a Mitzvah and why another action, which may look perfectly good and worthy of
doing, is not. The Torah is G-d’s creation just as nature is. We can study a tree and
understand something of how it works, the ‘what’ of creation. We may even gain a glimpse
into the purpose of that tree on earth, the ‘why’ of creation. But we can never understand why
G-d created a tree and not a ‘garryboldio’ (to make up a word), or why a tree specifically
needs a seed to grow”. G-d’s wisdom is simply too deep for us to fully comprehend all that is
behind His creation. However deep we will go, and there is every expectation that science
will go ever deeper, what is left beyond our horizons will be far greater than that which we
grasp’.

It is this that is behind a historic statement of the Sages: the Sages declared that
should someone come to pray that G-d’s mercies rest on the Kan Tzipor, he should be
silenced®. For, by so doing, he pretends to know that G-d’s reason for decreeing this law is
rooted in mercy. The truth is that by declaring this, he is arrogantly reducing G-d’s wisdom to
the level of his own understanding.” Mercy might appeal to him as a reason, but it cannot
contain all of G-d’s ongoing Providential input into the world.®

Certainly, the Mitzvos do follow a deeper form of logic, a logic that is in harmony
with man’s essential reality, and hence, when he does them, a purification of his soul’.
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However, we will never fully grasp all of the wisdom which any Mitzvah contains nor all of
its effects on our soul, and therefore, all Mitzvos are ultimately Chukim and Gezeiros'.

Why is the word Chok chosen to reflect this idea? Chok means borders and
limitations, and is used for the laws of nature as well. Our mind is challenged to understand
the Chukim. Yet, the Chukim are defined for us — we are told to respect their boundaries even
if we cannot understand them”.

There is another meaning to the word Chok. Chok comes from the word Mechokek, to
be engraved. The 10 commandments were engraved in the luchos, not written on them.
Something which is written in ink is superimposed upon the surface on which it is written. A
chakika, on the other hand, is an engraving into the body of the substance, becoming a part of
the substance and transforming it. The Luchos did not have the 10 commandments written on
them; rather, the 10 commandments and the Luchos became a new, unified reality. Similarly,
the Chukim are engraved into our neshamos at the deepest levels. Part of the difficulty of
understanding a chok is that it cannot be separated from our own spiritual realities, as it is a
chakika.

It is true that for all mitzvos we can access some of the reasons for the Mitzvah, but
there are always other reasons we do not know about. Even those reasons we understand
may go much deeper than we can access. A classic example is the laws of purity. We are told
that a dead body is a source of impurity. We are told that a mikveh purifies. At least, it seems,
the ‘what’ is clear. Not so, say the Sages.
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The Maharal® explains that a scientist looking at the laws of nature would never see
laws of purity and impurity. We needed the Torah to tell us about such a thing to begin with.
This does not only apply to Chukim: at some level, even the logic of the Mitzvos Bein Adam
LeChaveiro escapes us. It might be patently obvious to us why we shouldn’t steal or murder.
No society could do without such laws. And yet, we cannot know all the spiritual
implications of abstaining from theft or returning a lost object as an intentional fulfillment of
G-d’s command’. The Torah itself did not reveal the reasons for most of the Mitzvos®, in part
because the implications of doing any single mitzvah is so vast.
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*The Maharal (1”3 ©w) points out that we cannot even give sufficient expanations for natural
phenomena. We cannot say, for example, why a horse has four legs instead of two, etc.

% For if it had, we may have been tempted to apply the reasons to decide that the mitzvah is not
relevant to us in certain situations. Perforce, since we do not have the whole picture, we would have
been wrong. As great a person as Shlomo HaMelech was 2w21 on this:
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The Torah contains that hidden wisdom which G-d used as His blueprint for creating
the whole world'. When we do a mitzvah we are attaching ourselves to this blueprint, and this
places us on a different plane of reality”. In order to gain the full benefit of this we have to do
all the mitzvos, not only because of the benefit of each individual mitzvah, but also because
the whole is greater than the sum of the parts. This is since, as the Sefer Chareidim tells us,
all the mitzvos ultimately form one composite whole®’. Even if we stood a chance of
understanding the reason for a single mitzvah, we could never fathom how it impacts on other
mitzvos and how others impact on it. We could never climb to a perspective high enough to
be able to see how the whole thing fits together.” So really, since all the mitzvos are linked, it
is impossible to explain the reason for any one Mitzvah in isolation. We can only explain one
dimension of the Mitzvah.

There is a further reason why o nyv are limited. The real oyv of the mxn is the taste
and understanding one gains from doing the msn. It is impossible to explain to anyone what
Shabbos is like unless they actually keep it. Trying to explain the mmsn in a purely
intellectual way is like trying to explain to someone who has never tasted ice-cream what the
ingredients are and then expecting him to understand how they all combine to make the taste.
If one has tasted ice cream, he knows what it tastes like, but he can never explain it to
someone else. The living reality of the Mitzvos are such that our understanding is bound up
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“The v an, in his introduction to the 190 n™p, says that therefore a person should attempt to relate to
all the Mitzvos, even those in which he is not commanded. Those in which other people may be
commanded (e.g. 1" in 071712 N2372) he can fulfill through M2y, by ensuring that he (the Cohen)
fulfill his responsibilities. In cases of Mitzvos which no-one can fulfill today, he should study about the
Mitzvah. In these ways he will be considered as if he actually fulfilled these Mitzvos

Similarly, in the Ohr Hachaim:

WD 13 1272 ‘T N1"% WX 232 270" "12 10D™ TUIN 27X 12WN NT120 22 2211 :17 U7
n122231 07pPNi? 11N a1 L0712 a1 137" 2707 "2 "3 AXR701 .77 0172 22230 11201 21N300 10D 1R
TX? W19 “7IM3 7'DI?7 NANRT” T71I04 1107 112 '3 *21X1 .77 17 11123771 172 0212371 NKX 10D° TR 23 .2x70°
TR INID INR KR?KR MR 1I'R 12 OXR1 ,10MN20 07200 AKX 11D310K1A1 ,77 20" M1202 "3 ,MNd K100
RN 77 11 .0713 01722 1100 TNR OTR RIN'W DINIT 1M, 118N 2710 118 T "3, 117 AN 1IXR¥N 71121 .P20N
121 .071112 117RW ?2R7W™? N11¥N UM ,MUD? 27077 NIXR'SN 1°RW ,0711131 0D NN ©° .0°wn 2RI ,"172 112
XR?R 70117 111127 WX 1" 170071 172X N7N77 119°N0 072007 ,N™P27 T'1™7 0" MIR'SN A1 .0'wia 131 ,0172
1'% 70K 7232 ?2X7WT "2 1WD™M” R 2N MKW 7110 R7I07 .01 77 1271 01272230 I720N2 071100 07PN "R

.22 10DW TN1272 2D IR ,NIXR?N 10D TN ,i12TIN 1R 0N 00,0713 QWLn TN* 0?7137 11" ~.000

c:\documents and settings\chana rivka\desktop\ajop books\4. chumash detail bamidbar.doc



in our doing, defying an intellectual explanation'. Klal Yisroel understood this when they
said ynwin nwy) at Sinai, preceding the ynwy, the understanding, with the nwy, the doing.

What we have said until now applies to all Mitzvos. In a sense, then, all Mitzvos are
really Chukim, since we cannot get to the bottom of them. What emerges is that irrespective
of what we understand, “G-d’s Will is the only basis on which our obligation rests”.”

Nevertheless, once we understand the limitations of our understanding, we are
encouraged to give Taamim®. For, just as every mitzvah is ultimately a chok and cannot be
fully understood, so too each mifzvah has reasons which we can attempt to understand.

If all of this applies to all Mitzvos, then we appear to have wiped out the distinction
between chukim and mishpatim. It is true that the Mishpatim seem to have a rational base,
one whose broad strokes we readily not only understand but may even anticipate®. Indeed, the
difference between the chukim and the mishpatim is one of degree, as the reasons for a chok
are less accessible than the reasons of a mishpat’. Both Chukim and Mishpatim lend
themselves to some understanding. Even the mitzvah of parah adumah has many aspects that
can be understood®. Indeed, for Moshe Rabbeinu parah adumah was not a chok’. There is
really no chok where we cannot understand some aspect of the Mitzvah®, but there is more
mystery and less understanding of a chok than a mishpat and there is more understanding and
less mystery (but still some) of a mishpat.’

Once we understand that there is no mitzvah that we can fully comprehend, our
starting point in accepting any mitzvah is to first accept it as a Py and only then to give a
oyv. This is why Chazal often first state that the Mitzvah is a '°21n5n nw when giving a
oyv for a Mitzvah.
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’Rav SR Hirsch, intro to Horeb
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® Many meforshim give reasons for the various details of parah adumah. They state that the point
which we cannot understand is the fact that the metaher becomes tameh. (Kli Yakar and others) Rav
Tzadok HaCohen states that what we cannot understand is that there is tfahara from the
consequences of the chet of Adam and Chava (= tumas mes) in this world, prior to a full purification
of the chet itself. (Machashavos Charutz)
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Ironically, abandoning the attempt to fully understand a mitzvah leads to a deeper
understanding of why we are doing it'. The reasons for Chukim are deeper than other
Mitzvos and one cannot understand them until one accepts them as being a chok without a
reason. This leads a person to become more spiritual and more capable of understanding the
reason”. At that stage, G-d wants man to try to understand and reflect on the reasons for the
command’.

For example, the Rambam tells us that Tumah and Tahara are a Divine Decree,
essentially a chok. Once we know this fact, the Rambam continues and says ¥ 197 579¥N
9273, even so there are hints to its meaning, and he proceedes to explain the idea of purity
and impurity”.

Rebbe Nachman of Breslov once stated, "Thank G-d that there are things about G-d’s
behavior that I do not understand. For, if I understood everything that G-d did, His mind
would be no greater than mine. I am delighted to learn that His Wisdom extends way beyond
the human capacity to understand."

The deepest reason for doing a mitzvah is the fact that G-d commanded us to do it. As
Rav S.R. Hirsch® put it, Whatever command or prohibition of G-d it may be that prompts one
to ask why one should do this and not do that, there is but one and the same answer: Because
it is the will of G-d, ..... This answer ... is essentially the only one possible, and it would
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There is a separate issue of whether a person should use intellectual proofs and philosophical
arguments to bolster his belief in G-d. See the introduction of the 110 17 to the n12217n M- W
TIM"N for many opinions on this.

The Kuzari states that it may be more praiseworthy, at least in the case of the Chukim, to be
committed to the Mitzvos without the taamim than to look for them, though this is permitted
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In his introduction to Horeb, Rav Hirsch states: “The Jew who [fulfills a mitzvah] with the simple idea,
which everyone can grasp, that he is thereby fulfilling G-d’s will .... even though he has never
unravelled the significance ... of any one of all the Divine commandments, such a Jew has attained
the highest bliss of earthly life.

However, the Rambam and the Chovos Halevavos (Intro and Shaar HaYichud, Chap 3) hold that it is
praiseworthy to look for Taamim
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remain so if we were ourselves to penetrate into the reason for every commandment, or if G-d
Himself had disclosed to us the reason for His commandments.

Chukim are our comforting confirmation that G-d is infinitely greater than we are. “I
am G-d and therefore obey Me, for I am here to look after you” ( nX) »MpPn NX DN
'ona s DTRD NWY WX SVawn) is a much deeper reason to do anything than simply through
the limits of our own understanding®. Our failure to understand everything about the Parah is
not a source of nervousness or a crisis of faith; it is rather a source of great joy.
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3. The Waters of Meriva — Hitting the Rock

SUMMARY:

Mei Meriva results in Moshe and Aaron being denied entry into the Land of Israel, a
decree which even Tefila could not change. Pharoah had seen that Moshe Rabbeinu was
destined to fail at Mei Merivah. But, he misinterpreted what he saw and thought that he had
an opening to kill the savior of Israel (Moshe) through water.

The story begins with the death of his sister Miriam. Miriam, who had watched over
her brother Moshe when he was a baby on the water, had become the pipeline of blessing
through which the Jewish people receive their water. And now she was gone. The nation
should have understood that her death would be a Kaparah for them, and it is just for this
reason that Miriam’s death is juxtaposed to Parah Aduma. Instead, the nation focused on the
drying up of the well and attacked Moshe and Aaron. They respond inappropriately, though
the Torah never tells us what the problem is, and an opportunity to sanctify G-d’s name is
lost. The Tikun is that G-d was ultimately sanctified through the waters (Ramban, Seforno) or
the Jewish people (Ohr HaChaim) or, as most commentators say, through the decree suffered
by Moshe and Aaron.

Rashi explains that Moshe Rabbeinu hit the rock when he should have spoken to it.
Clearly, Moshe Rabbeinu had not misunderstood what he was being asked by G-d to do.
Unlike the first time, he knew that he should speak and not hit the rock. This would have led
people to say, “If a mindless rock does the Will of G-d, how much more should we do His
Will?” That opportunity was lost and Moshe was therefore punished.

Many commentators ask why, if Moshe was supposed to speak to the rock, G-d
nevertheless wanted Moshe to take the Mateh? Furthermore, what difference does it make to
the rock whether it is spoken to or hit?

To understand this a little deeper we need to understand the role of the Mateh, the
staff. The Mateh was the medium through which the miracles were done even where it was
not used directly. From the very beginning of his Shlichus by G-d, Moshe is told to carry the
staff on his missions - (“T NMW) 121 772 NN 1T 7WNN NXR1. For the plagues of the hail and
the locusts, it is enough that he should wave his staff in the air and here it is enough that it
should be in his hand.

The Mateh-idea is seen again after Korach challenges Aaron’s right to the Kehunah.
Korach’s challenge threatened the entire legitimacy of the Torah. Now, to restore the nation’s
faith in the Torah, in its leaders, Moshe and Aaron, the Nasi of each one of the tribes is
requested to put out a mateh with their names on it, with Aaron’s name written on Mateh
Levi. G-d announces that he will choose one of the matos by causing it to sprout blossoms
and indeed it is just Aaron’s mateh which does this. This then becomes the way that G-d
proves to the nation that not only does Aaron deserve the position he has come to occupy but
that Moshe’s Nevuah truly represents Toras Emes.

Moshe’s Mateh is even more powerful. It is, in fact a creation of G-d and is known as
the ©PoN NVN. We see from all of this that the Mateh was a very powerful thing, that, in
some mysterious way, it was a conduit for certain forces from Heaven to Earth, the anti-
Keshafim force that destroyed the Egyptians. Just as a Jewish king carries a mateh — a staff —
to show his malchus, so too Moshe carried a mateh which showed the Malchus of HaSh-m. It
was HaSh-m’s sign to the world that, starting with the plagues, He would operate in this
world with a new Hanhaga of open miracles.

The word nvn comes from the word n»vn — to turn or to incline. The NVH came to
turn the 09w of the 0131 on their head and reveal that what the Egyptians had been using
the impure side of the v Gates of Binah and these very same conduits would now be used
for holiness. The word nvn can be divided up into vV — for the 49 Gates of Binah, and the n,
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which represents G-d’s name. This reflects the idea that these 49 levels were linked, through
the Mateh, to the 50" hidden level, the source of its ability to reveal G-d’s Malchus in this
world.

With such a powerful instrument, there is a vast difference between holding it as
opposed to using it to hit the rock. The Mateh was an extraordinarily sensitive instrument and
had to be used in an exact way on each occasion. For example, when Moshe threw it to the
ground in front of Pharaoh to turn it into a snake, he had to pick it up specifically from the
tail to turn it back to a Mateh. Speaking with the Mateh and hitting the rock would therefore
each reveal a different dimension of G-d’s Malchus.

On this occasion, the rock did not need to be hit, because it was the same rock as
before. The Kedusha that had entered the rock the first time was still there so that now it only
required speaking to. But, Moshe found that he could not recognize the rock amongst the
others. The nation now became very impatient, yelling at Moshe what did it matter which
rock it was. As far as they were concerned, Moshe knew the hidden laws of rocks well
enough to be able to bring water out of any one of them any time he wanted, without having
to resort to an unusual miracle.

Things went downhill from there, for Moshe got angry with the people. N1 D20i 101
0™ ®'X11 — “Can we (not G-d) bring water from this rock?” This made him more vulnerable
to his error.

Feeling the pressure, Moshe felt forced to bring water from any rock, but to do this he
would have to hit the rock, just like the first time. Lo and behold, it turned out to be the
original rock after all.

The net result of all of this was that the nation now had a reduced sense of HaSh-m’s
Hashgacha. It is an established fact that G-d causes nature to yield for the Tzadik. Did not the
Arod bite Rebe Chanina bar Doisa and die? Did not that same Tzadik use vinegar to light his
candle with, when oil was lacking, saying that He who said that oil should burn will say that
vinegar should burn?

Even if the nation was now convinced that the hitting of the rock constituted a
miracle, it was of a lower sort, the type that happens to any Tzadik. Had Moshe and Aaron
spoken to the rock, however, the miracle would have been the sort of event that nature simply
cannot produce. The very rock would have become water, and the nation would have
deepened their faith in G-d as all-powerful and all-kind.

Moshe and Aaron are not punished for doing something objectively sinful. Rather,
they are held accountable on a qualitative measure; provoked by the Jewish people, they
inadvertently failed to call on their full potential and the potential of the situation to sanctify
G-d’s Name. The lesson is provocative if not frightening — each of us must look into the
mirror and see not just whether we are being good people, but whether we are being good at
our level.
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DETAIL:

Mei Meriva is one of the most tragic parshios of all of the Torah, for it results in
Moshe and Aharon being denied entry into the Land of Israel', a decree which even Tefila
could not change®. In this week’s Parsha, already, Aharon dies.

The story begins with the death of Miriam®. The nation should have understood that
Miriam's death would be a Kaparah for them, and it is just for this reason that Miriam’s death
was juxtaposed to Parah Adumah®. Instead, the nation focused on the drying up of the well
which was in her merit’. Miriam, who had watched over her brother Moshe when he was a
baby on the water, had become the pipeline of blessing through which the Jewish people
received their water®. Now she was gone, and the nation began to attack Moshe and Aharon.
Moshe and Aharon responded inappropriately, though the Torah never tells us what the
problem was’. What we do know is that an opportunity to sanctify G-d’s Name was lost:
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Pharoah had seen that Moshe Rabbeinu was destined to fail at Mei Merivah. But, he
misinterpreted what he saw and thought that he had an opening to kill the savior of Israel
(Moshe) through water®.

The Torah ends this topic by saying,
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G-d was ultimately sanctified through the waters (Ramban', Seforno) or the Jewish
people (Ohr HaChaim), or, as most commentators say, through the decree suffered by Moshe
and Aharon®.

Some explain that Moshe’s sin was that he got angry with the Jewish people,
implying that G-d was angry with them as well, when all they were asking for was water, a
basic necessity of life. It was a Chillul HaSh-m for this impression to be conveyed’
(Rambam)®. And it would not have happened were Moshe and Aharon’s faith as perfect as it
ought to have been’. Others state that Moshe’s addressing the Jewish people with the words
DN NI N conveyed a basic disrespect of the Jewish nation as a whole, insulting G-d’s
people and therefore profaning His Name®. Still others say that Moshe hit the rock twice’.
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Rashi explains the sin as it would appear to most readers: Moshe Rabbeinu hit the
rock when he should have spoken to it'. Clearly, Moshe Rabbeinu had not misunderstood
what G-d had told him to do”. Unlike the first time, he knew that he should speak, and not hit,
the rock. This would have led people to say, “If a mindless rock does the Will of G-d, how
much more so should we do His Will>!” That opportunity was lost and Moshe was therefore
punished.’

To understand this a little deeper we need to understand the role of the Mateh, the
staff. Many commentators ask why, if Moshe was supposed to speak to the rock, G-d
nevertheless wanted him to take the Mateh. Furthermore, what difference would it make to
the rock whether it was spoken to or hit’? The key to understanding this is the fact that the
Mateh was the medium through which the miracles were done even where it was not used
directly®.

In the first case, when Moshe was told to hit the rock, he was nevertheless first told to
take the Mateh and then told separately to hit the rock, for taking the staff had its own value
and did not necessarily mean that he would use it actively in hitting the rock’. From the very
beginning of his Shlichus by G-d, Moshe was told to carry the staff on his missions, NN
01 mnw) "M TP npn min nonn. For the plagues of the hail and the locusts, it was enough
that 1;/[oshe would wave his staff in the air, and here it was enough that it would be in his
hand”.

The Mateh-idea is seen again after Korach challenges Aaron’s right to the Kehunah.
Korach’s challenge threatened the entire legitimacy of the Torah. Now, to restore the nation’s
faith in the Torah, in its leaders, Moshe and Aaron, the Nasi of each one of the tribes is
requested to put out a mateh with their names on it, with Aaron’s name written on Mateh
Levi. G-d announces that he will choose one of the matos by causing it to sprout blossoms
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and indeed it is just Aaron’s mateh which does this'. The Ramchal explains that the Mateh
represents justice, and this makes sense. But Aaron’s Midah was just the opposite, a Midah of
Chesed. The combination of the two - Aaron’s Mateh - holds the secret of sweetening with
Chesed, G-d’s Attribute of Justice, a completion of the Justice with its complimentary
opposite”. This then becomes the way that G-d proves to the nation that not only does Aaron
deserve the position he has come to occupy but that Moshe’s Nevuah truly represents Toras
Emes’.

Moshe’s Mateh is even more powerful. It is, in fact a creation of G-d and is known as
the 0N NVN. We see from all of this that the Mateh was a very powerful thing, that, in
some mysterious way, it was a conduit for certain forces from Heaven to Earth, the anit-
Keshafim force that destroyed the Egyptians®. Just as a Jewish king carries a mateh — a staff —
to show his malchus, so too Moshe carried a mateh which showd the Malchus of HaSh-m’. It
was HaSh-m;s sign to the world® that, starting with the plagues, He would operate in this
world with a new Hanhaga of open miracles’.

The word nvn comes from the word n»vN — to turn or to incline. The NVNH came to
turn the ©>9w> of the ©¥» on their head and reveal that what the Egyptians had been using
the impure side of the v Gates of Binah and these very same conduits would now be used
for holiness. The word nVn» can be divided up into vV — for the 49 Gates of Binah, and the n,
which represents G-d’s name. This reflects the idea that these 49 levels were linked, through
the Mgateh, to the 50" hidden level, the source of its ability to reveal G-d’s Malchus in this
world".
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With such a powerful instrument, there is a vast difference between holding it as
opposed to using it to hit the rock. The Mateh was n extraordinarily sensitive instrument and
had to be used in an exact way on each occasion. For example, when Moshe threw it to the
ground in front of Pharaoh to turn it into a snake, he had to pick it up specifically from the
tail to turn it back to a Mateh. Speaking with the Mateh and hitting the rock would therefore
each reveal a different dimension of G-d’s Malchus.

However, on this occasion the rock did not need to be hit because it was the same
rock as before'. The Kedusha that had entered the rock the first time was still there so that
now it only required speaking to”. But, Moshe found that he could not recognize the rock
amongst the others”.

The nation now became very impatient, yelling at Moshe that it did not matter which
rock it was®. As far as they were concerned, Moshe knew the hidden laws of rocks well
enough to be able to bring water out of them any time he wanted without having to resort to
an unusual miracle’.

Things went downhill from there, for Moshe became angry with the people for
thinking that he could do something without G-d wanting it to happen, let alone something
unusual like this. This made him more vulnerable to his error®. ©¥ D3 X3 7D ¥oON N,
“Can we (not G-d) bring water from this rock?”, he asked. But this only served to reinforce
the wrong impression of the nation’. Feeling the pressure, Moshe felt forced to bring water
from any rock, but to do this he would have to hit the rock just like the first time®. Lo and
behold, it turned out to be the original rock after all.

The net result of all this was that the nation now had a reduced sense of HaSh-m’s
Hashgacha. It is an established fact that G-d causes nature to yield for the Tzadik. Did not the
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Arod bite Rebbe Chanina ben Dosa and die'? Did not that same Tzadik use vinegar to light
his candle with when oil was lacking, saying that He who said that oil should burn will say
that vinegar should burn®? The gemorrah is full of such incidences’. Did not the ground
respond to Moshe Rabbeinu’s command to open up and swallow Korach*?

For a nation as highly tuned as this, the actions of Moshe did not restore the balance
of their belief in G-d and His Providence, even if it did restore the trustworthiness of His
emissary, Moshe’. Even if the nation was now convinced that the hitting of the rock
constituted a miracle, it was of a lower sort, the type that happens to Tzadikim all the time,
because of a highly unusual confluence of events®. Had not Moshe forced the rock to yield to
G-d’s Will by hitting it’? Had Moshe and Aharon spoken to the rock, however, the miracle
would have been the sort of event that nature simply cannot produce. The very rock would
have become water, and the nation would have deepened their faith in G-d as all-powerful
and all-kind®.

Moshe and Aharon are not punished for doing something objectively sinful. Rather,
they are held accountable on a qualitative measure; provoked by the Jewish people, they
inadvertently’ failed to call on their full potential and the potential of the situation to sanctify
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G-d’s Name. The lesson is provocative, if not frightening — each of us must look into the
mirror and see not just whether we are being good people, but whether we are being good at
our level.
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1. Bilam: The Choice — Providence Interface

SUMMARY:

One of the great principles which the Bilam story elucidates is freedom of choice, a
fundamental principle in Judaism. The interface between our freedom of choice and G-d’s
Providence is a complex one. Can our choices change the course of history? Can they
frustrate G-d’s plan for the world? Does G-d allow us to choose, not only evil, but to choose
against the very fundamental purposes for which the world was created? How far does G- d
allow evil to go, before stopping it in its tracks? How far does G-d grant us something we
really want, even if it is not in our own best interests?

Perhaps this is one of the reasons why the story of an evil person is recorded in

such detail in our holy Torah. So important is the story of Bilam that Chazal wished to
make it a part of the daily Jnw. Jews will learn truth from whatever source it comes —
even if it comes out of the mouth of a non-Jew with evil intent, or, for that matter, out of
the mouth of a donkey.

Bilam’s prophecy was as great as Moshe Rabeinu’s. With all other prophets, G-d first
prophesizes to them, and they then communicate, in their own words, what it is that they had
heard. But it the case of both Moshe and Bilam, G-d talks through them, using their voices as
instruments to communicate His message. Their role was to just move their lips.

As an instrument of G-d’s prophetic message, Bilam’s freedom of choice is limited.
He is, in this respect, no different to a donkey, who, although it did not have prophecy, was
also used to produce G-d’s message. Bilam, like all the arrogant tyrants before and after him,
is unclothed and forced to admit to others just how limited he is, especially when his choices
came in conflict with G-d’s plan for the world.

Bilam thought to separate the spiritual from the physical domains, the former going
to the Jewish people, the latter going to the nations of the world. The Jews would then stay in
the desert, leading a life of pure spirituality. Under such circumstances, he thought, the Jews
could not possibly inherit the land, which would require them to engage in the physical.
Therefore, Bilam did not feel that he was cursing the Jews so much as he was accurately
identifying their essence and matching that with a loss of the land and a life in the desert.
Bilam knew that there were limitations to his ability to achieve this, but he somehow thought
that there must be a way out, a way to use the system of spiritual laws which G-d has set up,
and use them against G-d himself. He somehow thinks that through his sacrifices, he could
manipulate the very Kedusha G-d uses to elevate the Jewish people to his own nefarious
purposes.

Bilam hopes to catch that nano-second when G-d is, so to speak, angry, and G-d is
forced not to have such a moment throughout this period. Had G-d not done this, Bilam
would indeed have succeeded in destroying the Jewish people.

Still, G-d had told Bilam not to curse the Jews. How could he have defied G-d’s Will
in this way? Here we learn another great principle of choice, that the way in which a person
really wishes to go is the way Providence will lead him.

Bilam at first is told by G-d that he may not accompany Balak’s emissaries, but later
G-d seemingly relents and tells him he can go. We see from this that G-d allows man to do
evil, though He does not help him to do so. G-d will only actively help someone searching to
do good - Ymx pyon 9nvY Nan. But if he is coming to do bad, G-d will neither stop him nor
help him - o pnma xnLS NaN.
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In the Bilam story, G-d first tells Bilam that he may not accompany Balak’s shlichim.
But Bilam persists and G-d relents. Bilam is seemingly given Divine sanction to proceed with
his plan to curse the Jewish people! How can that be? But here the Parsha comes to tell us
that there are indeed limitations to one’s freedom of choice. G-d tells Bilam that he may go,
but that he will be forced to bless the Jewish people rather than curse them. (G-d late
expresses anger at Bilam because Bilam does not reveal this to Balak’s emissaries, making it
seem that G-d had changed His mind, and that it was now possible to curse G-d’s Chosen
People. Both of these errors would be a Chillul HaSh-m.)

It emerges that G-d allows us choice only within the parameters in which He has set
up. For example, if we are meant to lose a certain amount of money, then we can either give
it to charity, or we will lose it as taxes or our car will need repairs, etc. One way or another,
money which is not meant to be ours will not stay within our possession. We can turn this
into a mitzvah — a strength — or unwillingly subject ourselves to G-d’s Will in other ways.

Perhaps this is why the Sages considered placing the story of Bilam in the story of
the Shema. The Shema declares G-d’s Oneness in this world. Things may seem unconnected
at times, each one seemingly going its own way, but the hidden reality is that G-d is guiding
the whole process all along. Bilam thought that maybe, once G-d had set up the world so that
man had freedom of choice, he could use the principle with which the world operates to
undermine G-d’s own Will. The Shema teaches us that this is impossible — that ultimately all
the fragmented aspects of reality are really been driven, under the surface, by G-d’s Divine
Providence.

At one stage, G-d asks Bilam, “who are these people with you?” Bilam begins to
think that maybe G-d is not omniscient. Certainly, HaKadush Boruch Hu was not coming to
fool Bilam. 1"M1™72 0D ®'11702 1”2pi1 81 R?. On the contrary, he was trying to create an
opening for Bilam to do Teshuva. The dialogue with G-d is in itself a great opportunity to
reconnect to one’s spiritual epi-centre, and to find the way back. G-d was giving Bilam a
chance to admit that not everything was revealed to him — to get him to come clean on the
limitations of what he really could deliver, and thereby help him to repent. But that same
opportunity which will allow Bilam to repent, is the very same thing which will allow Bilam
to sin. Up we go, or down into the abyss we plunge — all from the same circumstances.
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DETAIL:

Freedom of choice is a fundamental principle in Judaism'. Freedom of choice defines
our modus operandi in this world. It is the loss of choice in later eras which best reflects the
changes that take place in those eras®. The story of Bilam comes to elucidate these principles.

It is not clear what exactly this Parsha is supposed to teach us that it was recorded in

such detail in our holy Torah and therefore relevant for all time. Why is it so important to
know that one non-Jew tried to hire another to curse the Jewish nation, and instead ended up
blessing them? Why do we need to know for all time that a donkey talked? Yet, surprisingly,
so important is the story of Bilam that Chazal wished to make it a part of the daily *ynw. On
the one hand, the lesson communicated is that we Jews will learn truth from whatever source
it comes, even if it comes out of the mouth of a non-Jew with evil intent, or, for that matter,
out of the mouth of a donkey. In this regard, Rav Tzadok brings the story of Rav Zusha who
was riding on a cart driven by a non-Jew. The cart unfortunately overturned and the non-Jew
asked Rav Zusha to help him right it. Rav Zusha, old and frail, answered that this was not in
his physical capabilities. The non-Jew yelled at him: “You can, you can! But you don’t want
to.” Rav Zusha then said to himself: “Listen what this man is telling you. HaSh-m’s Glory has
fallen to the ground. You are capable of raising it up but you don’t want to*.” Such is the
lesson that Rav Zusha learned from a non-Jew.

We, too, are prepared to learn even from a Bilam and a Balak. Still, the exact nature
of the lessons to be learned remains to be clarified.

In a surprising statement, Chazal say that Bilam’s prophecy was as great as Moshe
Rabbeinu’s:
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We don’t get this feeling at all when reading the Psukim®. Where is there any hint of a
face to face revelation, in the light of day’, any time that Bilam wants, as Moshe Rabbeinu
was capable of having? Was Bilam then in the running to bring down the Torah instead of
Moshe?

Rav Tzadok® explains that the comparison that is made here is that in the case of all
other prophets, G-d first prophesizes to them and then they communicate in their own words
what it is that they had heard. But in the case of both Moshe and Bilam, G-d talks through
them, using their voices as instruments to communicate His message’. G-d commands Bilam
to do whatever He, G-d, tells him. Bilam was supposed to speak; not to do any action. From
this we learn that G-d did the speaking, and Bilam’s role was to just move his lips®.

As an instrument of G-d’s prophetic message, Bilam’s freedom of choice is limited’.
He is, in this respect, no different from a donkey that also produces G-d’s prophecy®. Bilam,
like all the arrogant tyrants before and after him, is unclothed and forced to admit to others
just how limited he is’. And indeed, it is one of the great messages of our parsha to elucidate
the parameters of choice, especially when our choices come in conflict with G-d’s plan for
the world.

Bilam himself seems not to understand these principles, willing to curse the Jewish
nation when G-d had blessed them. Did Bilam really think that he was going to upend G-d
Himself'*? Bilam knew that history was not on his side, and that even at their worst, the
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Jewish people remain blessed'. Yet, he somehow thinks that through his sacrifices he could
manipulate the very Kedusha G-d uses in elevating the Jewish people to serve his own
nefarious purposes.”

To understand this issue we need to explore the core lesson of the Parsha, the
interface between our freedom of choice and G-d’s Providence. Can our choices change the
course of history? Can they frustrate G-d’s plan for the world? Does G-d allow us to choose,
not only evil, but to choose against the very fundamental purposes for which the world was
created? Does G-d allow the choice but not the consequence? How far does G-d allow evil to
go before stopping it in its tracks? Does G-d grant us something we really want, even if it is
not in our own best interests?

Freedom of choice is certainly one of the great principles of Judaism®, a
distinguishing feature between humans and animals®. There is, however, an enormous amount
that we do not get to choose. Rather, we get to choose our reactions to our circumstances.
These things are either given to us by G-d as a part of our make-up or our immediate
environment — our parents, our first language, etc., or they are given to us through Divine
Providence. In the latter case, G-d may act through other people, through the world around us
or even speak to us directly.

It is in this context that we can understand the most mysterious phenomenon of a
talking donkey, and the donkey essentially did more than just talk. The meforshim ask how
we explain the totally unprecedented event of a donkey seeing angels and then receiving
prophecy, as from all of our understanding of the phenomenon, prophecy is a uniquely human
event and cannot be had by an animal.

Rav Tzadok HaCohen explains that the donkey did not, indeed, receive prophecy. G-d
simply used the donkey to convey His message. G-d did this to show that Bilam also did not
get prophecy but was rather just an instrument for HaSh-m’s words’.

But, as our Parsha shows, G-d’s providential input is not always so easy to
understand. According to Rashi, HaSh-m initially says to Bilam that he may not accompany
Balak’s messengers. Bilam then prevails upon HaSh-m to let him go, but only in order that he
may fall into a trap he is digging for himself. How could G-d trick a human being into
sinning?
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“Although animals can also choose, they can only make petty choices, such as discreet decisions
whether to sleep or hunt, turn left or right, attack or purr:

07 W™ ,N?22WUnin w91 "2D17 12 0TI TWI12 120N NXP 01?7 U NU1IN0 W91 201 (D R N'UKR12 172010 27T
A1 DX 10 1172, 0071 0121082 17'na

Only a human being can exercise choice between the inner essence of something and its outer
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What our parsha also teaches us is that our choices will impact on other people,
sometimes on whole nations, and that this in turn becomes a part of the new parameters
through which these others are expected to act. Rashi tells us that the reason behind Bilam’s
prophecy was in order to give a prophet to the nations so that they wouldn't be able to
complain that had they been given someone of the stature of a Moshe Rabbeinu, they too
would have accepted the Torah. Bilam, though, was an evil person. How did HaSh-m solve
the problem by sending a Rasha to the nations'?

Further, how could Bilam be so foolish as to think that he could curse the Jewish
nation against the Will of HaSh-m??

The Shem MiShmuel says that Bilam thought to separate the spiritual from the
physical domains, the former going to the Jewish people and the latter going to the nations of
the world. The Jews would then stay in the desert, leading a life of pure spirituality. Under
such circumstances, Bilam thought, the Jews could not possibly inherit the land, as it would
require them to engage in the physical’. Therefore, Bilam did not feel that he was cursing the
Jews so much as he was accurately identifying their essence and matching that with a loss of
the land and a life in the desert.

Bilam knows that there are limitations in his ability to achieve this, but he somehow
thinks that there must be a way out. A genuine anti-Semite, he chafes at the bit, hoping that
he can somehow work the system of spiritual laws which G-d has set up and use them against
G-d himself. The gemorrah4 suggests that Bilam is not far off: he hopes to catch the nano-
second when G-d is angry. And as a result, G-d is forced not to have such a moment
throughout this period. Had G-d not done this, says the Gemorrah, Bilam would indeed have
succeeded in destroying the Jewish people. Bilam moves on to using Korbanos to find favor
in G-d’s eyes, hoping again to use that favor against G-d to curse the Jews.

Still, G-d had told Bilam not to curse the Jews. How could he have defied G-d’s Will
in this way? Here we learn another great principle of choice:
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Bilam is at first told by G-d that he may not accompany Balak’s emissaries, but G-d
seemingly relents later on and tells him that he can go. We see from this that G-d allows man
to do evil, though He does not help him to do so. G-d will only actively help someone
searching to do good, y"X pyon 9nvY Nan. If he is coming to do bad, G-d will neither stop
him nor help him: 5 ynma xnpLVY Nan.

In order to understand this properly, we need to understand that choice is really a
combination of two elements:

Choice in this world is a function of two things:

1. The capacity of the human being to choose
The 029 9non of N7apn which creates an environment where evil has the appearance
of being a real alternative to goodness. The nnw) is so powerful that, even under such
circumstances, it would naturally take over the body and energize it with pure
spirituality. Therefore, as a part of the ©»9 9non, N”apn limits the operation of the
soul in this world'.

The phenomena of 97V Xan and XNVY NN arise not out of the first principle, our
capacity for choice, but from the second, the amount of Hester Panim G-d invests in any
particular situation.

In the Bilam story, G-d first tells Bilam that he may not accompany Balak’s shlichim.
Bilam then persists and G-d relents®. Bilam is seemingly given Divine sanction to proceed
with his plan to curse the Jewish people! How can that be? The Parsha comes to tell us that
there are indeed limitations to one’s freedom of choice. According to the Ramban, G-d tells
Bilam that he may go, but that he will be forced to bless the Jewish people rather than curse
them. (G-d late expresses anger at Bilam because Bilam does not reveal this to Balak’s
emissaries, making it seem that G-d had changed His mind, and that it was now possible to
curse G-d’s Chosen People. Both of these errors would be a Chillul HaSh-m.)

In fact, the Sages seem to tell us that G-d allows us choice only within the parameters
in which He has set up. For example, if we are meant to lose a certain amount of money, we
can either give it to charity or we will lose it as taxes, our car will need repairs, etc’. One way
or another, money which is not meant to be ours will not stay within our possession. We can
turn E‘his into a mitzvah, a strength, or unwillingly subject ourselves to G-d’s Will in other
ways .

But back to our story. Despite the fact that Bilam knows that he will have to bless the
Jewish people, he continues on his way. G-d then speaks through Bilam, for it is in this
respect that he is like Moshe Rabbeinu,” and G-d shows, by speaking through the donkey,
that it is all the same to Him: He can use any vehicle to transmit His will'.
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Perhaps this is why the Sages considered placing the story of Bilam in the story of the
Shema. The Shema declares G-d’s Oneness in this world. Things may seem unconnected at
times, each one seemingly going its own way, but the hidden reality is that G-d is guiding the
whole process all along. Bilam thought that once G-d had set up the world so that man had
freedom of choice he could possibly use the principle with which the world operates to
undermine G-d’s own Will. The Shema teaches us that this is impossible; that ultimately, all
the fragmented aspects of reality are really driven, under the surface, by G-d’s Divine
Providence.

At first glance, Rashi seems to say that HaKadosh Boruch Hu comes to fool Bilam
into sinning;:

INYT PN LIN0 MDY DN PRY DY TN ,NI IMYVLNY . THY NIRND DIWIND M : (O 275 92702) ¥
: (' NDINIM) 12> KDY HHPY DOINY NY NINININ GN POV MY

This cannot be the reading of Rashi, for we have a great principle that
NN DY NNV N’APN KA NO
With Adam HaRishon, Rashi also states:
01272 19Y DI NON ,NIN 1227 7PN YTV NN : (10 ) PYNRIL) 'Y

Over there Rashi continues with a more comprehensible explanation, stating that in all
such cases, including the case of Bilam, G-d is trying to create an opening for the person to
do Teshuva. The dialogue with G-d is in itself a great opportunity to reconnect to one’s
spiritual epi-centre and to find the way back®.

The Gur Aryeh explains that here, too, Rashi cannot possibly mean that Hakadosh
Baruch Hu came to fool Bilam. G-d will allow someone to sin, but will never aid him.
Rather, the purpose here was to get Bilam to admit that not everything was revealed to him;
to get him to come clean on the limitations of what he really could deliver, and thereby help
him to repent. What Rashi means by saying that G-d came to fool him is that the same
opportunity which would allow Bilam to repent is the very same thing which would allow
Bilam to sin. The opportunity was there for Bilam, and all of us in similar situations, to grab.
Up we go, or down into the abyss we plunge; all from the same circumstances’.
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And there the Sifsei Chachamim in the name of the Mizrachi explains why the two Rashis are not
consistent:
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2. Bilam’s Prophecy

SUMMARY:

The Sages tell us that Bilam achieved heights of prophecy that matched Moshe’s.
Bilam was the Daas of Klipah who knew 1"72D NUT as well as Moshe Rabbeinu.

Bilam tried to manipulate his knowledge of G-d’s ways and was nearly successful at
destroying the Jewish people. The greatest and most honored of the non-Jews in his time who
claimed he can only act with G-d’s consent and whose tragic end is death by the hands of the
Jewish people .

This is astonishing — how could Bilam, an evil man, have been at the level of Moshe
Rabbeinu, a person whose whole being was totally dedicated to spirituality? Moreover,
Bilam was not able to speak to G-d any time he liked as Moshe was. In fact, the verse says
1?71 — that G-d happened to have spoken to him, as opposed to Moshe Rabbeinu where the
relationship was much deeper, a relationship of ®1p™1.

Bilam, in fact, was not initially a prophet. Like his donkey, Bilam received prophecy
for the sake of the Jewish people. His abuse of that prophecy led to a cessation of prophecy
amongst the other nations.

Bilam totally failed to grow from his incredible opportunity of talking directly to G-d.
He remained a person with an Ny py, a Nana va) (a sensual, materialistic person) and a N
N2 (an arrogant person)*. He failed to integrate and internalize the gift he was given.

These deficiencies of Bilaam were so serious because Bilaam became the father of
the nations — the teacher of all those peoples who bore these traits. There were plenty of
Reshaim before him — and indeed, Bilaam was a descendent of Eisav - but none who taught
how to achieve a sustainable, sophisticated path to evil. Bilaam became the anti-Avraham —
the one who began a new path of arrogance, materialism and wishing to be alone in the
endowment of any blessing.

Bilam’s words show that he clearly recognized that the Jewish people were chosen.
For they are a nation that will live alone, and they shall not be reckoned among the nations.
In fact, he is overwhelmed by the inspiration of what he sees. He prays: Let me die the death
of the righteous (Jews), and let my last end be like theirs!

If the Jews are G-d’s Chosen People, it is quite clear that He will look after his
people. Again and again Bilam tells Balak that, when it comes to the Jewish people, he can
only do what G-d permits or instructs him to do.

At one stage Bilam says flat out to Balak: Go back to your land for G-d has refused to
let me go with you. Even if Balak would give me a houseful of silver and gold, he tells Balak’s
emissaries, / cannot transgress the will of my G-d, in any way. In fact, G-d’s control is so
total, I cannot even do something good for the Jewish people unless G-d so wills it. If it were
up to me, I wouldn’t even be reporting this to you. I would simply run away, sparing you the
pain and me the embarrassment.

Yet, Bilam himself has not really integrated this lesson. He knows that there are
limitations, but he somehow thinks that there must be a way out. He chafes at the bit, hoping
that he can somehow use the system of spiritual laws which G-d has set up, and use them
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against G-d himself. The Sages tell us that he was not far wrong. Bilam is uniquely capable
of catching that nano-second when G-d is, so to speak, angry, and G-d is forced not to have
such a moment throughout this period. Had G-d not done this Bilam would indeed have
succeeded in destroying the Jewish people.

Bilam tries everything. He sacrifices Korbanos, hoping to outdo the Avos. He
searches for a point of weakness where the Jews are distanced from G-d, a point where they
are indeed cursed. He was poised to exploit and stoke that curse in an instant, acting as the
Jewish nation’s prosecutor in the Heavanly Court. His starting point is to claim that this is no
longer the nation which left Egypt — but a poorer, more spiritually estranged version. G-d
assures him that he is mistaken.

Bilam’s delusions are stoked by G-d’s concern for his honor, indeed the honor of any
human being, however lowly. G-d tells Bilam two things — do not go with the Ministers of
Balak, for they are not honorable enough for you, and, secondly, do not curse the Jewish
people. Bilam took note of the first, but failed to link it to the second.

He prophesizes, hoping that, just like a dream, that can be interpreted for good or for
bad, he can use his prophecy to do evil to the Jewish people.

Balak is now desperate to take Bilam up on his offer to just go away. Don’t curse
them and don’t bless them, he pleads with Bilam. But Bilam now goes even further: If G-d
wants me to bless this nation, then I will have no choice. This is exactly what happens. He
finally appears in front of the Jewish people, and is more committed than Balak to seeking
their destruction. But from each thought of a curse, a blessing came out.

How was this achieved? G-d made Bilam’s prophecy as clear as that of Moshe
Rabbeinu’s so that it requires no further interpretation. Bilam therefore cannot interpret the
prophecy for bad, thus foiling his plan. Only for this reason is he giving such exalted
prophecy, and then it is taken away from him entirely.

Bilam did not fail entirely: We learn that all of his curses came about with the
axception of one — the blessing 7"?NX 1110 N is a praise of Jewish tents of prayer (Batei
Knesset) and of Torah study (Batei Midrash). The Jewish people never lost their connection
to G-d through these two things, the prayer of the heart and the Torah of the brain which
together form the Daas of the Jewish people.

No longer a prophet, he has to resort to other means, and finally finds some success in
seducing the nation to serve Baal Peor, that most digusting of idolatries.

Moshe Rabbeinu was like an eagle that sees in the light of day with the sharpest of
eyes. Bilam is like a bat. The light does not help him. More than that, his arrogance only
allows him to see things by projecting his own ‘sonar radar’, his own ego and bounce it off
the reality he wishes to see. His very act of wanting to be a lowly recipient is only done to
service his ego further.

G-d sends Bilam a prophecy as great as the prophecy of Moshe R’ but Bilam is out of
harmony with the gift and only receives it in a distorted way. This is G-d’s way of telling the
nations that the reason they were not given the Torah is because they were insufficiently
prepared for this great gift. The Jews, on the other hand were given that Torah because
generations of effort and suffering had made them uniquely prepared to engage G-d’s Torah
and the purpose of the world contained therein.
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DETAIL:

The story of Bilam has many mysteries, starting with the name of the Parsha, Parshas
Balak, although the main protagonist seems to be Bilam'. Bilam is a bundle of contradictions.
He is a receiver of prophecy” who tries to manipulate his knowledge of G-d’s ways® and is
nearly successful at destroying the Jewish people®. Bilam is the greatest and most honored of
the non-Jews in his time.” He claims that he can only act with G-d’s consent, and his tragic
end is death by the hands of the Jewish people®.

The Sages tell us that Bilam achieved heights of prophecy matched only by Moshe
Rabeinu’; Moshe was but the scribe to copy Bilam’s prophecy into the Torah®. Bilam was
the Daas of Klipah who knew 199y nyT as well as Moshe Rabbeinu did’. This is astonishing,
as how could Bilam, an evil man, have been at the level of Moshe Rabbeinu, a person whose
whole being was totally dedicated to spirituality? Moreover, how could an evil man who
sought the destruction of the Jewish nation be included in the holy Torah? Every word about
Bilam, what he said and what he thought to do, is as holy as any other word of the Torah'®. It
is true that there are lessons to be learned from Bilam — the relationship between choice and
Providence for example, and we Jews learn whatever there is to be learned from non-Jews as
well as Jews (Yisro, Hagar and Eliezer are classic examples)''. But, never before was a
Jewish-hating, evil man chosen to be written for eternity as the teacher of a message, of
whatever sort, to us Jews. In fact, it is prohibited to learn Torah from an unworthy teacher'?.
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There are some crucial differences, however. Firstly, Bilam was not able to speak to
G-d any time he liked, while Moshe Rabbeinu was. In fact, the verse says '2p?, that G-d
happened to have spoken to him, as opposed to Moshe Rabbeinu, where the relationship was
a much deeper relationship of NP

Secondly, Bilam’s prophecy was short-lived and artificially induced. Bilam, in fact,
was not initially a prophet’. Like his donkey, Bilam received prophecy for the sake of the
Jewish people®. Rav Hirsch states that, “this whole chapter of Bilaam has the purpose of
showing the reason for G-d ceasing to shower his Holy Spirit on men of other nations’.” And
once Bilam had his prophecy, it was short lived, just for the time it took him to bless the
Jewish people6. In the end, he lost his prophecy and became just another magician’. This was
because Bilaam tried to turn G-d’s gift of prophecy against G-d Himself, as we shall see.

Bilam totally failed to grow from his incredible opportunity of talking directly to G-d.
He was certainly given Nevuah as high as Moshe Rabbeinu, but because of who he was, he
was not able to receive it and express it in the same way. He remained a person with an ® py
Ay, a “nany way (a sensual, materialistic person) and a *°nmy2) N (an arrogant person)™. He
failed to integrate and internalize the gift he was given.

Rav Chaim of Volozhin says that Moshe Rabbeinu was like an eagle that sees in the
light of day with the sharpest of eyes. Bilam was like a bat; the light did not help him. More
than that, his Gaava only allowed him to see things by projecting his own ‘sonar radar’, his
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own ego, and bouncing it off of the reality he wished to see. His very act of wanting to be a
lowly recipient was only done to service his ego further'.

These deficiencies of Bilaam were so serious because Bilaam became the father of the
nations® — the teacher of all those peoples who bore these traits’. There were plenty of
Reshaim before him — and indeed, Bilaam was a descendent of Eisav® - but none who taught
how to achieve a sustainable, sophisticated path to evil’. Bilaam became the anti-Avraham® —
the one who began a new path of arrogance, materialism and wishing to be alone in the
endowment of any blessing.

Bilaam had no problem recognizing that the Jewish people were indeed chosen. In his
own words: For from the top of the rocks I see him (the Jewish people), and from the hills 1
behold him,” i.e. when I look at the sources of the Jewish people, I see that they are founded
on the strong foundations of the Forefathers and Mothers like these rocks and hills®; for they
are a nation that will live alone, and they shall not be reckoned among the nations’. (10) Who
can count the dust of Jacob, and the number of the seed of Israel’’? Bilam is then
overwhelmed by the inspiration of what he sees. He prays, Let me die the death of the
righteous (Jews), and let my last end be like theirs'' 1

According to the Maharal, it was just the fact that Bilam was not Jewish that allowed
him to see the objective reality of the Jews as good. Those looking from the inside often
focus too closely on this shortcoming or that, not realizing that these are but surface
blemishes. Being insiders, they cannot always see the whole picture'?. Bilaam, the outsider,
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was able to take a step back and look at the essence of the Jews'. He is therefore able to
reveal what no Jewish prophet could — the essence of the Jewish people was totally pure’.

Using this idea, the Maharal explains the mysterious words of the Midrash that tells
us that Bilaam’s blessing of the Jewish people was greater than even the blessings of Yaakov
and Moshe, for Yaakov included rebuke in his blessings (of Reuven, Shimon and Levi) while
Bilaam blessed the Jewish people unconditionally’. Bilaam, who, looking from the outside,
saw to the core of the Jewish people, only saw the good. Yaakov, who, looking from the
inside, also focused on what needed to be overcome did not give us as pure a prophecy on the
essence of the Jewish people.

A similar explanation applies to the fact that throughout the period of time that Bilam
tried to look for G-d’s ‘moment of anger’, he saw no such moment. For by trying to destroy
the Jewish people, Bilam was activating the essence of the nation, an essence which is so
pure that G-d’s anger simply does not apply”.

What we see is that the essence of the Jews needed to be revealed by an outsider, by a
non-Jewish prophet’, and this is the reason why Bilam was given his prophecy to begin with.
Bilam was a helpless prophet; G-d used his mouth to produce the words He desired. It is in
this respect that Bilam’s prophecy was similar to Moshe’s. All other prophets were first told
their prophecy by G-d and then transmitted that prophecy to the nation. But, G-d spoke
through the throat of Moshe directly to the people. So, too, with Bilam, G-d spoke through
his throat, turning him into a mere instrument for G-d's message® whether Bilam wanted to be
a messenger or not .

G-d puts similar words in the mouth of Bilam’s donkey. This is to show that it is all
the same to G-d: whether He uses a donkey or a human as his emissary makes no difference
to Him! This also explains why Bilam is included in the holy Torah, for these are really G-
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d’s words, not his'. The mouth of Bilam’s donkey was created during Bein HaShemashos of
the sixth day. What that means is the idea that G-d could use the donkey’s mouth, i.e even an
instrument that was not aware of what it was being used for, as a tool for Divine messages”.
Bilam was no different from the donkey. He tried to curse the Jews, but G-d forced blessings
to come out instead, for the Jewish people are truly blessed’. Inherent in these blessings were
vital lessons about the nature of the Jewish people and, although he was not worthy, he was
forced to be the messenger anyhow. Our Jewish ear is alert to the spiritual message hidden in
all that we hear, for nothing is by chance”.

What Bilaam saw surprised and upset him, for, if the Jews are G-d’s Chosen People, it
is quite clear that G-d will look after his people. Bilaam cannot touch the Jewish people.
Again and again, Bilam is told, and tells Balak in turn, that when it comes to the Jewish
people he can only do what G-d permits or instructs him to do. And he (Bilam) answered and
said (to Balak), “Surely, (only) that which G-d puts into my mouth, may I speak’. Even
when they sin and should therefore be vulnerable, their G-d discounts both the transgression
and the effort they put into it°. And even when they deliberately provoke Him, He remains
loyal to them’.

At one stage, Bilam says flat out to Balak: Go back to your land for G-d has refused
to let me go with you®. Even if Balak would give me a houseful of silver and gold, he tells
Balak’s emissaries, I cannot transgress the Will of my G-d, in any way’. In fact, G-d’s control
is so total that I cannot even do something good for the Jewish people unless G-d so wills it'.
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If it were up to me, I wouldn’t even be reporting this to you. I would simply run away,
sparing you the pain and me the embarrassment'.

Yet, Bilam himself has not really integrated this lesson. He knows that there are
limitations, but he somehow thinks that there must be a way out. A genuine anti-Semite
already from the time of the Egyptian slavery”, he chafes at the bit, hoping that he can
somehow work the system of spiritual laws which G-d has set up and use them against G-d
Himself. The gemorrah® suggests that he was not far off. Bilam was uniquely capable of
catching that nano-second when G-d is, so to speak, angry”’, and G-d is forced not to have
such a moment throughout this periods. Had G-d not done this, says the Gemorrah, Bilam
would indeed have succeeded in destroying the Jewish people, and this time is duly recorded
as one of the most dangerous ever to the existence of the Jewish people6.

Bilam tries everything. He sacrifices Korbanos to G-d’s’, hoping to outdo the Avos®
and again to use that favor against G-d to curse the Jews’. If he could only find a point of
weakness where the Jews are indeed distanced from G-d, a point where they are indeed
cursed! He is poised to exploit and stoke that curse in an instant'’, acting as the Jewish
nation’s prosecutor in the Heavenly Court''. His starting point is to claim that this is no
longer the nation which left Egypt, but a poorer, more spiritually estranged version'?. G-d
assures him that he is mistaken'”, but from whence the delusions to begin with?
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Bilam’s delusions are stoked by G-d’s concern for his honor, indeed the honor of any
human being, however lowly. G-d tells Bilam two things: do not go with the ministers of
Balak, for they are not honorable enough for you, and, secondly, do not curse the Jewish
people'. Bilam takes note of the first, but fails to link it to the second.

Bilam prophesizes, hoping that the final interpretation of the prophecy will determine
its reality. Just like a dream that can be interpreted for good or for bad, he hopes to use his
prophecy to do evil to the Jewish people?.

Balak is now desperate to take Bilam up on his offer to just go away. Don’t curse
them and don’t bless them, he pleads with Bilam. But Bilam now goes even further: If G-d
wants me to bless this nation, then I will have no choice’. This is exactly what happens. He
finally appears in front of the Jewish people, and is more committed than Balak to seeking
their destruction. But from each thought of a curse, a blessing came out”.

How is this achieved? It is at this stage that G-d makes Bilam’s prophecy as clear (and
therefore of necessity as high) as possible. His prophecy is now as clear as that of Moshe
Rabbeinu’s, so it requires no further interpretation. Bilam therefore cannot interpret the
prophecy for bad, thus foiling his plan. Only for this reason is he given such exalted
prophecy; it is subsequently taken away from him entirely”.

The Sages tell us that each of the blessings of Bilam was really intended, on his part,
as a curse. If we look at them closely, we see that they all ultimately reflect the closeness and
mpa7 of the Jewish people to their Master in Heaven®. It is just this connection that Bilam is
trying to weaken’. Bilam does not fail entirely. We learn that all of his curses came about
with the exception of one: the blessing of T°9nN 1210 N is a praise of Jewish tents of prayer
(Batei Knesset) and of Torah study (Batei Midrash)®. The Jewish people never lose their
connection to G-d through these two things, the prayer of the heart and the Torah of the brain,
which together form the Daas of the Jewish people’.
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No longer a prophet, Bilam has to resort to other means, and finally finds some
success in seducing the nation to serve Baal Peor, the most disgusting of idolatries, as a
means of justifying their outbreak of sexual licentiousness with the daughters of Midian'.

Bilam, brilliant thinker and strategist that he was, finally found a Jewish weakness.
The Sages tell us that the Jewish weakness is mNn, while that of the non-Jews is MN).
Bilam’s character makeup radiated this M), an arrogance which led him to think in a certain
way. This character makeup, say the Sages, is at the root of a fundamental difference between
Jew and non-Jew, and is the last of the lessons about the Jewish people which Bilam teaches
us.

In order to understand this, we have to go back for a moment to the yYwxI1 DTN NON.
Originally, the Xvn of PWNIN DTN was one of MN). The snake says to Chava that if they will
eat from the fruit, DX on»mY’, they will be G-d-like. They will be able to compete with
the power of G-d Himself. In the end, however, the actual Xvn was only expressed as a NINM:

PI9 NP DXIWNY YN THNN DYDY XIN MIXD 291 DINNY YN 210 2D NUNRD NI ) ) HPURIA
95N DY NYIRD D) NN JONM

As a result, MmNy only penetrated the periphery of the soul of Adam HaRishon,
whereas m~n penetrated much deeper into his soul. The people who later attached
themselves to the periphery of the soul of Adam HaRishon, the non-Jews, had M) as their
main Y70 I8, whereas those people who attached themselves to the core of PwNIN DTN’
) have Mxn as their main y7n 9%, Even when the Jews serve idolatry, an arrogance
which presumes to set up an alternative to G-d, it is only to set something up that will allow
them to express their licentiousness”.

The difference between Taavah and Gaavah is that Gaavah is ultimately a
contradiction to one’s relationship with G-d. If one feels that one is so great, then it is
difficult to humble oneself in front of the King of Kings. Taavah, though, is a distancing from
G-d but not a contradiction to serving G-d. Someone can have Taavos and still doven and
learn Torah, though it will be more difficult. This, too, is in praise of the Jews. Their very sin
shows their essential connection with the Almighty.

Bilam does this not because he is uniquely Bilam, but because he is a prototype of the
non-Jew. G-d sends Bilam a prophecy as great as the prophecy of Moshe Rabbeinu, but
Bilam is out of harmony with the gift and only receives it in a distorted way. This is G-d’s
way of telling the nations that the reason they were not given the Torah is because they were
insufficiently prepared for this great gift. The Jews, on the other hand, were given that Torah
because generations of effort and suffering had made them uniquely prepared to engage G-
d’s Torah and the purpose of the world contained therein.

There is also no question that the broader spiritual environment is an enabler to
perfecting prophecy. Moshe Rabbeinu is only able to maintain his level of prophecy as long
as it was put to the service of the Jewish nation. Bilam is not coming to serve a higher truth.
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1. Shalom & Machlokes

SUMMARY:

Pinchus appears as the aggressive killer of Zimri and Ksbi Bas Tzur, the Midianite
princess with whom he was having illicit relations; yet his action is described as a N"12 of
017W, a covenant of Peace with the Almighty. Here was a zealot who murdered two people
in cold blood. True, they were sinning, but illicit relations between a Jew and a non-Jew does
not carry a death sentence.

Pinchus’s actions were not immediately welcomed as heroic. The people were
convinced that this barbaric person must have been a bastard of some sort and there was a
strong move to lynch him. Even the Beis Din had decided to excommunicate him. In the end,
G-d Himself had to intervene and tell us just how badly mistaken they all were.

Pinchus, it seems, had saved the whole nation. He had brought Peace between the
Almighty and His people. This is a classic case of how thinking, wise, holy people trying to
figure out good and bad by themselves can be dead wrong. This seeming rogue was actually a
holy man, now elevated to the Priesthood, (despite the fact that murder normally disqualifies
from the Priesthood) destined to live forever in the form of Eliyahu. All 18 High Priests of
the First Temple and all 81 of the Second came from him. Pinchus the zealot is really the
physical and spiritual grandchild of Aaron, lover and pursuer of peace'.

Pinchus himself pays a price for his zealotry, disqualifying himself to take over from
Moshe, and when, in the form of Eliyahu he expresses a similar trait, he is actually taught by
G-d to move into a different direction. “Pinchus, yes,” says the Akeidah. “Others, no.” The
Pinchus-approach is most likely to lead us away, not towards, Torah values. If this is so, then
why does the Torah teach us about Pinchus — is it only to tell us what not to do?.

What the Torah first and foremost comes to teach us is the value of Shalom. At first
blush, Pinchus did a violent act and whatever its necessity, it could hardly have been
considered an act of peace.

The word Shalom comes from the word Shleimus, which means completion. Its
opposite Machlokes comes from the word Cheilek, a fragment of something. The natural
state of man is to be in a state of Machlokes. Two people together will, unless they make an
effort, move away from each other rather than closer together, each with his unique
perspective. Were it not for G-d Himself the world would lack any semblance of unity. G-d
makes a covenant of peace which unifies the fragmented pieces of reality that comprises our
world.

Each human has to struggle to maintain an integrated wholesomeness — making peace
and unity (MN"2W1 017W) between all of his multi-faceted selves, his physical, emotional,
intellectual and spiritual aspects, all of his talents, character traits, and idiosyncrasies; so too
we have to struggle to put the world at large together into one picture. Without a gift from G-
d, without the fundamental unity of His One’ness (1711 1a11i1) underlying and combining
the whole universe into a covenant of peace, we would never be able to move towards unity
on the surface reality which we can access. Hence the remarkable words:

MK 2R7W 22 201 11720 0170 NWD™ R1i1 1"N17102 0170 WD

He who makes peace (as a natural state) in the worlds above, He will continuously
recreate peace over us (in a world of natural fragmentation), etc.
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Shalom is a meta-value, a great principle on which the world turns. Yet, the fact that
the world naturally flows away from unity, makes Shalom a difficult and messy thing to
achieve. It requires a deep commitment and pursuit by mankind to be achieved. In the case of
Pinchus, it was ironically only achieved at the expense of blood and lives.

The world believes in peace yet is full of war and conflict. For, as much as we
believe in peace, we believe in the things we are fighting for are more important than peace.
For this, we believe, we should fight. In truth, it is rare that the Torah would sanction a fight
over peace.

The easiest place to have a machlokes is when both parties feel that they are LeShem
Shamayim. In such cases, our natural responses simply cannot be trusted. We have a holy
Yetzer Hora to try and achieve love of G-d and holiness in ways that are not clearly mandated
by the Torah. Once our sense of moral outrage has been activated, we will no longer even
accept Torah authority to tell us that we are wrong.

The solution is to understand that there is a higher truth, which is often counter-
intuitive. Just after Yaakov died, his sons were concerned that Yosef would take revenge on
them. They therefore told an untruth — that Yaakov asked Yosef to forgive them. Now the
question is how the Torah, which is pure truth, could have a non-truth written in it. And the
answer is that the Torah comes to reveal to us that lying for the sake of Shalom Bayis is a
higher truth.

What is this higher truth? There is a truth of Din and there is a truth of Shalom. The
truth of Din is a zero-sum reality, total victory or total defeat. Two people have a dispute, one
claiming money from the other. According to Din, one of the parties will be shown to be
100% victorious in this dispute. The other will be a total loser — to have no existence in this
particular issue.

The truth of Shalom allows both parties give a zechus kiyum to each other. In a court
of law this is expressed as peshara. Now what prevents us from doing this is our sense of
outrage at the injustice: “We can’t let them get away with this.” “How could they do this to
us?” “We have to teach them a lesson.” And so on.

In fact, we have to unilaterally act peacefully even if the other side does not
reciprocate. For peace is not just a pragmatic idea; it is a value. It is a value to which all of
the Torah leads. And as a value it must be upheld irrespective of the standards of those
around you.

Shalom, the Sages tell us, is also the receptacle which holds all other blessings. This is
why the last blessing of the Shmoneh Esreh, the last of the Priestly Blessings and many other
places deal with just this theme. Without Shalom, all Brachos get lost. Either we will have
Shalom or we are doomed to lose all.

Pinchus saw 22 000 of his brethren die in front of his eyes and was moved by peace,
not revenge or justice. Many mitzvahs achieve the opposite effect of what one might have
expected. Give maaser and become rich; keep the Shabbos — close your store and spend
money, and you will be reimbursed for all that you spend. Destroy the City of Idolotary ( 7>y
nnTN), and for that act of cruelty G-d promises —7n7 09N 75 nny; break Shabbos (which
has a death penalty) by doing bris milah, and you will live to see all your allotted days. It is
not man who achieves these results — but, by doing G-d’s Will, he is granted these things
without further effort.

Similarly, G-d testifies that because Pinchus was fulfilling a mitzvah, although it
involved killing two people, the net effect was to create greater unity in the cosmos. This kind
of Shalom is the Shalom between man and his Creator.
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DETAIL:

At the end of last week's Parsha, Pinchus is described as killing Zimri, the leader of
the tribe of Shimon,' and Kosbi Bas Tzur?, the Midianite princess with whom he was having
illicit relations.” Through this act, Pinchus saved the Jewish people from massive
destruction”.

Pinchus appears as the aggressive Kkiller, albeit with Divine sanction. It is suprising
that this action is described as a 72 of DY9v’, a covenant of Peace with the Almighty.
Clearly, this was no Aharon going around making peace between warring brothers. D> 2mN
oww 9T, Here was a zealot who murdered two people in cold blood. True, they were
sinning, but illicit relations between a Jew and a non-Jew does not carry a death sentence’.
And who let Pinchus take matters into his own hands?

Pinchus’s actions were not immediately welcomed as heroic. Had Zimri killed
Pinchus, Zimri would not have been guilty of any crime, and there indeed was a strong move
to lynch Pinchus for his actions’. The people were convinced that this barbaric person must
have been a bastard of some sortg, and even the Beis Din had decided to excommunicate
him’. In the end, G-d Himself had to intervene and tell us just how badly mistaken they all
were'’. Pinchus, it seems, saved the whole nation. He brought peace between the Almighty
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and His people'. This seeming rogue was actually a holy man, now elevated to the Priesthood
(despite the fact that murder normally disqualifies from the Priesthood®), destined to live
forever in the form of Eliyahu’.

This is a classic case of how wise, holy, thinking people trying to figure out good and
bad by themselves can be completely wrong. Contrary to the wisdom of even great sages of
the time, Pinchus, by risking his life, and doing it without any personal interest, had
sanctified every fiber of his being in one big Kiddush HaSh-m".

Pinchus’ immediate reward was to be made a Cohen’. The long-term effects of his
action were much greater, however: all 18 High Priests of the First Temple and all 81 of the
Second Temple descended from him®.

But, it would seem that the emerging principle of 11 DYNS DXP MPIN Yyan’
requires such a holy state that it is simply irrelevant to our lives as an operative principle®.
Pinchus himself pays a price for his zealotry, disqualifying himself from taking over for
Moshe’, and when, in the form of Eliyahu, he expresses a similar trait, he is actually taught
by G-d to move into a different direction'’. “Pinchus, yes,” says the Akeidah. “Others, no'".”
We are to stand up and fight those forces which declare themselves as anti-Torah, but within
the Torah world the Pinchus-factor is most likely to lead us away, not towards, Torah values.

If this is so, why then does the Torah teach us about Pinchus; is it only to tell us what
not to do? We generally would never have thought that such an act of murder is permissible
unless the Torah had revealed this to us in the first place!
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What the Torah first and foremost comes to teach us is the value of Shalom. At first
blush, Pinchus did a violent act. Whatever its necessity, it could hardly have been considered
an act of peace. Yet, Pinchus is bestowed with the exalted title, possessor of a 12 of D',
To understand this, we are going to have to redefine our concept of Shalom.

The word Shalom comes from the word Shleimus, which means completion. Its
opposite, Machlokes, comes from the word Cheilek, a fragment of something. The Sefas
Emes’ says that the natural state of man is to be in a state of Machlokes. Two people together
will, unless they make an effort, move away from each other rather than closer together. This
is a world of separate identities, where truth and the commitment to truth are not great enough
to overcome the unique perspectives and inclinations which each of us brings to different
situations. Were it not for G-d Himself, says the Malbim, the world would lack any
semblance of unity’. G-d makes a covenant of peace which unifies the fragmented pieces of
reality that comprises our world.

According to the Kabbalists, every human is a ‘small world’ (Olam HaKatan), a
microcosm of the large world (Olam HaGadol). Each human has to struggle to maintain an
integrated wholesomeness, making peace and unity (n15w) Dow) between all of his multi-
faceted selves, his physical, emotional, intellectual and spiritual aspects, all of his qualities,
talents and character traits, all of his hang-ups and idiosyncrasies. So, too, we have to
struggle to put the world at large together into one picture. Without a gift from G-d, without
the fundamental unity of His Oneness (Y1 mmn) underlying and combining the whole
universe into a covenant of peace, we would never be able to move towards unity on the
surface reality which we can access".

And hence the remarkable words which we say repeatedly in the benching and the
dovening’:

VAN ORI D DY 1OY DYDY YUY NID 1PDINN DYDY NV

He who makes peace (as a natural state) in the worlds above, He will continuously
recreate peace over us (in a world of natural fragmentation), etc’.

Shalom is a meta-value, a great principle on which the world turns’. Yet, because the
world naturally flows away from unity, peace is a difficult and messy thing to attain. It
requires a deep commitment and pursuit by mankind to be achieved. Ironically, in the case of
Pinchus, it was only achieved at the expense of blood and lives.

The whole world, Jew or non-Jew, believes in peace. Yet, the world is full of war and
conflict. This is because as much as we believe in peace, we believe that the things we are
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fighting for are more important than peace. For this, we believe, we should fight. In truth, it is
rare that the Torah would sanction a fight over peace.

Shalom requires constant work even under the best of circumstances. In institutional
life there is the added difficulty of the Pinchus-factor, as our motives are more noble. We feel
that our Machlokes is for the sake of the Torah by very definition. “It is not for our personal
gain for which we are fighting,” we tell ourselves. “It is for the sake of the organization!”

The easiest place to have machlokes is when both parties feel that they are fighting
LeShem Shamayim. Competing Torah organizations often feel this way. The Chazon Ish
stresses to us that in cases which activate our sense of fighting LeShem Shamayim, our natural
responses simply cannot be trusted'. It is not good enough to have good midos, for one will
always bump into something which activates a negative midah (that he may not even have
known he had) and this will lead him, even as a dedicated Torah Jew, to committing > N>
m11n that he would never dream of doing in other areas”.

The comments of the Chazon Ish bring to mind a 927 pnyn that discusses a frightening
manifestation of religiosity. The HaEmek Davar states that there is a holy Yetzer Hora to try
and achieve love of G-d and holiness in ways that are not clearly mandated by the Torah”.
Similarly, the Chazon Ish explains that once our sense of moral outrage has been activated, we
will no longer accept Torah authority to tell us that we are wrong”.

The gemorrah in Sanhedrin® links the midah of Shalom with the concept of peshara®.
When two people come in front of Beis Din, there is a y¥25 msn: the judge should first ask
the parties to accept a compromise. When two people have a dispute and one says the other
owes him money while the second party denies it, one of the parties will be shown to be
100% victorious in this dispute according to Din. The other will be a total loser; he will pay
everything as the borrower or be paid nothing as the lender. Peshara comes to change that, to

'For example, organizations become quite territorial. However, we have a principle that in the mxn of
710 7TIN?1N, 2123 nawin does not apply. The w*® 1111, in his 117MY21 NIMR, spells this out:
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2 Therefore, says the Chazon Ish, only a commitment to the details of n2?n can save us from such
error.
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say that both parties can exist, though neither as perfectly as he would have wished. The
chiddush of the Gemorrah is to say that this peshara is a greater truth than the truth of Din.

There is a truth of Din and there is a truth of Shalom. The truth of Din is a zero-sum
reality, total victory or total defeat. The truth of Shalom allows both parties give a zechus
kiyum to each other.! The Midrash points out that after Yaakov died, his sons were concerned
that Yosef would take revenge on them, and they therefore told an untruth, stating that
Yaakov asked Yosef to forgive them®. How could the Torah, which is pure truth, have a non-
truth written in it? The answer is that the Torah comes to reveal to us that lying for the sake
of Shalom Bayis is indeed a higher truth.

Even though the Talmud brings one opinion (not the halacha) which says that in Beis
Din it is 1O to look for a nwa’, all agree that it is a ™My to look for oww (and Nw9)
outside of Beis Din. What prevents us from doing this is our sense of outrage at the injustice:
“We can’t let them get away with this.” “How could they do this to us?” “We have to teach
them a lesson,” and so on.

In fact, outside of Beis Din, it is not justice we are looking for, but rather peace. We
are required to unilaterally act peacefully even if the other side does not reciprocate. Peace is
not just a pragmatic idea; it is a value. It is a value to which all of the Torah leads, says the
Rambam®. And as a value, it must be upheld irrespective of the standards of those around us’.

Shalom, the Sages tell us, is also a practical necessity; it is the glue that holds the
whole world together®. The Sages tell us that Shalom is the receptacle which holds all other
blessings. This is why the last blessing of the Shmoneh Esreh, the last of the Priestly
Blessings, and many other areas deal with this theme’. It is also why the very last Mishneh

'The Gemorrah there, when trying to prove that it is a mitzvah for the Dayan to first look to a peshara,
brings the Mishneh in Avos as support:
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The opposing view answers this (successfully) by pointing out that Aharon was working outside of the
framework of a Beis Din.
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®In (peaceful) inter-organizational relations there are two levels, co-ordination and co-operation. Co-
ordination means that you agree to hold major events on different nights, that essentially you do not
get in each other’s way. Co-operation involves joint programming.

In practice, it is rare for two organizations to run a joint seminar, Shabaton or weekend. More likely,
organizations in a city will agree to host a citywide Shabbaton weekend, each with its own location, to
make a unified appeal to the Federations and the like. Remember that co-operation is not an all or
nothing business. Even a disastrous experience with an organization does not preclude future co-
operation on other issues.
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focuses on the Shalom theme'. Without Shalom, all Brachos are lost. Either we will have
Shalom and all its blessings or we are doomed to lose all.

In a post-Temple world, Shalom becomes even more difficult to achieve. The Temple
was a model of the world, a mini-world, showing us how all the disparate elements combine
to form one big receptacle to hold G-d’s holiness. Yet, the Temple not only modeled Shalom,
but it was, through the Korbanos, an active spiritual force to counter the entropy inherent in
the universe’. We no longer have that model.

We can now understand why Pinchus’ action was considered one of achieving peace,
and not justice or something else. Zimri had the best of intentions in doing what he
considered to be an Aveirah Lishmah. Pinchus, however, saw 22,000 of his brethren die in
front of his eyes and knew that this was not so. By having relations with a Midianite, Zimri
was not pursuing something which was going to create greater spiritual and physical unity in
the world. The plague was an obvious manifestation of this, but such a sin, relations with a
non-Jew, certainly does not carry the death penalty. Plain and simple, a killer of someone
who eats pork or does any other sin which does not carry the death penalty is a murderer. In
fact, the Yerushalmi tells us that the Sanhedrin initially wanted to put Pinchus in Cheirem for
what he had done, until they remembered the principle *12 Dy ooRIp 1PN Y110 and G-d
attached the title of ©Y5w >n>32 to him.

The two things combined make this another example of where doing a mitzvah
achieves the opposite effect of what one might have expected’. Give maaser and become
rich’; keep the Shabbos — close your store and spend money, and you will be reimbursed for
all that you spend®. Destroy the City of Idolatry (nnTn y), and for that act of cruelty G-d
promises 'T0NM DN T y9); break Shabbos (which has a death penalty) by doing bris
milah, and you will live to see all your allotted days. Marry your brother's wife in an act of
Yivum (where in other circumstances she is totally forbidden to you and her children are
forbidden to marry other Jews), and your children may become great and holy people. It is
not man who achieves these results, but, by doing G-d’s Will, he is granted these things
without further effort®, though it requires a level of pure lishmah to be eligible’.
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Similarly, G-d testifies that because Pinchus was fulfilling a mitzvah, the net effect
was to create greater unity in the cosmos even though it involved killing two people. This
kind of Shalom, says Rav Yaakov Etlinger', is the Shalom between man and his Creator”.

There have been many situations where Torah principles required a stand against anti-
Torah positions, and these seem to draw on quailities of aggression, strength and bravery.
But, says Rav Etlinger (Minchas Ani on Chumash), the real value these battles must draw on
is the understanding that ultimately peace between us and Shamayim is a transcendent value.
This is not an obvious lesson to learn. To teach us this, G-d had to engineer a situation where
Moshe Rabbeinu would forget a basic halacha to allow Pinchus, then a untitled Jew, to step
into the breach.’

The immediate reaction of those around Pinchus was to accuse him of bearing some
hatred towards Zimri or to blame his Midianite origins which moved him to such an
impetuous act®. To this, G-d testified that Pinchus was really moved by a love for the Jewish
people and his desire to save them -

NN INIPA HNIY )2 HYN NN NN YN 1191 1IN 12 TYONR 12 DN (XY) 1D
SNNIPA ONRIY 1) NNXOTMYD KDY BN INNIP

It was from amidst the Jewish people, to save them, that Pinchus was zealous®, not his
non-Jewish roots’.

We do not ultimately understand such mysteries, but nevertheless, we are told that
they work. Such a level is unattainable for ordinary Jews, but the lessons of peace are there
for all of us to learn.
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2. Intermarriage

SUMMARY:

“And that we would not give our daughters unto the peoples of the land, nor take their
daughters for our sons.” (Nehemiah 10:31)

Zimri was responding to public outcry by his tribe at the death penalty being
meted out for the idolatry to Baal Peor. He approached Kozbi with an entourage of
24.,000. Cozbi at first refused to have relations with him, stating that she as the daughter
of the king and had been told only to relinquish herself for marital relations to the greatest
of the Jews, Moshe Rabbeinu. Zimri convinced her that he was greater than Moshe. He
then dragged her in front of Moshe and confronted him with also marrying a Midianite.
Moshe was stumped, having forgotten - by Divine decree - a simple distinction and Zimri
perpetrated his act. The results were immediate and disastrous — all 24,000 people
accompanying Zimri were killed in a plague which had every appearance of spreading
further. Pinchus saw this and realized that there was no time. He dared to state a halacha
in front of his Rebbe, Moshe Rabbeinu, and carried our his zealous act. The act required
at least six miracles, the plague subsided and our Parsha begins.

The Jews at Baal Peor committed two sins. The first was the idolatry of Baal Peor,
and the second was the harlotry with the daughters of Moav. idolotary is a cardinal sin,
for which one should rather die than transgress. Physical relations with a non-Jew, on the
other hand is at worst a negative prohibition. For some, the Torah prohibition applies only
to the 7 nations. For others living as husband and wife is the Torah prohibition, but
relations with a non-Jew is only Rabinically proscribed. Yet, it was for harlotry with a
gentile, that 24 thousand Jews died of the plague.

Perhaps, this is because this was a case of public licentiousness involving a public
desecration of G-d’s name.

However, trying to define Jewish relations with a non-Jew in purely halachik terms
misses the point. A person who intermarries is breaking his covenant with the Jewish
People, and therefore the covenant which the Jewish people has with G-d. This
represents a fundamental breach with Judaism and the Torah.

Because this act is so serious, there is a special law for relations with a non-Jew as

stated by the Sages:
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From this the Ramban learns that it would be better to die than to have relations
with a non-Jew where such relations are known to others.

This law is a »»on nwnb N35n. The Rambam limits the application of the law to a
situation where the non-Jewess is an idolater. The law only applies so long as the act is
public and so long as they are in the midst of the act.

The law states further that if one asks a posek, one is not told that this is the law.
One has to moved to act on one’s own. And therefore, although this law is applicable
today, the Shulchan Aruch does not mention it.

We live in an era where, for most Jews, there are no longer negative messages
telling them not to intermarry with non-Jews. Intermarriage is no longer seen as a
contradiction to one’s Jewishness. “He respects my Jewishness, and is happy that I light
candles on Friday night,” is an oft heard refrain.
But the Torah has sent us clear enough messages about the abhorrence of such an
act. As early as the the Forafathers, we are exposed to the incident between Dinah and
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Shechem. Schem was just doing what may have been common practice at the time. His
father, Chamor, was absolute ruler of his area, and consequently, Schem could presumably
take any damsel he liked. Dina was not married at the time. So why is Chamor’s action
considered so heinous? The Beis Halevi states that the real problem was the defiling of a Jew
who had inherited the enormous spiritual purity of her ancestors and built on that in turn, and
whose role would be to model holiness to all future generations. The Jewish contribution to
civilization has been out of proportion to its size and circumstances to such a degree that it
defies historical explanation. But more than anything, it has been its contribution of
Monotheism, and the consequences of Monotheism which has reflected the spiritual genius of
the Jews and which changed the course of world history. If Dina and her descendents were to
get lost amongst the princes of Shchem, that Jewish genius would forever be lost. It was this
dilution of the one-G-d commitment, more than anything else, which inspired various forms
of legislation distancing us from intimacy with non-Jews, especially of the opposite sex.

Already much earlier, the Court of Shem, the son of Noah, promulgated a decree
against intermarriage between the descendents of Shem and Noach’s other descendents. This
is why when Tamar is found to be pregnant, Yehuda condemns he to death. But Tamar was
single at the time (a widow), and certainly didn’t deserve the death penalty. Rather the death
penalty was for violating the edict of the Bet Din of Shem, i.e., for apparently consorting with
a gentile. This prohibition later became more specific, prohibiting Jews from intermarrying
or having relations with non-Jews. It was this which caused the sons of Yaakov to condemn
Shchem’s act as a Neveila.

The fact that 14 million of us are here to tell the tale is in part testimony to our
observing the in-marriage commitment throughout the ages. This is not to say that
intermarriage has not become a major problem from to time. It was a force to be reckoned
with in Babylonia, to the point where Nechemia felt constrained to announce a curse on such
people: “In those days also saw I the Jews that had married women of Ashdod, of Ammon,
and of Moab...And I contended with them and cursed them...” (Nehemiah 13:23-25). There
was a wave of intermarriage in the enlightenment period of the Jews in Europe. But never
before has it threatened the Jews as it does today. It is not for nothing that once a year we
read our Parsha and remind ourselves of the terrible implications of lowering our guard.
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DETAIL:

“And that we would not give our daughters unto the peoples of the land, nor take their
daughters for our sons'.” (Nehemiah 10:31)

The Jews committed two sins at Baal Peor: the first was the idolatry of Baal Peor, and
the second was the harlotry with the daughters of Moav. It was on the second of these sins
that 24 thousand Jews died of the plague. The Nesivos Shalom points out that idolatry is a
cardinal sin for which one should rather die than transgress. On the other hand, physical
relations with a non-Jew are, at worst, a negative prohibition. Yet, it is the latter which
triggered the plague and proved to be so destructive to the Jewish nation throughout the
generations.

According to the Rambam, it is a Torah prohibition of ©a ynNNN N5 to intermarry
with a non-Jew?, but just having relations with a non-Jew is only a rabbinic prohibition®. The
Tur is even more lenient, restricting the Torah prohibition of intermarriage to the 7 nations
alone”. (He agrees that non-marital relations with other non-Jews is only a Rabbinic
prohibition®.) However, public licentiousness, as with Zimri, is a Chillul HaSh-m, a public
desecration of G-d’s name, and, according to the Rambam, it has a special Torah prohibition
punishable by Kares attached to it’.

However, trying to define Jewish relations with a non-Jew in purely halachik terms
misses the point. A person who intermarries is breaking his covenant with the Jewish People,
and therefore the covenant which the Jewish people have with G-d’. This represents a
fundamental breach with Judaism and the Torah®. Indeed, says the Nesivos Shalom, it is just
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this which our Parsha teaches us. G-d did not unleash the plague on Klal Yisroel for their
idolatry with Baal Peor that immediately preceded Zimri’s act with Kozbi. G-d killed 24,000
Jews to show us that if the act is measured by how much joy an action brings to G-d versus
how much G-d hates a certain act, relations with a goy is worse than idolatry'.

There is a special law for relations with a non-Jew because this act is so serious. The
Sages state:

212 YD PRIP TPRIN 912N : 27y KO T PATIO ,MWUND

From this Mishnah, the Ramban learns that it would be better to die than to have
relations with a non-Jew where such relations are known to others.

The Rambam tells us that this is a »»on nwno N35n. He limits the application of the
law to a situation where the non-Jewess is an idolater®. The law only applies as long as the
act is public (in front of ten Jewish men’) and as long as they are in the midst of the act’.

However, the law states further that,
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*There is a machlokes whether this law applies to the opposite case, i.e. where the male is non-
Jewish and the female Jewish. HaGahos Mordechai in Yevamos Perek Hacholetz holds that the law
does apply, while the Nodeh BeYehuda, Even HaEzer, Siman Kuf Nun and the Ramban in the
Milchamos at the end of Perek Ben Sorer U'Moreh disagree. Their logic is explained by the Nodeh
BeYehuda: Since the progeny of such a relationship will still be Jewish, the woman has not
completely severed her ties with the Jewish people. But a Jewish man with a Gentile woman will bring
about a gentile child.
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If one asks a posek, one is not told that this is the law. Therefore, although this law is
applicable today, the Shulchan Aruch does not mention it'. The meforshim explain that this
is because the law only applies to one who is moved to act on his own because he is inspired
to avenge the honor of HaSh-m. This means that this is not a mitzvah but rather a reshus, and
it is therefore not counted in Taryag Mitzvos®.

The story of Pinchus and Zimri is told in detail by the Gemorrah in Sanhedrin. Zimri,
who is really Shlumiel ben Tzuri Shadai’, was responding to public outcry by his tribe at the
death penalty being meted out for the idolatry at Baal Peor’. He approached Kozbi with an
entourage of 24,000 people. At first, Kozbi refused to have relations with Zimri, stating that
she, as the daughter of the king, had been told to only relinquish herself for marital relations
with the greatest of the Jews, Moshe Rabbeinu. Zimri convinced her that he was greater than
Moshe’. He then dragged her in front of Moshe and confronted him with also marrying a
Midianite. Moshe was stumped, having forgotten a simple distinction® by Divine decree,’ and
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Zimri spoke of himself in the third person. 1u1? "1u means that he is descended from Shimon who was
the second of the tribes. Moshe was descended from Levi, the third of the tribes.
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Zimri perpetrated his act'. The results were immediate and disastrous: all 24,000 people
accompanying Zimri were killed in a plague which had every appearance of spreading
further. Pinchus saw this and realized that there was no time®. He dared to state a halacha in
front of his Rebbe’, Moshe Rabbeinu, and carried our his zealous act’. The act required at
least six miracles’, the plague subsided® and our Parsha begins.

We live in an era where, in the USA and elsewhere, all stigma for intermarriage has
worn off. For most Jews, there are no longer negative messages telling them not to
intermarry or have relations with non-Jews. Intermarriage is no longer seen as a contradiction
to one’s Jewishness. “He respects my Jewishness, and is happy that I light candles on Friday
night,” is an oft heard refrain.

But the Torah has sent us clear enough messages about the abhorrence of such an
act. As early as the the Forefathers, we are exposed to the incident between Dinah and
Shechem’. The Beis HaLevi points out that Shechem was just doing what may have been
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common practice at the time. His father, Chamor, was the absolute ruler of his area, and
consequently, Shechem could presumably take any damsel he liked. Dina was not married at
the time'. Why, then, was Shechem’s action considered so heinous? The Beis Halevi
enumerates the many problems of Shechem’s behavior, but states that the real problem was
the defiling of a Jew who had inherited the enormous spiritual purity of her ancestors and
built on that in turn, and whose role would be to model holiness for all future generations®.
The Jewish contribution to civilization has been out of proportion to its size and
circumstances to such a degree that it defies historical explanation. More than anything, it is
the Jews' contribution of Monotheism, and the consequences of Monotheism, which has
reflected the spiritual genius of the Jews and which changed, for the better, the course of
world history. If Dina and her descendants were to get lost amongst the princes of Shechem,
that Jewish genius would forever be lost. It was this dilution of the one-G-d commitment,
more than anything else, which inspired various forms of legislation distancing us from
intimacy with non-Jews, especially of the opposite sex.

Already much earlier, the Court of Shem, the son of Noah, promulgated a decree
against intermarriage between the descendants of Shem and Noach’s other descendents’.
This is why when Tamar was found to be pregnant, Yehuda condemned her to death. Tamar,
however, was single at the time (a widow), and certainly didn’t deserve the death penalty.
Rather, the death penalty was for violating the edict of the Bet Din of Shem, i.e. for
apparently consorting with a gentile. This prohibition later became more specific, prohibiting
Jews from intermarrying or having relations with non-Jews. It was this which caused the sons
of Yaakov to condemn Shechem’s act as a Neveila’.

The fact that 14 million of us are here to tell the tale is in part testimony to our
observing the in-marriage commitment throughout the ages. This is not to say that
intermarriage has not become a major problem from time to time. It was a force to be
reckoned with in Babylonia, to the point where Nechemia felt constrained to announce a
curse on such people: “In those days also saw I the Jews that had married women of Ashdod,
of Ammon, and of Moab...And I contended with them and cursed them...”®. There was a
wave of intermarriage in the enlightenment period of the Jews in Europe, but never before
has it threatened the Jews as it does today. It is not for nothing that once a year we read our
Parsha and remind ourselves of the terrible implications of lowering our guard.
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3. Benos Zelafchad: Females & Faith

SUMMARY:

Juxtaposed in this and next week’s parsha, two contrasting incidences take place. On
the one hand Bnei Gad and Bnei Reuven ask to settle on the east side of the Jordan River
(what is currently the country of Jordan), and have to be sworn to an oath that they will fist
help the Jewish nation conquer the land. (Prahsa Matos) On the other hand, our parsha
describes how Benos Zelafchad come to Moshe Rabbeinu demanding that, in the absence of
brothers, they inherit their father. Their geneology is traced back to Yosef for, just as he
loved the land so much that he demanded that his brothers take an oath that they would take
his bones with them from Egypt to Israel, so too they showed a deep love of the land. In fact,
they refused to take an inheritance on the eastern side of the Jordan River, and waited until
Bnei Gad and Bnei Reuven had taken their portion before making their request.

Benos Zelafchad are described by the Sages as very righteous and very wise, a title
rarely given to anyone. There appeal reflected both their deep attachment to the land but also
an acute perception of the inner logic of the laws of inheritance. They suggest a law which
even Moshe Rabbeinu was not aware of - their holiness put them in harmony with a part of
the Torah that had yet to be brought fully down form the Heavans. Their father had tragically
been killed for an undisclosed sin, and had left no sons, but they realized that that should not
affect their inheritance. G-d confirms their assertion (on condition that they marry within the
tribe) and their words become enshrined in the Torah forever. Imagine having G-d Himself
confirm the truthfulness of your words!

This is not the first time that the women have outshone the men. We learn that the
women also did not participate in the Sin of the Golden Calf, and were rewarded with Rosh
Chodesh as their special chag as a result. Rosh Chodesh is itself a hidden Chag, and therefore
highly suited to women’s way of connection to holiness.

Under the terrible conditions of Egypt, it was again they who held the deeper
commitment to maintaining a family and a connection to G-d. The Sages describe in detail
their tremendous fortitude and courage in the midst of great danger and testify: In the merit of
the righteous women we were redeemed from Egypt. The response of Benos Zelafchad builds
on another act of steadfastness, the refusal of the women to go along with the spies and their
negative report. Hence, the women were not included in the decree for that whole generation
to die out in the desert.

The Sages contrast the words of Benos Zelfchad to those of the spies and the people
who received their report. While the latter were saying, “Let us turn on our heels and return
to Egypt,” the former were demanding a place in the holy land - NTIMX 117 M.

The common denominator of all these things is faith. In the case of Benos Zelahchad,
they reflected their deep faith that Klal Yisrael would inherit the land from the powerful
Kenaani. At the Cheit HeEiegel, they had faith that Moshe Rabbeinu would return, and so
too, with each of the events described above. The flip side of faith is faithfulness, faithfulness
in the Almighty that he will deliver them from all their travails and bring them into the land
as he promised.

Men appear to excel better with issues that are clear, that lend themselves to sharp
intellectual defininition (770M 1122 T"A?). They do less well when things are murky and
clarity is elusive. It is then that the deeper faith of women, the ability to maintain a
steadfastness in G-d and His mission for His people, come to the fore (117722 Tmme1).
Women have the capacity to relate to hidden NnW1TP even in the midst of the seemingly most
challenging of situations.

Because of this greater natural faith-relationship with Nw1TP, women are also naturally
greater in 117", Men, who are used to the role of initiator and influencer, are in greater
danger of initiating a role independent of and in rebellion to 1Wil. Women's deeper
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orientation to relationships, their greater role as recipients, among other traits, allow them to
stay faithful to DWM to a greater degree.

But now Benos Zelafchad took this to a higher level. They took womanly qualities of
steadfastness, faithfulness and used that to connect with the holiness of the land. But to that
they added wisdom, a combination that led them to be inscribed in the holy Torah forever.
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DETAIL:

Two contrasting incidences take place that are juxtaposed in this and next week’s
parsha. On the one hand, Bnei Gad and Bnei Reuven ask to settle on the east side of the
Jordan River (what is currently the country of Jordan), and have to swear that they will first
help the Jewish nation conquer the land.' On the other hand, our parsha describes how Benos
Zelafchad come to Moshe Rabbeinu demanding that, in the absence of brothers®, they inherit
their father’. Their geneology is traced back to Yosef, for just as he loved the land so much
that he demanded that his brothers take an oath that they would take his bones with them
from Egypt to Israel, so too they showed a deep love of the land*. In fact, they refused to take
an inheritance on the eastern side of the Jordan River, and waited until Bnei Gad and Bnei
Reuven had taken their portion before making their request”.

Benos Zelafchad are described by the Sages as very righteous® and very wise’, a title
rarely given to anyone. Their appeal reflects a deep attachment to the land, an acute
perception of the inner logic of the laws of Yibum and inheritance®, and a desire to help
future women in such situations’. After deeply considering things amongst themselves', they
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suggest a law which even Moshe Rabbeinu is not aware of’; their holiness put them in
harmony with a part of the Torah that had yet to be brought fully down from the Heavens®
and which, through them, was brought down forever®. Their father had tragically been killed
for an undisclosed sin and had left no sons, but they realize that this should not affect their
inheritance’. G-d confirms their assertion (on condition that they marry within the tribe®) and
their words become enshrined in the Torah forever’. Imagine having G-d Himself confirm the
truthfulness of one's words!®

This is not the first time that the women outshine the men. We learn that the women
did not participate in the Sin of the Golden Calf either’, and as a result, they were rewarded
with Rosh Chodesh as their special chag. Rosh Chodesh is itself a hidden Chag and therefore

highly suited to the women’s way of connection to holiness'’.
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"% Because of women's capacity to relate to hidden nu1Tp, Rosh Chodesh is specifically a women's
Chag. wTn wx1 represents the challenge of finding hidden nw1Tp in a constantly waxing and waning
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Under the terrible conditions of Egypt, it was again the women who held the deeper
commitment to maintaining a family and a connection to G-d. The Sages describe the
tremendous fortitude and courage of the women in the midst of great danger, and testify that
in the merit of the righteous women the Jews were redeemed from Egypt'. The response of
Benos Zelafchad builds on another act of steadfastness, the refusal of the women to go along
with the spies and their negative report. Hence, the women were not included in the decree
for that whole generation to die out in the desert’.

The Sages contrast the words of Benos Zelafchad with those of the spies and the
people who received their report. While the latter were saying, “Let us turn on our heels and
return to Egypt,” the former were demanding a place in the holy land, nvNX 15 Min.

The common denominator of all these things is faith. In the case of Benos Zelafchad,
they reflected their deep faith that Klal Yisrael would inherit the land from the powerful
Cenaani’. At the Cheit HeEiegel, they had faith that Moshe Rabbeinu would return, and so
too, with each of the events described above. The flip side of faith is faithfulness, faithfulness
in the Almighty that He will deliver them from all their travails and bring them into the land
as He promised.

Men appear to excel more with issues that are clear, that lend themselves to sharp
intellectual defininition (7700 9p22 PHnY). They do less well when things are murky and
clarity is elusive. It is then that the deeper faith of women, the ability to maintain

situation where the light can only be seen in reflection. The cycles of the wTn are akin to the Jewish
experience inm?J, and are therefore compared to women whose own monthly cycle is but one
manifestation of her being tuned in to this idea . Prior to the Cheit HaEgel, 287w 272 had reached the
level of nwx1n 0TXR before the ®un, and would have gone on immediately to Yemos HaMashiach.
Women, who did not participate in the ,xun were therefore given a Messianic an (Rosh Chodesh)
already now, i.e. they were given a 01pn nu an to n"wni " already now.
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steadfastness in G-d and His mission for His people, come to the fore (m>Ya JmnNy).
Women have the capacity to relate to hidden nvyTp even in the midst of the seemingly most
challenging of situations.

Because of this greater natural faith-relationship with nwyTp, women are also
naturally greater in NN7. Men, who are used to the role of initiator and influencer, are in
greater danger of initiating a role independent of and in rebellion to own. Women's deeper
orientation to relationships and their greater role as recipients, among other traits, allow them
to stay faithful to own to a greater degree.

But now Benos Zelafchad took this to a higher level. They took the womanly qualities
of steadfastness and faithfulness and used them to connect with the holiness of the land. To
this they added wisdom, a combination which led them to be inscribed in the holy Torah
forever.
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mMon

1. Oaths, Spiritual Creativity and the Power of Speech

SUMMARY:

The word 171 comes from the words 17 11T, for the purpose of an oath is to create
more space on earth for G-d’s presence to be manifest. The mitzvah of oaths opens up vistas
of such holiness, that it was only at the end of their 40 years in the desert that the Jewish
people were ready to receive this mitzvah. When a person takes an oath that something is
forbidden for him, he is in fact creating a new obligation for himself. The words from his
mouth have produced a new spiritual reality which he must now relate to.

What he has done is take something was formally in the area of MW7, and changed it
into a new area of spiritual right and wrong. This reflects enormous power and is, in fact, a
great tribute to man’s spiritual creativity. He has brought the domain of the permissible into
the domain of the obligatory. Just because of its potency, an oath has to be made with the
purest of intentions. Anything less is tantamount to building and sacrificing on a forbidden
Bamah to G-d.

An oath can only be made by the power of speech.

Man is combined of a body and a soul. Yet, as totally opposite as these two are, man does
not feel that he is two beings. We perceive ourselves as an integrated spiritual and physical
being, a fact wihich is totally mysterious, a 8?9. We give expression to this in the morning
when we say the two blessings for our body — 1% 70X — and for our soul — NMNWI "P1?7X. The
words MWB? X291, which come at the end of the first blessing are the link between the two
blessings, there to describe how wondrous it is that the two are combined.

The Rambam uses this same word — X231 190 - to name the book of his Mishneh
Torah which deals with oaths and other aspects of speech. For speech is the point at which
these two, the spiritual and the physical, interface. Man takes an abstract idea and translates it
into a physical sound using voice box, lips, tongue, etc. This sound then makes a physical
impact on someone else’s ear who translates it back into the abstract idea. Our parsha
similarly uses the expression 879" "3 "R to mean, “when a man will produce in speech”.

Speech therefore reflects the human condition and distinguishes man, as a choosing
being, from the lesser creations. Indeed it is just this which we see when G-d creates man.
After creating the body of man, the verse then goes on to say: 01N NNW1 1'9R1 N9"1 - The
Targum translates 0""N NMWJ as The spirit of speech. When G-d combined body and soul,
man became a living being. The expression of this was —a i1"T W91, which is expressed as
his becoming a talking being, and all that that represents.

Moshe Rabbeinu was a man who could barely speak. He was an o»naw b1y. This was
because Moshe R’s soul had become so spiritual that the gap between his soul and body was
ever widening. He was no longer able to bring that level of spirituality into the world. His
speech, the bridge between the two, was being affected. Yet that same Moshe was the one
who spoke and spoke the whole of Sefer Devarim — nw»n 927 9N 01210 NON. The transition
took place at Matan Torah. After the giving of the Torah, however, there now existed a
means to bring that spirituality in the world. The Torah reflected a new connection between
the Heaven and Earth. Moshe, the man who was until now 0’27 ¥~ &Y is now able to rise
to the level of 0211 NYN, to speak out the whole of Sefer Devarim all in one shot.

It is the power of speech which reflects man’s capacity for choice. Choice is
engendered by the interaction between the physical and the spiritual. Angels are no more able
to choose than animals — the latter is driven by instinct, the former by its pure intelligence.
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Choice requires both and it is speech which shows that they are both there. Speech reflects
all the elements of man’s uniqueness vis-a-vis other creatures.

The Torah is full of Mitzvos which are fulfilled just by speaking, Kiddush for example. In
fact two of our primary ways of relating to G-d, prayer and Torah study, are both affected by
the mouth as are transgressions like talking Loshon Hora.

Hence, Sefas Emes understand the words Y127 Yn> &5 which the Sages interpret as N>
Yo »1aT Nwy, as referring to all speech, and not just to oaths. Just like the Vessels
dedicated to the Temple could not be used for profane purposes, so too the mouth may not
produce unholy speech!

It then makes perfect sense that, since man was created to praise his Creator, speech
becomes just the vehicle par excellence of uttering that praise. But, the ultimate expression
of man’s power of speach is Nedarim. It is here where the one plums the depth of his
Neshama to produce an oath of holiness which will join the body to it. In this respect
Nedarim are unlike even Shavuos. A Shavuah is an obligation which a person undertakes to
do or not to do something, not much different to a financial or other obligation. But Nedarim
are more powerful than that. Whereas a Shavuah devolves on the body of the person to do or
not to do something, an oath devolves upon the object itself. A person who would say, “I take
upon myself not to eat today,” is making a Shavua. But, a person who would say, “This food
in front of me is prohibited for me today,” (xxo9n M) is making a Neder.

By making a Neder, a person creates a new reality for himself in the world. He creates an
object which now becomes prohibited to himself. Because it so powerful, a person who
makes an Neder but does not keep has unleashed great damage. The Sages cautioned that
only someone of exceptional character should think of making an oath.

For some, spirituality is subject to ups and downs. When things are going well, we
feel grateful to the Almighty and we invest energy into a ‘positive vibe’ relationship with
Him. But when the going gets tough, we feel empty if not angry, and we change our tune. To
such a person, the Sages warn: “You are barely able to maintain a normal relationship with
G-d. Do not get into new and more complicated ones. Do not make an oath.”

For we average mortals, ordinary speech is powerful enough. We have to understand
that every word really does count. Rav would not talk to someone who had the insensitivity
to say that he and his study partner were as exhaustedas swine. Hillel declared that someone
who failed to rephrase the word “uncleanness” in a more sensitive manner, unfit to teach.

Our Parsha, dealing with oaths, just comes to alert us to the utmost seriousness of any
speech. Our words literally create new worlds. Man and his mouth - a tool for dizzy heights
of holiness, or the most base and destructive of all man’s means.
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The word 771 comes from the words '7% 777, for the purpose of an oath is to create
more space on earth for G-d’s presence to be manifest’. The mitzvah of oaths opens up vistas
of such holiness, and therefore, it was only at the end of their 40 years in the desert that the
Jewish people were ready to receive this mitzvah®. When a person takes an oath that
something is forbidden for him, he is in fact creating a new obligation for himself. The words
from his mouth have produced a new spiritual reality which he must now relate to:

T AWYNY WP 1277 IR 1272 MWY? TR YW 02 1w Soxmwn ow
69372 mwn

He has taken something that was formally in the area of M and changed it into an
area of spiritual right and wrong. This reflects enormous power and is, in fact, a great tribute
to man’s spiritual creativity. What he has done is created a new reality of holiness, a
sanctification of something new. He has brought the domain of the permissible into the
domain of the obligatory’. And because of its potency, an oath has to be made with the purest
of intentions®. Anything less is tantamount to building a forbidden Bamah to G-d and
sacrificing thereon’.

An oath is not only a fabulous testimony to the spiritual greatness of man, but it
teaches, more specifically, the power of speech. Alone amongst man’s limbs, it is only his
mouth which can produce this effect.

Man is combined of a body and a soul. Yet, as totally opposite as these two are, man
does not feel that he is two beings. We perceive ourselves as an integrated spiritual and
physical being. We can never understand how it is that we see ourselves as just one being, for
it is a mystery which earth-bound man will never solve how exactly these two radically
different components of man are combined. The word used for this is &75. The Ramoh points
out that we give expression to this in the morning when we say the two blessings: 7x* 7wX for
our body and 7w1 *P17% for our soul. The first blessing really ends with the words %3 911
w3, dealing as it does with our physical reality. The words mwy? X°99m1 which come at the
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end of the first blessing are the link between the two blessings, and describe how wondrous it
is that the two are combined'.

The Pachad Yitzchak points out that the Rambam uses this same word, 787577 190, to
name the book of his Mishneh Torah which deals with oaths and other aspects of speech,” for
speech is the point at which these two, the spiritual and the physical, interface. Man takes an
abstract idea and translates it into a physical sound using his voice box, lips, tongue, etc. This
sound then makes a physical impact on someone else’s ear, and he translates it back into the
abstract idea. Our parsha similarly uses the expression X°75° *3 X to mean, “when a man will
produce in speech”.

Speech therefore reflects the human condition and distinguishes man, as a choosing
and therefore potentially holy being, from the lesser creations’. Indeed, it is just this which
we see when G-d creates man. After creating the body of man, the verse goes on to say:

011 AW 1°OR2 119N

Literally, “And He (G-d) blew into his nostrils the Soul of Life.

The Targum, however, translates 01 NaW1 as the spirit of speech (X291 M)

The result of this was that 7°n w912 o7& °7"). Combining soul (the nPoX wol) and
body (the n°vav wn1) was what was needed for man to become a living being. The expression
of this is that man emerged as a speech-endowed being®. The purpose of blowing a Neshama
into man was in order that he could become a 7’ w93, a talking being’, and all that represents.

Moshe Rabbeinu was a man who could barely speak; he was an 0»now 77v. This was
because Moshe Rabbeinu's soul had become so spiritual that the gap between his soul and
body was ever widening. His speech, the bridge between the two, was being affected’. Yet,
that same Moshe was the one who spoke and spoke the whole of Sefer Devarim — 0°7277 79X
awn 127 7w, The Sages point out that this transition took place at Matan Torah’. Moshe
Rabbeinu was 710 723, because as he climbed the ladder of spirituality ever higher, his very
exalted w91 was no longer able to bring that level of spirituality into the world®. After the
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giving of the Torah, however, there now existed a means to bring that spirituality in the
world. The Torah reflected a new connection between the Heaven and Earth', which now
purified Moshe's body more than was possible before>. Moshe, the man who was until now
0°127 WK X9, was able to rise to the level of 0°7277 179X and to speak out the whole of Sefer
Devarim in one shot’.

Pachad Yitzchak® claims that it is the power of speech which reflects man’s capacity
for choice’. Choice, he says, is engendered by the interaction between the physical and the
spiritual. Angels are no more able to choose than animals — the latter is driven by instinct, the
former by its pure intelligence. Only when both exist is there the possibility of choice, and it
is speech that activates both and shows that man is indeed a physical-spiritual being all in
one. Man can therefore truly be called a speaking being, and this reflects all the elements of
his uniqueness vis-a-vis other creatures’.

The Torah is full of Mitzvos which are fulfilled only through speaking, i.e. Kiddush,
etc. In fact, two of our primary ways of relating to G-d, prayer and Torah study, are affected
by the mouth’. Mitzvos which are words certainly have as much effect as those which are
actions, like giving charity. Transgressing with words, like talking Loshon Hora, is not any
less a transgression than committing an act, like eating treif, etc. In fact, on one occasion we
see that words are worse than actions. Hence, Sefas Emes understands the words 1127 1> X5,
which the Sages interpret as 1711 1727 7wy XY, as referring to all speech and not just oaths®.
Just as the vessels dedicated to the Temple could not be used for profane purposes, so too the
mouth may not produce unholy speechg!

It then makes perfect sense that, since man was created to praise his Creator, speech
becomes just the vehicle par excellence of uttering that praise'®. But, the ultimate expression
of man’s power of speech is Nedarim. It is here where one plumbs the depth of his Neshama
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to produce an oath of holiness which will join the body to it'. In this respect, Nedarim are
unlike even Shavuos, as a Shavuah is remarkable but still quite understandable. The Rambam
delineates four different types of Shavuas’. The common element in all of them is that they
are obligations which a person undertakes in order to do or not to do something, which is not
much different from a financial or other obligation. Understandably, a person cannot make a
Shavuah which contradicts the Torah®. He cannot make an oath that he will eat treif or that he
will not shake the Arba Minim on Sukkos, for a person is already committed, on oath if you
like, to fulfill the commitments of the Torah®. Nedarim, in contrast, are more powerful than
that. The main difference between Shavous and Nedarim is that where a Shavuah devolves on
the body of the person to do or not to do something, an oath devolves upon the object itself’.
A person who would say, “I take upon myself not to eat today,” is making a Shavua, while a
person who would say, “This food in front of me is prohibited for me today” (Xx5r1 T10°X), is
making a Neder.’

Through making a Neder a person creates a new reality for himself in the world. He
creates an object which now becomes prohibited to him. He could even prohibit all esrogim
on himself, preventing him from fulfilling the Mitzvah of Arba Minim, and likewise with
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other Mitzvos'. This does not create the technical reality of what the Torah has done, even if
it contradicts the moral reality. For, whereas the Torah commits one to doing this or that, it
does so as a commitment on us. The neder, however, is not focused on oneself, but rather on
the object outside of us.

Because Nedarim and Shavuos are such powerful things, a person who makes one and
does not keep it has done a lot more damage than breaking a personal promise to G-d, as bad
as that might be. The Sages compare such an act as tantamount to denying G-d’s existence”.
Given the enormous power unleashed by an oath, the Sages cautioned that only someone of
exceptional character should think of making an oath’.

DOPIPR ORI IRIPIY JNIRD RANY 121 MITAT 99 72 1 19 OR KX WA YAWAD RWI 0K PR 127 127
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An oath is a commitment to the future, and in order to make that commitment one has
to be sure that he can remain unflinching in the face of unexpected and difficult challenges.
We explained that an oath is the taking over of areas which are not normally halachikly
defined and turning them into Mitzvah domains. One is only entitled to do this if his G-d
awareness is so pervasive that all areas of his life are naturally perceived by him as infused
with spirituality:
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For some, spirituality is subject to ups and downs. When things are going well, we
feel grateful to the Almighty and we invest energy into a ‘positive vibe’ relationship with
Him. But when the going gets tough, we feel empty, if not angry, and we change our tune. To
such a person, the Sages warn: “You are barely able to maintain a normal relationship with
G-d. Do not get into new and more complicated ones. Do not make an oath®.”

For us average mortals, ordinary speech is powerful enough. We have to understand
that every word really does count. The Talmud® gives us several astonishing examples of this:
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Two disciples sat before Rav. one said, this discussion has made us [as tired] as an
exhausted swine; while the other said, This discussion has made us [as tired] as an
exhausted kid; and Rav would not speak to the former’.

There were two disciples who sat before Hillel, one of whom was R. Johanan ben
Zakkai - others state, before Rabbi - and one of them was R. Johanan: One said, Why must
we vintage [grapes] in cleanness, yet need not gather [olives] in cleanness? While the other
said: Why must we vintage in cleanness, yet may gather [olives] in uncleanness? I am certain
that the latter will be an authorized teacher in Israel, he observed; and it did not take long
before he was an authorized teacher in Israel’.

There were three priests: one said, I received as much as a bean [of the showbread],
the second said, I received as much as an olive; while the third said, I received as much as a
halta'ah’s tail. They investigated his pedigree and found a blemish of unfitness in him’.

Our Parsha, dealing with oaths, comes to alert us to the utmost seriousness of any
speech. Our words literally create new worlds’. Man and his mouth: a tool for dizzying
heights of holiness or the most base and destructive of all man’s means.
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1. The Holy Land

SUMMARY:

After man lost the Garden of Eden, the land of Israel became the greatest spiritual
place on earth, the link between Heavan and Earth. The holiness of the land is a function of a
special direct link of the Land to G-d, making every Mitzvah we do there more powerful and
meaningful.

There is another level of holiness that is man-activated - by our our settling and
sanctification of the land. This in turn causes Mitzvos like Trumah and Maaser to be
activated. In fact, there are no less than 262 Mitzvos which are dependent on the land. Many
of these Mitzvos seemingly should have been relevant to all places on earth. Shemittah, for
example, shows that everything ultimately belongs to G-d But the message is that this land in
particular belongs to G-d. For it is here that His ownership of everything is more clearly
expressed by His direct Hashgacha.

We lost this Kedusha after the first, Babylonian exile, regained it when Ezra returned
and never lost it again.

Not all opinions consider settling in the Land a Mitzvah. Some exempt Jews from the
mitzvah when there is danger or when a proper Jewish community is lacking. Some went so
far as to suggest that the holiness of the land was just too much for us to handle. After all, it
took the Jews 49 days from the time they went out of Egypt to be ready to receive the Torah,
but it took them 40 years to be ready to enter the land!

There is a separate and fascinating discussion as to whether this is a personal mitzvah
or should and can be expressed as a national movement.

But it is indisputable that, according to all authorities, the centrality of Israel is a great
fundamental of Judaism, central to our spiritual and physical well being. The Jewish People
can only reach its full flowering on its own, holy land. It is in fact one of the seven mitvos
which the Sages measure against all the rest of the Torah (M?1pWw N11¥N). We do not make a
blessing when settling the land because all agree that even if a mitzvah, it is but a hechsher for
fulfilling G-d’s Torah at the highest of levels.

We see, says the Kuzari, that different climates and soils are good for different types
of people, fauna and flora. Even the best care of grapes on the wrong soil will still not
produce quality wine-grapes. The Jewish People can also grow anywhere, but will only
flourish on the soil of the Holy Land. Since, the purpose of the Torah is to direct the Jewish
people how to bring the Shechina into the earth, the Land of Israel has been described as the
Soul of the Torah. In an ideal world, the world would comprise of the Holy Land alone and
all of the world would be described as being ‘T 197 as the land of Israel is today. In the world
of today, the other lands receive their nurturance through the Holy Land, as a limb receives
from the heart.

The Torah’s very first verses teach us about the relationship of the Jewish people,
who elected to commit to core Kedusah, to the land. G-d’s covenant with Avraham Avinu
was one on Milah and the land — holiness of the body and of the world; holiness of the people
in an environment that will bring G-d’s presence into the world.

For 3,000 years, Jews have been expressing their deepest love of this land, kissing its
stones and rolling it its dust. Moshe’s final wish was to be granted the privilege of entering
the land. Avraham Avinu’s first prophecy was when G-d told him to leave for this land.
Though G-d doesn’t specify where he should leave to, Avraham unhesitatingly set out for the
Land of Israel, already famous as a land of spirituality and seeking out G-d.
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From that time onwards, the Avos only left the land on G-d’s instruction or with His
blessing, and to this day, observant Jews only move from Israel to live somewhere else unless
it is for purposes of Torah, marriage or making a living.

All the Avos were buried in the land, for, even in death, the land purifies the body.
To this day, Jews all around the world face Jerusalem three times a day in their silent prayer.
No other nation showed such a commitment and dedication to their land as the Jews showed
to theirs.

The prophets all prophesized in the land or about it and the First Man was created
there. It is no surprise then that, even in its reduced spiritual state without a Temple, Jews
throughout the ages have chosen to live there under conditions of incredible hardship. On the
one hand, the holiness of the land creates an awesome responsibility for those living in Israel
to conduct themselves as holy people. The land will vomit us out if we don’t. The land
demands that Torah standards be upheld, even before Sinai. Thus, Yaakov, who lived before
the Torah was given, could marry two sisters. But he could not live with them in the Holy
Land. Hence Rochel died on the border, as he and his family entered Israel, threw away all
their idols, and prepared themselves for more exacting standards.

A spouse may force his or her partner to immigrate to the land even if it means a
downgrading of living conditions and even a Canaanite servant can force his master to free
him for purposes of Aliyah.

In fact, Eretz Yisrael is an island of sorts, surrounded by water. On the east is the
Jordan River, on the west is the Mediterranean Sea, on the south is the Egyptian Brook (Wadi
El Arish), while the northern border is the Euphrates River. These natural water boundaries
allude to the spiritual leap one must make when immigrating to the Holy Land, for water is
the element of purification.

But the land also gives a push up to all those who try to grow spiritually. The very act
of living there is a kind of purification from sin. The very act of walking 4 paces on its soil
generates spirituality.

G-d’s involvement with Eretz Yisroel is much more direct. In other places, His
engagement goes through an extra stage (a 1W0), making G-d more distant and harder to
connect with. There is such a vast difference between living Judaism on the land and living it
somewhere else, that the Sages compare it to a practice run verses the real thing.

The land was set up to ensure that it is particularly dependent on G-d’s Providential
response to our actions. This is the land - NMIXR WIT 7"P17R 'T TWR (2* ®* 0"12T) - “A land
to which G-d continuously pays special attention.” The nourishment of other lands goes
through this land, and that when the Jews are in exile, and the land becomes impoverished,
the whole world suffers as a result. All lands became poorer when the Land of Israel became
impoverished.

It seems that all nations through history have agreed on the special holiness of this
place and many have fought to get it. Since the land will only yield its magnificent blessing to
the Torah keeping nation, already for thousands of years the physical resources of the land
have hardly been worth fighting over.

The laws of the land reflect its exalted state. Just like the weekday culminates in
Shabbos, the land too, seems to generate its own Shabbos — Shmittah, and no permanent sale
is allowed here, for if ever it was clear that the land belongs to G-d it is in Eretz Yisroel.
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DETAIL:
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This week's Parsha deals with the holiness of the land of Israel and the relationship of
the Jewish people with the land. This picks up the storyline from the end of last week’s
Parsha, where a whole host of commandments were given when Gad and Reuven requested
land on the East side of the Jordan and were told that they had to first commit to fight for the
land on the East side. First, Klal Yisroel is told to drive out the enemy and conquer, divide
and settle the land'. Then, the actual borders of the land are described in great detail®.
Following this, we learn of the appointees to receive the land on behalf of the Jewish people3 .
Moshe is then commanded to put aside 48 Levirite Cities, and turn them into Arei Miklat®.
Finally, our Parsha deals with the issue of daughters who inherit their fathers (Benos
Zelafchad): these are told to marry within the tribe to ensure that their inheritance remains
within their original tribe’. Most of the Parshios in Sefer Devarim have important additions to
the holiness of the land and its demands on us. Clearly, the land of Israel is a major concept
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in Judaism, occupying so much of the Torah’s attention. We will attempt to explain why this
is so.

After man lost the Garden of Eden, the land of Israel became the greatest spiritual
place on earth', the link between Heaven and Earth®. Eretz Yisroel has two levels of holiness:
the first is the intrinsic holiness of the land, and the second is the extra holiness which it gains
after it has been sanctified by the Jewish Nation.

The first, intrinsic level of holiness is a function of a special direct link of the Land to
G-d°, as we described above, and creates an enormous gap between all the Mitzvos* we do on
the Land versus doing those same Mitzvos in the Diaspora’.

The second level of holiness comes as a result of our settling and sanctifying of the
land,® which causes the obligations of Trumah, Maaser, etc. to be activated. (The Sages
included some of the surrounding land in these Mitzvos’.)

The Rambam’s opinion is that we lost this man-activated Kedusha after the first
Babylonian exile, regained it when Ezra returned and never lost it again®. The destruction of
the Temple no doubt weakened our ability to sense G-d’s presence in the land, but it indeed
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*Unlike other countries, Eretz Yisrael has no Sar or intermediary through which G-d bestows His
Providence. It is therefore G-d’'s own land:
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*Including those Mitzvos which are not P& m7m.
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remained, hidden below the surface'. Even so, many of the the Mitzvos HaTeluyos BaAretz
lost their Torah status, as these Mitzvos have the further criteria of the majority (if not all) of
its inhabitants on it ;00919 nxva. This is the case regarding Trumos” and possibly Maasros,’
and some seem to require that the Sanhedrin be operating, sitting in the Lishkas HaGazis of
the Beis HaMikdash®.

Clearly, the Land of Israel occupies a central place in Judaism. This is true of the
highest spiritual aspirations of any individual as well as for the final redemption of the whole
nation. There is a machlokes Rashi and the Ramban’ on the one hand and the Rambam® on
the other whether settling the land is a mitzvah or not and whether that Mitzvah applies
today’. The Rambam omits this as a mitzvah, while the Ramban includes it®. Rav Moshe
Feinstein claims that even according to the Ramaban, the mitzvah is only a Mitzvah Kiyumis
and not a Mitzvah Chiyuvis (i.e. one gets a Mitzvah if one makes Aliyah’, though one is not
required to). Rav Wolbe points out that we do not make a blessing when settling the land
because all agree that even if it is a mitzvah, it is but a hechsher for fulfilling G-d’s Torah at
the highest of levels'’.
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Some opinions exempt Jews from the mitzvah when there is danger or when a proper
Jewish community is lacking'. Others go so far as to suggest that the holiness of the land was
just too much for the Jews to handle®. After all, it took the Jews 49 days from the time they
went out of Egypt to be ready to receive the Torah, but it took them 40 years to be ready to
enter the land’!

There is a separate and fascinating discussion as to whether this is a personal mitzvah
or one that should and can be expressed as a national movement”. It is, however, indisputable
according to all authorities that the centrality of Israel is a great fundamental of Judaism,
central to our spiritual and physical well-being’. The Jewish People can only reach its full
flowering on its own, holy land®. It is one of the seven mitvos which the Sages measure
against all the rest of the Torah (M"pw mxn)’. In addition, there are many mitzvos which
are YIN2 NMYNN NN, such as Trumah and Maaser®, Shmittah', Yovel’, Bikurim®, Challah®,
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Challah*, Shichecha’, Arei Leviim (Arei Miklat), Nachalos and Hasogas Gevul. In fact, there
are no less than 262 Mitzvos which are dependent on the land®.

Many of these Mitzvos should have seemingly been relevant to all places on earth.
Shemittah, for example, shows that everything ultimately belongs to G-d, but the message is
that this land in particular belongs to G-d. It is here that His ownership of everything is more
clearly expressed by His direct Hashgacha.

We see, says the Kuzari, that different climates and soil are good for different types of
people, fauna and flora’. Even the best care of grapes on the wrong soil will not produce
quality wine-grapes®. The Jewish People can also grow anywhere, but will only flourish on
the soil of the Holy Land’, a land just one level below that of Gan Eden'’. There is a natural
spiritual harmony between the soul of the land and the soul of the Jew.

Since the purpose of the Torah is to direct the Jewish people in how to bring the
Shechina into the earth, the Land of Israel has been described as the Soul of the Torah'!. In an
ideal world, the world would be comprised of the Holy Land alone, and all of the world
would be described as being *7 a5, as the land of Israel is today'*. In the world of today, the
otherl3lands receive their nurturance through the Holy Land as a limb receives from the
heart™”.
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The Torah’s very first verses teach us about the relationship of the Jewish people,
who elected to commit to core Kedusha, to the land'. Rav Wolbe points out that G-d’s
covenant with Avraham Avinu was one on Milah and the land; holiness of the body and of
the W(2)rld, holiness of the people in an environment that would bring G-d’s presence into the
world”.

It is only here, says the Ramban, that the full benefit of any mitzvah can be realized’.
Therefore, someone already living in Israel should not permanently leave unless it is for
purposes of Torah, marriage or making a living®.

This is not only a Halachik requirement, though. For 3,000 years Jews have been
expressing their deepest love of this land, kissing its stones and rolling in its dust’. Who can
give us more eloquent testimony on the value of living in such an awesome place than
Moshe, whose final wish and appeal® to be granted that privilege was turned down, and who
regarded it as such a wonderful privilege to see the land’. Avraham Avinu’s first prophecy
was when G-d told him to leave for this land®. Though G-d didn’t specify where he should
leave to, Avraham unhesitatingly set out for the Land of Israel, for, according to the Seforno,
it was already famous as a land of spirituality and seeking out G-d’.
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From that time onwards, the Avos only left the land on G-d’s instruction or with His
blessing, and to this day, observant Jews only move from Israel to live somewhere else for
very special reasons'. All the Avos were buried in the land®, and many Jews who did not
merit to live there yearn to be buried there,” for, even in death the land purifies the body®. To
this day, Jews around the world face Jerusalem three times a day in their silent prayer. No
other nation showed such a commitment and dedication to their land as the Jews showed to
theirs.

The prophets all prophesized in the land or about it’. The Kuzari makes two
surprising, though well-supported claims: he states that Mt. Sinai is in Eretz Yisrael and that
the First Man was created there®. It is no surprise then, that even in its reduced spiritual state
without a Temple, Jews throughout the ages have chosen to live in Eretz Yisrael under
conditions of incredible hardship’.

The land creates an awesome responsibility for those living in Israel to conduct
themselves as holy people. The land demands that Torah standards be upheld, says the
Ramban, even before Sinai. For it is there that G-d decided to have a more direct relationship
with the people who chose to be closest to Him®. Thus, Yaakov, who lived before the Torah
was given, could marry two sisters, but he could not live with them in the Holy Land. Hence
Rochel died on the border as he and his family entered Israel, threw away all their idols, and
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prepared themselves for more exacting standards'. The Torah tells us quite clearly that if we
do not maintain these standards the land will simply vomit us out®.

In fact, the land is quite intolerant of the lowered spiritual standards by non-Jews as
well’. Again and again, G-d tells us that our well-being on the land is dependent on us
keeping the Torah.* We cannot take our presence in Eretz Yisrael for granted”.

The land of Eretz Yisrael also gives a push up to all those who try to grow spiritually.
The very act of walking four paces on its soil generates spirituality’. Living there is a kind of
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R SR Hirsch: Vayikra 18 24-28: on this soil no socially and morally degenerate population has any
future ... and even as the body vomits forth anything which is irreconcilable to it, so does the Land
then eject its inhabitants.
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purification from sin', like one giant Mikveh, for the land is surrounded by water. On the east
is the Jordan River, on the west is the Mediterranean Sea, on the south is the Egyptian Brook
(Wadi El Arish), and the northern border is the Euphrates River. These natural water
boundaries allude to the spiritual leap one must make when immigrating to the Holy Land,
for water is the element of purification”.

In a remarkable statement, the Sages stated that it would be better to live in Israel
even in a city where most of the inhabitants are non-Jews, rather than live in a Jewish town in
the Diaspora, for someone who lives in Chutz LaAretz is tantamount to being G-dless®. What
this means, says the Ramban® and others’, is that G-d’s involvement with Eretz Yisroel is
much more direct. In other places, G-d's engagement goes through an extra stage (a 9v),
making G-d more distant and harder to connect with®. There is such a vast difference between
living Judaism on the land and living it somewhere else that the Sages compare it to a
practice run versus the real thing’.

Someone who would voluntary give up this extra closeness, who would forever deny
himself the perfect unity between deed, environment and purityg, is tantamount to being G-
dless and serving idols'.
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*Brought in Land of our Heritage by Dovid Russoff
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Even according to the Rambam, who does not bring living in the land as a positive
Mitzvah, the full weight of the halacha comes to support the centrality of Judaism on the
land. It is, for example, forbidden to leave the land except in very specific cases. A spouse
may force his or her partner to immigrate to the land” even if it means a downgrading of
living conditions,’ and even a Canaanite servant can force his master to free him for purposes
of Aliyah®.

The land was set up to ensure that it is particularly dependent on G-d’s providential
response to our actions’. This is the land:
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“A land to which G-d continuously pays special attention.” Rashi and the Ramban state that
the nourishment of other lands goes through this land, and that when the Jews are in exile and
the land becomes impoverished, the whole world suffers as a result®. All lands became poorer
when the Land of Israel became impoverished.

It seems that all nations throughout history have agreed on the special holiness of this
place’, and, as we show below, many have fought to get it. Since the land will only yield its
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magnificent blessing to the Torah-keeping nation, the physical resources of the land have
hardly been worth fighting over for thousands of years'. As Rabbi SR Hirsch” puts it:

... The land where he [1ax 07773X] was now had been promised to him for the future
of his people, and the first experience he had there was: famine, and the second was.: war.
Neither material abundance nor political independence was inherent in the land itself. In
both it stood in the most complete contrast to Egypt. Just as its fertility was entirely
dependent on rain, it had to look above to the heavens for its harvests’, so was its political
position such that it could offer no natural resistance to invaders. Left to itself the land of
Israel lay open to famine and political dependence. Situated in the cockpit of the world,
where Europe, Asia, and Africa meet, hardly any world-war has occurred into the bitter
suffering of which it has not been drawn. And just because of this was it chosen. If, in spite of
this, in this land a national life would blossom against which no national conqueror would
dare attack, even if three times each year its borders were left open and all military defense
withdrawn - if all the n»25p of the world would clash together there and make war on each
other, but no sword would dare enter this blooming and yet defenseless land 93y X5 39
DO5¥INI- - then the eternal fact would have been brought to the eyes of the nations "here G-d
lives"! ..."

The laws of the land reflect its exalted state. Just as the weekday culminates in
Shabbos, the land, too, seems to generate its own Shabbos, Shmittah4, and no permanent sale
is allowed here. If it was ever clear that the land belongs to G-d, it is in Eretz Yisroel’. It
seems amazing, then, the Chaver in the Kuzari states, that we, the Jews, have so desensitized
ourselves to this land. We say all the right words, praying 3 times a day that G-d should
restore6 his Shechina to Eretz Yisrael, and yet we don’t internalize the very words we are
saying .
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%.e. even the physical topography is set up in such a way as to require an extra dose of Providence to
make the land livable:
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2. Ir HaMiklat

SUMMARY:

In this week’s Parsha, Moshe Rabbeinu sets aside three of the six cities of refuge for the
slightly negligent but accidental murderer of a fellow-Jew, slave or Ger Toshav. This person
must stay there until the death of the Cohen Gadol whose death would atone for his sin
altogether. He can be killed by the Goel Hadam any time he exits before then. All 48 of the
Levirite cities could, in fact, serve this purpose, although 6 of these would provide sanctuary
for free even if the murderer was not aware that he had landed in such a city. The others
authorized a rental fee and could only provide sanctuary if deliberately sought out.

The Ir HaMiklat was one of only three forms of confinement in Jewish law, all very
different from the modern idea of incarceration. Ir Hamiklat applies to one who killed
accidentally, without malice, though with a certain degree of negligence. A man took
someone elses life and, to some degree, deserves to lose his own. Such a person is ordered to
flee to the Levirite city where he will begin life anew — a life lived by attaching himself to the
Leviim. The Leviim, in turn, are attached to the very source of life, their very name denoting
that. Hence, the verse says - >m 27 277 11 <X 9% o1 — you will flee to one of the (Levirite)
cities, and there you will live.

This shows an enormous sensitivity to a human being who essentially is a murderer.
Although the Levites took the lion’s share of responsibility, the entire Jewish community is
considered responsible for taking care of this person. Roads to these cities had to be
essentially high-ways, well paved and sign-posted, and the person had to be afforded work in
the city that reflected his professional qualifications.

Remarkable! Such trouble to help a negligent killer. On the one hand the killer
himself is meant to feel all comforts but one — that he does not belong here — in fact, as a
murderer, that he does not belong anywhere at all. Whatever his intention was, the murder
itself creates a negativity which has to be addressed. And there had to be something awfully
wrong to begin with that he was chosen as G-d’s instrument to cause someone else’s death. It
is the recognition by the killer that he now has no place on this earth which allows him to
clutch onto a special place created for him by G-d. For ultimately G-d wants to give
goodness to this person as much as to anyone else, to show him that he too has a place
besides G-d. He wants to show the person how to separate himself from the sin, so that he
and the sin are really two things.

It is important to understand that cities of refuge were first and formost Levirite cities.
These holy men were given no portion in the division of the land — for their job was to be
totally dedicated to spirituality. But, they had to live somewhere — hence their concentration
in these 48 cities. It was into this best of environments that the murderer was now placed.
Here were people who could be relied on never to exact revenge, even in subtle ways, on
even a murderer of one of their own. More than that, the positive, holy environment of these
cities cannot but make a purifying impact on the murderer. The immersion in this purity has
to be total: the murderer may not leave the city for a moment, not even to save someone
elses’ life. The normal rules of saving a life suspending all Mitzvos do not apply to him as a
Divine kindness to ensure his full rehabilitation and purification. The purification of this
person applies even if he dies — although even the inhabitants of the Levirite towns are not
buried in those towns, the body of the murderer is, until the death of the Cohen Gadol, when
he is reburied, fully purified, next to his ancestors.
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In this week’s Parsha, Moshe Rabbeinu sets aside three of the six cities of refuge' for
the slightly negligent but accidental murderer” of a fellow-Jew, slave or Ger Toshav’. (In the
Messianic era a further three cities will be added for a total of nine®.) This person must stay
there until the death of the Cohen Gadol,” and can be killed by the Goel Hadam if he exits
before then®. All 48 of the Levirite cities could, in fact, serve this purpose, although 6 of these
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would provide sanctuary for free even if the murderer was not aware that he had landed in
such a city. The others authorized a rental fee and could only provide sanctuary if deliberately
sought out'. The murderer would be safe from the Goel HaDam?, and he would remain until
the death of the Cohen Gadol, whose death would atone for his sin’.

We have pointed out elsewhere that the Ir HaMiklat was one of only three forms of
confinement in Jewish law, all very different from the modern (and ancient) idea of
incarceration®. Ir HaMiklat applies to one who killed accidentally, without malice, though
with a certain degree of negligence. A man took someone else's life and, to some degree,
deserves to lose his own. Even though it was only accidental, had the person cleaved more
strongly to G-d, he would not have lost the extra Providential measure needed to protect him
against such an inglorious event’.

This person is ordered to flee to the Levirite city where he will begin life anew, a life
lived by attaching himself to the Leviim. The Leviim, in turn, are attached to the very source
of life, their very name denoting that. Hence, the verse says >n1 YXn ©™yn 9 NN X ©N, you
will flee to one of the (Levirite) cities and there you will live®.

This shows an enormous sensitivity to a human being who, essentially, is a murderer’.
Although the Leviim took the lion’s share of responsibility, the entire Jewish community is
really responsible for taking care of this person®. Roads to these cities had to be essentially
high-ways’, well paved and sign-posted'’, and the person had to be afforded work in the city
that reflected his professional qualifications.
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* The other two are Eved Ivri and a pre-trial confinement for a murder charge.
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It is remarkable that the Torah tells us to go through all this trouble to help a negligent
killer'. The killer himself is meant to feel all comforts but one: that he does not belong here
and that in fact, as a murderer, that he does not belong anywhere at all. Whatever his
intention was, the murder itself creates a negativity which has to be addressed”. There had to
be something very wrong to begin with that he was chosen as G-d’s instrument to cause
someone else’s death’. It is the recognition by the killer that he now has no place on this earth
which allows him to clutch onto a special place created for him by G-d*, for ultimately, G-d
wants to give goodness to this person as much as to anyone else, to show that this person too,
has a place besides G-d°. He wants to show the person how to separate himself from the sin
so that he and the sin are really two things®. G-d shows him how to infuse himself with a
deepened faith, the real solution to his dilemma. Hence the six cities of refuge are compared
to the six words of the Shema, 7NN 7 1P1ON T DI yvw. These words are the real 6 cities
of refuge in which we all find protection’. With these words and in these cities the murderer
will live, in the midst of the land of the Jews®, allowing him to restore what he is lacking.

It is important to understand that cities of refuge were first and formost Levirite cities.
These holy men were given no portion in the division of the land, for their job was to be
totally dedicated to spirituality. But, they had to live somewhere — hence their concentration
in these 48 cities’. It was into this best of environments that the murderer was now placed.
Here were people who could be relied on never to exact revenge, even in subtle ways, on
even a murderer of one of their own'’. More than that, the positive and holy environment of
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these cities would definitely make a purifying impact on the murderer'. The immersion in
this purity had to be total: the murderer was not allowed to leave the city for a moment, not
even to save someone else’s life. The normal rules of saving a life suspending all Mitzvos did
not apply to him, as a Divine kindness to ensure his full rehabilitation and purification®. The
purification of this person applied even if he died, and although the inhabitants of the Levirite
towns were not buried in the Arei Miklat’, the body of the murderer was buried there until the
death of the Cohen Gadol, when he was reburied, fully purified, next to his ancestors”,
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Shavuos

SUMMARY:

Shavuos is the revelation of the moral and spiritual purpose of that world. The ten
sayings of creation are completed by the Ten Commandments. Astonishingly, the Torah
never clearly states that Shavuos is the day of the giving of the Torah, for the Torah isn’t
given on one day — it is given every day!

Just like Shmini Atzeres is the eighth day of Sukkos, so Shavuos is the eighth day of
Pesach, with a 49 day-long Chol HaMoed (Sefiras Ha’Omer) in between. We start the Sefiras
HaOmer on the second day of Pesach, because Pesach and Shavuos are really one idea, the
former the physical redemption of the Jewish people, the latter the spiritual redemption.

When G-d created the world, He first created the Torah as the blue-print. The world
was then created from the Torah. The Torah therefore contains the internal life-sustenance of
the entire creation, but this was not revealed in an obvious manner until Sinai. When the
Torah was given at Sinai, everything was again reconnected to its ultimate roots in the Torah.
The hidden TM&N — “sayings” - of the 10 Sayings of Creation now translated into the open
12T — “speakings” - of Sinai. The life-force of the Torah spread into all reality, translating
into all languages, and allowing for a ‘face-to-face’ relationship with G-d.

Shavuos therefore occurs in the spring, a time of regeneration. We bring the first fruits
to G-d in recognition of the source of all creation and its continuous regeneration by G-d
through the Torah . What we ought to recognize every day - nwbn 01" 231 121921 WTNNi
N'wR11 — Each day, He renews in his goodness the act of creation - becomes clear on at least
one day.

At the revelation at Sinai, all of nature lined up in such a way that it became obvious
to the Jewish people that without the Torah they are cut off from all life forces - they will
literally be buried on the spot. As the Sages put it — G-d hung the mountain over the heads of
the Jewish people — 72733 711 0i1"?D 192.

On Shavuos we bring a sacrifice of two loaves that were made of chometz, the only
time a chometz sacrifice is mandated, and in stark contrast to the chometz-free matza of
Pesach. Chometz we know, represents the Yetzer Hara in general, and the attriubute of
arrogance in particular. To fully accept G-d as the source of everything, we have to cultivate
the highest levels of humility — we withdraw from all chometz. But, in the end, we are
expected to serve G-d with everything that we have, including our evil inclination. After the
separation from all evil on Pesach, we are ready to engage the chometz of this world, to turn
even that into something holy. Hence, on the night of Shavuos, we stay up the whole night,
immersing ourselves in Torah study. Torah, is compared to water, for it is like a Mikveh, both
purify our souls.

The most powerful expression of our yetzer hora is arrogance. True arrogance leads to
a person feeling that he cannot accept G-d over him — he is, after all, his own god. But, even
this can be put to service of G-d, in the form of Gaavah DeKedusha — a arrogance rooted in
holiness. It takes a certain arrogance to say that we are the Chosen People and that we are
worthy of receiving the Torah. It is arrogant in a sense to say that you will keep all that is
written in the Torah without even knowing what is written in it, as the Jews did at Sinai
(Unw1 nwvl). But it is a holy arrogance — an arrogance dedicated to serving G-d.

If such was the holy arrogance of the Jewish people, the arrogance of Moshe
Rabbeinu went even further. Moses, the humblest of men, added a day to Maamad Har Sinai,
in effect telling G-d to delay by a day His giving of the Torah. Remarkably, G-d goes along
with this. Man was to be a partner with G-d, not only in completing the world, but in
determining the final form the Torah will take on this earth. For it is the Sages who must
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ultimately interpret that Torah. And this partnership was to begin with Moses, right there at
the mountain! Nature yielded to G-d’s awesome presence; the nations of the world shuddered
in fear. But the Jews and their Moses turned to G-d and began a covenant of the ages.

However, when we look a little deeper, there is an unusual twist in our story. For
Moses’ great spiritual creative outburst was none other than to add a day of prisha — of
separation from this world. The very point at which we were to infuse all of the world with
the holy Torah was given its final preparation by a human act of separation from this world.
And that separation becomes in turn, an example of great spiritual creativity.

The Torah seems to require contradictory things of us. On the one hands it requires a
type of knowledge called Daas. Daas is the act of connection with something so fully, that
we and the thing are one. To have Daas Torah means to so fully engage the Torah in its
application to the world, that the way we see that world is in natural harmony with the Torah.
Our perspective is then pure Torah. Yet, this requires active engagement, nor separation! The
question is how to reconcile these two. How do we get a situation where we are separated and
removed from everything on the one hand, and yet actively engaging our Daas on the other.
Moshe’s solution was use his Daas to add a day of separation. So we really received the
Torah on the 7™ of Sivan. But the Torah tells us to keep Shavuos on the 6" of Sivan, a
mystery which has occupied many a great mind.

The Maharal explains that G-d’s day of giving the Torah was the 6", but man, the
recipient of the Torah only received it on the seventh. Such is the nature of the Torah, so
sweet to understand, yet so unfathomably deep. Just when we think we have grasped it, we
find out that its mysteries beckon for us to pursue yet another horizon of understanding.
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DETAIL:

Shavuos is the day when G-d gave us the Torah. Every Jew has a part in that Torah'.
To ensure this, the souls of all Jews, even those not yet alive in a body, stood at Sinai.?

If Rosh Hashana is the creation of the world, Shavuos is the revelation of the moral
and spiritual purpose of that world. The Ten Sayings of Creation are completed by the Ten
Commandments’. Astonishingly, the Torah never clearly states that Shavuos is the day of the
giving of the Torah, just as it never clearly states that Rosh HaShana is the day of judgement.
(In fact, the Sages even dispute what day it was that the Torah was originally given’!) The Kli
Yakar says that this is to ensure that we regard both the giving of the Torah and the need to
do teshuva as daily events, and not once-yearly happenings’. The Torah isn’t given on one
day; it is given every day!

Since the Torah was the whole purpose for which the world was created’, it infuses
the creation with its internal spiritual energy’. When G-d created the world, He first created
the Torah as the blue-print, and the world was then created from the Torah®. The Torah,
therefore, contains the internal life-sustenance of the entire creation’. This, however, was not
revealed in an obvious manner until Sinai'®. When the Torah was given at Sinai, everything
was again reconnected to its ultimate roots in the Torah''. The hidden “nxn of the 10 Sayings
of Creation now translated into the open 1127 of Sinai'* and it became obvious to all that the
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Torah was the source and sustenance of all existence'. The life-force of the Torah spread into
3121 reality, translating into all languages and allowing for a ‘face-to-face’ relationship with G-
d-.

Shavuos therefore occurs at the end of the spring, a time of regeneration. We bring the
first fruits of the summer to G-d in recognition of the source of all creation and its continuous
regeneration by G-d through the Torah®. What we ought to recognize every day, ¥2102 wTNNON
TPYNI2 NN DY 973, becomes clear on at least one day”.

At the revelation at Sinai, all of nature lined up in such a way that, for the moment, it
became impossible to transgress G-d’s Will®. Nature itself precluded such a thing. This was
reflected in the mountain that hung over the heads of the Jewish people, “n>»35 90 DYy N9,
for it was then obvious to the Jewish people that without the Torah they would be cut off
from all life forces’; they would literally be buried on the spot. With even the Yetzer Hara
temporarily in the service of holiness,® there was no other possible source of life other than
the kedusha of the Torah.’

It would seem that Sinai was this perfect scenario, where Torah was received without
any interference. And yet, there is an inherent tension in the receiving of the Torah. For by its
very nature, the Torah is that which needs our humility, like the desert and its little mountain,
to receive. Yet, the Torah cannot be properly understood without a sharpness of the mind,
without asserting one’s highest faculties.

We see this tension expressed in many ways. The first was the legal loophole which
the Gemorrah points out in the acceptance of the Torah'®. The Jews had to accept the Torah
by choice for their acceptance to be valid. Yet, by its very nature, the Torah is that which
upholds the whole world. The natural consequence for not keeping the Torah is a loss of
purpose for the entire world and that will lead to the destruction of everyone — hence the
mountain is held over their heads seemingly forcing them into acceptance.
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There is another perspective on this. The Sefas Emes explains that the Jewish people
thought that this was how reality would look from then on, and that they would never be
faced with normal choice, with G-d hidden in nature, thereafter. They therefore accepted the
Torah not only under duress, but under false pretences'. When things did, in fact, return to a
world of choice, the Jews again accepted the Torah (on Purim) at a time of a miracle hidden
deep in nature’. Did this mean that between Sinai and Purim the Jews were not obligated in
the Torah? Rather, the Jews accepted the Torah at each and every period inbetween Sinai and
Purim as well. However, Purim represented the most hidden state that G-d had been in since
Sinai. Therefore, their acceptance reflected a new level of volition that previously. Even on
Purim, when they had the most choice, did they accept the Torah.

Let us look at a more subtle aspect of this tension: Just as Shmini Atzeres is the eighth
day of Sukkos, so Shavuos is the eighth day of Pesach, with a 49 day-long Chol HaMoed
(Sefiras Haomer) in between. The link between Pesach and Shavuos is highlighted by the fact
that we start the Sefiras HaOmer on the second day of Pesach, and not at the end of Pesach as
one might have expected. We are still in the middle of Pesach (at the second Seder) when we
begin counting, so why would we already think about another festival and begin the count
down to it? Pesach and Shavuos are really one idea, the former the physical redemption of
the Jewish people and the latter the spiritual redemption.

What is the nature of the spiritual redemption? On Shavuos, we bring a korban of two
loaves that are made of chometz, in stark contrast to the chometz-free matza of Pesach. This
is the only time we bring a korban of chometz. Chometz, we know, represents the Yetzer
Hara in general and the midah of Gaavah in particular. To fully accept G-d as the source of
everything we have to cultivate the highest levels of humility — we withdraw from all
chometz. But, in the end, we are expected to serve G-d with everything that we have,
including all our material possessions. How do we know that they will not pull us down?
How can we use the material world and not become more material? How do we engage the
material - that which is essentially the opposite of what we want to achieve — the spiritual?
But this is exactly what the Torah allows us to do? And this would be impossible without the
Torah. The possibility of engaging the physical world and using it not only as a springboard
for our own growth but also as a means of sanctifying the physical world itself is only made
viable through the Torah.

The requirement to serve G-d goes further still. We are enjoined to serve G-d even
with our yetzer hara. After the Prishus of Pesach, we are ready to engage the chometz of this
world, to turn even that into a korban®. The preparations for this, the bitul of our yetzer on
Pesach, the 49 days of Sefirah consolidation and the kedusha of Shavuos, lead to a day when
even the yetzer horah is made subservient to serving G-d*.

There is a fundamental difference between serving G-d with one's yetzer hora and
using the yetzer hara for evil. In the latter case one just has to default — chometz comes about
because we do nothing, the very passing of time causes dough to become chometz. On the
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other hand, to use the yetzer hora for good takes much work. Hence, on the night of Shavuos
we stay up the whole night, exerting ourselves in the immersion into Torah. Torah is
compared to water, for it is like a Mikveh which purifies us from all impurities. In fact, it is
Torah (N9 Yyaw nmna mbdny) which allows us to engage those impurities for good and to
purify the impure'.

In truth, without a yetzer hora we would not have received the Torah to begin with. It
was only because Moshe Rabbeinu pointed out that we have a yetzer horah that he was able
to justify to G-d why man, and not the angels, should receive the Torah?.

The most powerful expression of our yetzer hora is arrogance. True arrogance leads to
a person feeling that he cannot accept G-d over him, that he is, after all, his own god. Even
this characteristic can be put to service of G-d in the form of Gaavah DeKedusha, arrogance
rooted in holiness. It takes a certain arrogance to say that we are the Chosen People and that
we are worthy of receiving the Torah. It is arrogant, in a sense, to say that we will keep all
that is written in the Torah without even knowing what is written in it, as the Jews did at
Sinai (Vhwn nwy)). But it is a holy arrogance, an arrogance dedicated to serving G-d.

If such was the holy arrogance of the Jewish people, the arrogance of Moshe
Rabbeinu went even further. Moshe, the humblest of men, added a day to Maamad Har Sinai,
in effect telling G-d to delay His giving of the Torah by a day”’. Remarkably, G-d went along
with this’. Man was to be a partner with G-d not only in completing the world, but also in
determining the final form the Torah will take on this earth, for it is the Sages who must
ultimately interpret that Torah. This partnership was to begin with Moshe, right there at the
mountain! Nature yielded to G-d’s awesome presence; the nations of the world shuddered in
fear. But the Jews and their Moshe turned to G-d and began a covenant of the ages.

However, when we look a little deeper, there is an unusual twist in our story. Moshe's
great spiritual creative outburst was none other than to add a day of prisha, of separation from
this world®. The very point at which we were to infuse the world with the holy Torah was
given its final preparation by a human act of separation from this world. And that separation
became, in turn, an example of great spiritual creativity. This was the same Moshe who had
fled Pharaoh to sit on the well of Kedusha,” axan 9y awn. At Sinai, too, Moshe could not
possibly consider learning Torah directly from G-d without a complete separation from the
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physical world'. Tt was this that led him to separate from his wife (and which was so
misunderstood by his siblings)?.

But that same Torah requires our Daas as well’. Daas is the act of connection with
something so fully that we and the thing are one. To have Daas Torah means to so fully
engage the Torah in its application to the world that the way we see that world is in natural
harmony with the Torah. Our perspective is then pure Torah. Yet, this requires active
engagement, not separation! The question is how to reconcile these two. How do we have a
situation where we are separated and removed from everything on the one hand, and yet
actively engaging our Daas on the other? Moshe’s solution was to use his Daas to add a day
of separati0n4. Therefore, we really received the Torah on the 7™ of Sivan. The Torah,
however, tells us to keep Shavuos on the 6™ of Sivan, a mystery which has occupied many a
great mind.

The Maharal explains that G-d’s day of giving the Torah was the 6", but man, the
recipient of the Torah, only received it on the seventh’. Such is the nature of the Torah, so
sweet to understand, yet so unfathomably deep. Just when we think we have grasped it we
find out that its mysteries beckon for us to pursue yet another horizon of understanding.
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Tisha B’Av

1. Day of the Past and the Future

Tisha B’Av appears to be a day of mourning for the past. Yet, the Jewish people are
not a people who live in the past. When the great anti-Semitic historian, Arnold Toynbee,
accused the Jews of having a fossilized religion, a religion that was once dynamic but no
more, the world saw it for what it was: naked hatred in the guise of scholarship. In this essay,
we will show that we remember the past only in order to have a future, and that future is
expected to be much more than was ever achieved before.

Tisha B’Av is a day which is a combination of mourning and of Yom Kippur. We
‘borrow’ the five afflictions-abstentions of Yom Kippur, and we also add many customs of
mourning'. But whereas we go into Yom Kippur rejoicing at the Kaparah, the purification
atonement we are about to receive, we go into Tisha B’ Av with a completely different frame
of mind: we are sad and in mourning, we dip our bread in ashes at the Suedah HaMafsekes,
we dim the lights in shul, we sit on the floor, we don’t learn anything but the Torah relating
to the sadness of the day, etc.’

It is our contention that the mourning relates to the past, to the loss, while the Yom
Kippur aspects relate to the future. They come to give us the purity and atonement which will
allow us to achieve what we have failed to do until now; the rebuilding of the Temple.

Yom Kippur is a day of vision, of setting our horizons for the future. On Yom Kippur
we are like angels, removed from every physical distraction. Yet, we are not meant to stay as
angels. Yom Kippur is an artificial day, a day when we see what the possibilities are of where
we could be. We come back into the world post-Yom Kippur, infused with a vision and an
understanding of our own potential. Tisha B’Av is the national equivalent of Yom Kippur: it
infuses us with a national vision of the Messianic Era and the building of the Third Temple.

However, it would seem that even the mourning reflects something of our vision for
the future. The mourning builds up from the beginning of the 17 weeks to Tisha B’Av. It is
the end of a 40 day period which begins with Rosh Chodesh Tammuz. These are times of
difficulty and danger for the Jewish people’. This period intensifies from the fast of the 17"
of Tammuz, a day when five great tragedies occurred’. There are then 3 weeks left, and we
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“The Gemorrah (Taanis 28B) reports that 5 tragedies befell the Jewish people on the 17" of Tammuz.
1. Moshe Rabbeinu broke the tablets.
2. In Bayis Rishon, the daily offering in the Temple was discontinued.
3. In Bayis Sheni the walls of Jerusalem were breached (In Bayis Rishon this took place on the
9" of Tammuz).
4. Apostomos burned a Torah scroll
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stop shaving and listening to music. Come Rosh Chodesh Av, we intensify our mourning.1
We take further steps in this direction on the week in which Tisha B’Av falls® and again on
the day before Tisha B’Av’. The crescendo of this is Tisha B’Av, followed by a rapid
winding down on the 10" of Av*. It is interesting that Yeshivos declare a vacation
immediately after this, perhaps in recognition of the intensity of this time, but more obviously
because it represents the end of a cycle of time. The new cycle begins with Elul, and is the
next logical step after the Tisha B’Av cycle.

This step-by-step approach to mourning is in the reverse order of regular mourning.
Mourning usually starts out with seven days of shiva, which parallels Tisha B’Av day. The
Shloshim, a milder form of mourning, follows, which is akin to the 9 days, after which there
is a year of mourning which is akin to the first part of the three weeks until the 9 days. This is
because normal mourning reflects an irreparable loss, the death of a loved one who will never
return. The most intense grief is at the beginning. The implications of the death are
immediately apparent and we plunge into the deepest mourning, slowly emerging back into
normal life.

But the mourning of Tisha B’Av is for something which we hope to get back one day.
The mourning is not because of an irreparable loss; it is rather an attempt to realize the
greatness of what we lost in order to rebuild something even greater. The first two Temples
neither brought in the Messianic era nor did they even correct the sin of the First Man and
Woman. The Third Temple, however, will achieve both.

In fact, as far as the mourning of the past is concerned, not a day goes by when a
Jewish home does not reflect on the enormity of the loss of our two Temples. We remind
ourselves on every happy occasion, women never wear all their jewelry at once, and every
home has an unpainted square in remembrance of the destruction’. People who approach the

5. He placed and idol in the Temple
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Temple Mount for the first time in 30 days tear their garments. After the destruction, some
Sages stopped eating meat and drinking wine, but they were persuaded that this was too
extreme. All of this is intended to help us to say, “We will never get used to a life without a
Temple. We will never reconcile ourselves to the current situation .”

The weeping of many generations for the desolate land would rectify the weeping
without reason which was the sin of the first generation.

Although Tisha B’Av also relates to this mourning, it goes much deeper than this.
Tisha B’Av gives us a glimpse into what it would be like for the Jewish nation to be subject
to the normal rules of Jewish history. It is a day ZnPaynes Tyrn, a day when G-d’s Hester
Panim partially removes the supernatural protection we normally have and subjects us to the
destructive forces of the enemy. Of course, however, we can never be fully destroyed, for G-
d's Covenant with us is eternal.

To understand something of the eternal nation of the Jewish people, one needs only
go see the Roman Cardo excavated under the Jewish Quarter’. One of the tragedies of Tisha
B’Av was the fall of Beitar. After the crushing of the Bar Kochba revolt (132-135 CE), the
Romans had had enough of the Jews. They decided to eradicate any memory of their beloved
capital Jerusalem. The old Jerusalem was ploughed under and a new Roman garrison town,
Aclia Capetelina, was placed in its stead. The town was declared ‘Juden-rein’, once and for
all. The Romans besieged every wretched cave in the Judean desert, sometimes for years,
which had a few Jews hiding there. The Jewish problem would be no more.

Yet today, the Cardo is but a ruin and the Roman nation is long gone. Underneath the
Cardo are even older ruins, belonging to the 1* and 2 Temple periods, for we Jews preceded
the Romans. Interestingly, above the Cardo are modern Jewish apartments. Thriving Jews
look down at the relics of a long gone nation. What is the secret?

We weep because we are aware that as the Chosen People it is unnatural for us to be
subject to natural laws. We weep because this is the way of finding our way back to G-d, the
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*The part of the Cardo visible today is the Byzantine extension of the orginal Cardo.
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source of our eternal existence to begin with. Napoleon, when he saw Jews mourning for the
Temple on Tisha B’ Av, predicted that a nation whose memory is so long and so vivid would
have a great future. Indeed, Tisha B’Av not only reflects our past, it reflects our future as
well. Tt is the vivid pain of the past which fuels our optimism for the future. Tisha B’Av itself
reflects this future. We do not say Tachanun on Tisha B’Av because Megillas Eichah refers
to it as a Moed'. This reflects the future, when this day of great sorrow will become a day of
great rejoicing, the day on which the Mashiach is most likely to come. In fact, three times a
day we express our hope and confidence that Jerusalem will be rebuilt. Better to live the
reality without the Temple than to have it and not feel for it>. The desire itself represents the
first and most important phase in the rebuilding of the Temple®.

It is this which is the secret of our never forgetting. The pain of the past perforce
becomes dulled over time. G-d decreed that a person should eventually dim his memory of a
beloved one who has died. But of Jerusalem and its Temples we say: If I will forget thee, oh
Jerusalem, let my right hand forget its cunning, etc,” for the inherent holiness of the Temple
was never lost and we will one day rebuild the outer structures which will hold and express
this holiness. If I will forget thee, oh Jerusalem — if I will ever relate to you as lost ...*.

Rav Wolbe® points out that if we do not say Tachanun on Tisha B'Av, then it must be
that we already have some of that holiness now. Right now, in our days, we must therefore
have a taste of a Moed on Tisha B’Av. Indeed, the very mourning of our distance from G-d is
a type of closeness. We miss our relationship with HaSh-m and we long for the closeness
again. That is a sign of a healthy relationship. Moed, says Rav Hirsch, is a place or a time in
which “G-d finds Himself together with His people,” and Tisha B’Av is a type of getting
together with G-d. But how do we express this in a way that will lead to a resolution of the
problem? If we really knew what we were missing, perhaps we could really mourn. But, for
many of us, we are, as the Shulchan Aruch describes it, mourning that we do not know how to
mourn. We are told that if we get the mourning right, we will also merit to be a part of the
rejoicing when the Temple will be rebuilt’.

To get to the bottom of this we have to understand what we had, what we lost and
why we lost it.

The Temples were destroved because the inner spirituality, which was their purpose,
has been emptied out of them. The Babylonians and the Romans simply came to push over an
empty shell. However, that was a reflection of a previous time, the sin of the Spies, when the
Jews first erected a barrier of insensitivity between themselves and the Divine Presence.
When they reported to the people how difficult it would be to conquer the land, the
Omnipotence of G-d was reduced in the eyes of the people. They wept bitter tears of
helplessness, further consolidating the distance between them and G-d’, and they left a
spiritual legacy that was to express itself again and again.
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" Michtav MeEliyahu as adapted by Rav Nisson Wolpin in Seasons of the Soul.
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When we mourn on Tisha B’Av, it is therefore not only for the loss of the Beis
HaMikdash, but also in order to correct the underlying defects. We have already talked about
the closeness we feel out of realizing that we are far from G-d. Hence the word Moed used
for Tisha B’Av.

Let us take another look at the word Moed. Moed means that the Tisha B’Av events
did not just happen, but rather that there was enormous Hashgacha in the destruction. What
looked like HaSh-m’s abandonment of the Jewish people to normal historical forces turned
out to be a precise Mishpat, a wake up call to get us back on track. The Hashgacha means that
if we can tune into and correct the reasons for the initial destruction, we can turn that day of
mourning into a day of joy. So, Tisha B’Av is not just a day of the past, it is a day of the
future as well.

It would seem that whereas the mourning aspect of Tisha B ’Av relates to the past, the
Yom Kippur aspect relates to the future. Yom Kippur is a day when we are like Malachim,
angels, removed from this world. It is, in a sense, an artificial day, for as Jews, we are meant
to engage the world; not to be detached from it. And so, all of our days but one are not Yom
Kippur days. Yom Kippur enables us to take ourselves out of the world for the moment in
order to have an overview of who we are and where we are headed. It allows us to develop a
vision for ourselves for the coming year. We then have to plunge into that year and try and
actualize our vision.

We are certainly much more like the generation of the second Temple rather than the
first. As such, our strength is also likely to be in our unity. But there are deeper reasons to
consider this to be so.

This world is a place for Avodah for the individual. There is no reward in this world
for what a person does, and therefore the nature of this world is not to be fair so much as it is
to give everyone the challenges that are perfect for their growth. However, although this is
true of the individual, it is not necessarily true of the nation as a whole. The second verse of
Shema, written in the plural to the whole nation, makes it clear that if we fulfill G-d’s will
things will go well for us — we will live on the land, have rain at the right time, and reap
abundant crops'. If we do not fulfill G-d's Will, the rain will stop, there will be no crops and
we will ultimately be kicked off the land®.

Tisha B’Av is all about a national tragedy. It is clearly a case of the nation, as a
whole, not acting with integrity and suffering the consequences. We mentioned that there is a
Yom Kippur aspect to Tisha B’Av. It might be said that whereas Yom Kippur is for
individual atonement, Tisha B’Av is the Yom Kippur for the Tzibur as a whole.

Let us take this a little deeper. In his Daas Tevunos, the Ramchal tells us that the
purpose of creation is not just the completion of the individual, v1an 2pr’. Rather, it is the
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bringing of the whole of creation, the entire history of man, to a state of holistic completion,
9951 Ppn'. As long as some people are doing evil and only some are doing good, there exists
a terrible 7 990 in this world®. But, when everyone will naturally fulfill G-d's will, n7apn’s
Oneness is revealed, which is the Kiddush Hash-m of y1n> "), If there is one person on
earth who does not yet recognize G-d’s Oneness as revealed in this world, y1yn> "5, then His
Oneness is still not revealed to anyone of us’. We are therefore all dependent on each other to
contribute our unique, individual spiritual perfection to a symphony of mankind proclaiming
the Oneness of the Creator’. That symphony is called nownn M, a time when we will
engage in pure spirituality’ and we will no longer be attracted to evil’. It is then, at a time of
tremendous wisdom and insight’, that Tisha B’Av will become a day of rejoicing, for the
Third Temple will be built.

So, we see that there is no such thing as one individual achieving his true purpose
unless the whole community does as well. G-d’s revealed Oneness is an all for one and one
for all zero sum game. So, when the Sages tell us that the reason for the destruction of Bayis
Sheini was Sinas Chinam, it was not just because the Jews of that time were at such a low
level. Rather, it was just this that destroyed the one opportunity to reveal the ultimate purpose
of the world. We are in such pain on Tisha B’Av that we do not greet each other, but the
silence is one of communal bonding — we all feel the pain together. And together we look to
the future, to the glorious resolution of that pain.

But, it is ultimately G-d’s will that even the evil person benefit from His goodness. In ultimate terms,
G-d does not want the possibility that somebody can disobey His Will, and deprive the world of His
maximum bestowal of goodness. Therefore, he also does not want the punishment that goes with that
negative choice. Punishment is, in ultimate terms, evil, and needs, at some stage, to come to an end.
Everything has to ultimately to lead to a situation where G-d can bestow good on everyone, even the
Reshaim. Although the Reshaim will be punished, that is only the means to get them to the end.
Punishment then is not an objective good: it is a means to an end. Because it is not objectively good,
it does not have permanence. It too, must ultimately be destroyed. All of this requires that at some
stage we move into a higher plane of existence where we are all maximally predisposed to receiving
G-d’s goodness.
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R.S.R. Hirsch: Israel's most cherished ideal is that of the universal brotherhood of mankind. Almost
every prayer we utter contains reference to the hastening of this end. (The 19 Letters, 15th letter.)

172D7 WD UK NINWIN 23 1°2 172 TITR MR P21 IXk7120 11°1 272 TINK (W97 q7T) N11120 NuT '?”ﬂm4

T,1" 0271 M271 n7an’®

OMIR 1RWI'W T3 ®?1 0122 177170 T3 ®?21 D210 22 2D 10700 T3 &7 N°WNN MN° 02NN ORI IR0 R?
1270 T2 2U2NT WA 01?2 17N R?21 ANN3NT 17102 177119 17070 "T2 R?R NINU21 NN0?21 213X7 T3 ®21 00U
X121 0?7101 N2

171RJ1 ,0™1P"Dil INKN 2 nm®

102 27 AWDT 12X 27 11T 9147 DATW 102 1727 0917 VAW N2 172 *INA7 D1 1107 07T 232 2101 12170
172IN™ A7IN21 171207 T1 1017 R7KR 2723 NN 7INK 120107 X270 19821 1112107 71701 07X "122 12IN0 K11
12112

NIV N'WNN? VA1 161 9T 0" AWN NIPN 1030 1T 1’

c:\documents and settings\chana rivka\desktop\ajop books\4. chumash detail bamidbar.doc



2. Day of Destruction

Many great tragedies happened on Tisha B’Av' (see the last essay on Tisha B’Av).
Were we to mourn every tragedy that had befallen the Jewish people, we would mourn every
day of the year. There would be no room for anything else. Instead, we spend a day of
mourning and fasting, sitting on the ground and contemplating that vast Jewish history of
pain and destruction. The greatest of these tragedies around which most of our Kinos center,
was the destruction of the two Temples. (see the previous essay for why). We know the
destruction of the First from the verses in Jeremiah. The great wheels of history, auspicious
things happening on an auspicious day and bad things on a bad day, now determined that the
Second Temple too would be destroyed on that same day”.

The Sin of the Spies

The roots of Tisha B’Av go back further, however, to the Sin of the Spies. When the Jewish
people wept in response to that report, G-d said. God then decreed that they would wander in
the desert, and that all adult males of that generation would not merit to enter the Land of
Israel. The Holy One, blessed be He, said to them: You have wept without cause, therefore I
will set [this day] aside for a weeping throughout the generations to come’. That decree was
handed down on the ninth of Av, 1312 BCE".

At that time, the Jewish people cried’, from the Sanhedrin down®, because they were
too close to G-d and would continue to be so. They felt that they could not continue in the
Land of Isracl with the intense Hashgacha that they had experienced in the desert’. They
would rather go back and suffer under the Egyptians®. G-d’s response was that they would
get what they wanted - distance from Him. But, He assured them, they would cry for
generations,” and their future cries would be because of that distance. As a result of that
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distance they would see their Temples destroyed, and they would cry. Because of that
distance they would see their land taken over by others, and they would cry in their exile.
That crying would already be the right type of crying; it would be the cry of wanting to get
closer to G-d, not further away, and it would lead to where the original crying led away from
— return to the land and the ushering in of the messianic era'.

On that fateful day, the 9™ of Av, G-d decreed that all those who reached the age of 60
would die”. Every 9" of Av" for the next 37 years®, 15,000 Jews reached that age, lay down in
their graves and perished’. In fact, in a frightening scenario, every Jew lay down in his self-
dug grave and went to sleep. In the morning, those below 60 woke up, while those who had
reached that age passed away in the night®.

And indeed, G-d’s promise to the Jews was fulfilled in a frightening fashion. Tisha
B’ Av became the day in which the first two Temples were destroyed.
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The First Temple

The destruction of both Temples are given heart-rending descriptions by the Sages.

In the first, the Leviim were in the middle of their song'. They were chanting the
words: “And He hath brought upon them their own iniquity; and will cut them off in their
own evil,”” when the Baylonians entered.” When the Babylonians came in, the Leviim
committed mass suicide. Before they all jumped from the Temple roof, they turned to G-d
and said: ‘Master of the Universe, as we did not have the merit to be faithful treasurers of
your Temple these keys are handed back into Thy keeping’. They then threw the keys up
towards heaven. There emerged the figure of a hand that received the keys from them®. They
then grabbed the musical harps and trumpets of the Temple and jumped with them into the
flames, followed closely by the maidens who would sew the curtains of the Temple’.

The Temple then burned throughout the tenth of Av, and Rav Yochanan wanted to
make the 10" the day of mourning. But the Sages decreed that the day on which the tragedy
began is more significant®.

(Concerning the First Temple, one verse indicates that the destruction occurred on the
seventh of Av,” while another cites the 10th of Av®. Rabbinic tradition reconciles the
conflicting accounts: On the seventh of Av the sanctuary was breached and the heathens
performed depraved acts there on that day and on the following day. In the afternoon of the
ninth of Av, the enemy set fire to the Temple and it burned throughout the 10th. The ninth of
Av was designated by the sages as the day of commemoration, since the start of a
catastrophe, namely the lighting of the fire, is more significant than its unfolding. )

So thorough was the destruction of the First Temple, that archeologists find no trace
of it today (though they find plenty of signs of the Second Temple). The Babylonians literally
ensured that the entire structure would be reduced to dust and ashes.

King Tzidkiyahu and his sons fled through a tunnel which extended from his house
towards Jericho, but G-d caused a deer to run on the top of the tunnel which allowed them to
be captured by Nevuzaradan’, the Babylonian general. Both Tzidkiyahu and his sons pleaded

M"D™AW0 "R 71771 T2 "®RYIMT 7170 28 AUON 170 01 TR A10UKR1A UTRPRN 0" 20 :RU v nuun'
MR TA720 20 07INIR 1771 71770 71 0I1T 20 17T 1770 07INR 177 01201 A0 2717107 20 AnImont antil
0112371 0121 1RAW TV 1777R ‘71 ONNXT T2 199071 ®?1 DN TNU1271 011X

OMN™MX" TNUI21 00IR IR 07120 20 T8 072700
X ‘ML Y3 9T NN NJon 3

1201 17" 22071 MNNgN1 71113 "M19 20 M3 M0 182p01 A10KR12 07270 2Inen 1327 10 R0 vl nuun
9723 T1PM 77 T1100 MNN9n 10" 07INK1 17121 017172 11737 R21 2°R10 0210 20 11127 17197 17IMKR1 2271000 137
TIRN M2 12911 1%9p 01 00N 1022721 7° 10" 17D NX™1 1700

17921 MIARIZNN NRT 011270 TR 1203, 07PN 072 97030 071271 0090 1R1WI 247 ‘9 ,AUTINN 190
197011 WRA 1791, W0TRNN N 97010 ,N131792 N1ATIR 1700 1121120 1R17WI 1970171 UKR2

X1 722 770 I¥RITIIA 1707 [(I0] NIWY DON N0 X7 0TN? WD "UMA7 UTNA1 313 ¥ ,n1un nion ¢
IWIR TR WY TRI 113 W 71U2WA 17 TWIR R R 14T T2WITM 233 770 197 TY 00 17 TR
WU IO DA 12 17P7P1 173X1 737707 07131 10131 11020 TR Ril U203 INKRI 113 N0 10U T
117071 270 Y278 1017 "3 01 719 "D 117 IR IRIW 1213 017 22 72171 21T 717 TR0 DR 12 1080 12017 70
RN?PNNR 1127 9701 12 737 20 12170 190 "1'0D2 2R 1MUAP K7 1T MR "N 92027R 1M 127 KT

RI'TU RMIDTGT

v-nndaooam
2 a8
M7y TU "N N3710 AN 17102 117127 8" ,13 7'pT ARIWI @47 ‘9 ,AUTINN 190 47 ‘9 ,AuTinn 190 °

1W™ANWI1 "2 MK TTWI 19771 ,77° TN A2 2D 7200 ,°23 R10 7112 WITR0 10T .0R2 TN Ixu 0pn e
:01W9M 0 TWIN 01X ,0'RX1" 11121 1°RTX 1171 1117 1112702 17NN Nna?

c:\documents and settings\chana rivka\desktop\ajop books\4. chumash detail bamidbar.doc



with Nebuchdnezer to be slaughtered first and be spared the pain of witnessing the death of
the other. Nebuchadnezer then slaughtered the sons before their father, and then he gouged
out his eyes and led him to Babylon'. Tzidkiyahu cired out and declared that Yirmiyahu’s
prophecy, that he would be led to Babylon but would not see it, had now come true’.

Yirmiyahu was totally distraught. He followed a trail of blood as his beloved Jews
were being killed on the way ahead of him. He saw the tiny footsteps of little children, bent
down and kissed their imprint’. He collected and kissed the dismembered fingers and toes of
the Jews and wrapped them in his Talis*. When he caught up to them he kept on putting his
head in the chains of the people, but Nevuzaradan forced him out’. He walked with them to
the border of Babylon and then decided to turn back to be with the Jews who remained in
Israel’. When the exiles raised their eyes and saw Yirmiyahu departing, they broke out into
loud weeping and cried out, 'Our father Yirmiyahu, are you forsaking us?' And of this it is
said: 'By the rivers of Babylon there we sat, we also wept."’. Yirmiyahu responded and said, 'T
summon heaven and earth to witness that if you had wept once while you were still in Zion
you would not have gone into exile.' Yirmiyahu then wailed and wept®.

After the Babylonians conquered Jerusalem, they left it as a protectorate with its own
Jewish king, Zedekiah, uncle of the deposed Jehoiachin, the legitimate king taken into
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captivity. Zedekiah ruled for nine years and then decided, with the people, to throw off the
yoke of the Babylonians, who appeared to have lost interest in Judea.

There seemed to be a chance of getting the Egyptians to help the Jews. Jeremiah
warned against playing with this kind of political fire. As Jeremiah pointed out, the Jews
would have to submit to Babylon, like it or not, or be crushed. He went about with a wooden
yoke around his neck to make this plain to everyone. The people, however, did not like this,
and another prophet, Hananiah ben Azur, broke the frame in public and proclaimed that the
yoke of Babylon would indeed be broken within two years.

It was Hananiah, however, who was broken, and he died within the year. Jeremiah
was imprisoned for spreading alarm and despondency. His colleague Uriah ben Shemaiah,
was murdered by the king's guards.

Zedekiah, with the agreement of the people, went ahead to plot with Egypt. The
Babylonians returned and crushed the last remnant of semi-autonomous Jewish sovereignty
in Israel.

We never recovered from the loss of the First Temple. The Holy Ark was hidden
below the Temple Mount. (Once a priest saw a block of pavement that was different from the
others. Before he could finish telling a fellow-preist about it, his soul departed. On another
occasions, two priests were sorting the woods for the maaracha when the axe of one of them
slipped from his hand and fell on that place, whereupon a flame burst forth and consumed
him'.) Prophecy stopped, the Jews were exiled and as we saw, the remnant that had stayed on
the land was eventually exiled to Egypt, their last leader, Gedalayah ben Achikam,
assassinated.

More important than this we lost the Shechinah. This loss was not so much ao
consequence of the destruction as its cause. Mere man could hardly dislodge G-d Himself,
and, as long as He chose to be in the Temple, it could not be destroyed. The Jews sinned; G-d
left the Temple and only an empty shell was left. The Temple was, in a sense, already
destr(;yed by the time the Babylonians got there. They had but to push down its now hollow
walls”.

G-d’s presence on earth was now greatly hidden’. It became much harder to connect
with spirituality and to see G-d’s Hashgocha in everything. Even after the Second Temple
was built, the miracles of the Beis Hamikdash never returned. Some even feel that the time of
the Second Temple never really ended the galus. It was but a brief respite in our long and
bitter sojournings”.
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The Second Temple and its Aftermath.

During the time of the Persians, Ezra and Nechemiah led a small portion of the
people, 42 000 Jews, back to Israel. The Second Temple was built, to be rebuilt on a much
grander scale by Herod, which he finished a short while before the Romans destroyed it
again.

The build up to the destruction were long and clear. The Talmud reports that for forty
years before the destruction of the Temple the lot (to decide which of the two goats would
become the Chatos HaPnim) did not come up in the right hand; nor did the crimson-colored
strap become white; nor did the westernmost light shine; and the doors of the Heichal would
open by themselves (showing that they were wide-open to our enemies'), until R. Jochanan b.
Zakkai rebuked them, saying: Heichal, Heichal, why do you bother yourself so? I know about
you that thou will be destroyed, for Zechariah ben Ido has already prophesied concerning
you: Open your doors, O Lebanon, that the fire may devour your cedars’.

Twice a day the priests offered up a sacrifice donated by the emperor, until one day
the revolutionaries persuaded the Kohanim to reject his bull as being unsuitable for having a
blemish. This was an insult the Romans did not take lightly, and they sent in a punishment
squad, which only served to arouse the hotheads to greater rebellion.

Insult followed insult on both sides, and this led to open war with Rome. The
moderate party, in this case the landed gentry and the Rabbinic party, sought compromise
with the ruling powers. The revolutionaries, however, would have none of this, and provoked
the Romans further until war was inevitable. The Temple became an armed fortress and held
out to the end, but Roman power was supreme. The rebels were finally defeated and the
Temple torched. This was not inevitable, but it only became so when the Zealots and their
accomplices, the Sicarii, sabotaged any compromise with the Romans.

In the last week before Tisha B’Av, the Jews on the Temple Mount fought bravely,
driving back the Romans again and again.

The last battle took place on the ninth day of the month of Av in the morning hours.
The adjoining halls had been burned, but the Sanctuary itself and its courts were still intact.
The defenders were starved and exhausted from weeks of heavy fighting and severely
outnumbered. But their love for the Temple poured a new strength into their weary bodies
and tired heart, and again and again they lifted their weapons and beat the Romans back,
performing deeds of incredible heroism until the last moment.

Even the most heroic resistance could not prevail when G-d withdraws His Presence
from the Temple. One Roman soldier rushed to the northern chambers of the Temple. Hoisted
on the shoulders of another, he reached a window and threw a firebrand into the Temple. The
fire spread rapidly in all directions and before long the Temple was engulfed in flames. A
piercing cry of woe came from the kops of the Jews. They tired desperately to extinguish the
flames, even running into them. But it was as if the fire had come down from Heaven; nothing
could put it out.

The rest of that day and into then next, the tenth day of Av, the flames rose into the
very heavens, accompanied by the cries of the people of Jerusalem who saw in the loss of the
Temple the loss of the spiritual content of their lives, Many could not endure the sight and
cast themselves into the fire, preferring to dies together with the Hous of G-d than to live
without it.
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When the Romans finally saw the Temple burning they rushed into it like madmen,
plundering whatever they could put their hand s on. The Jews whom they met they slew
mercilessly, paring neither young nor old. The number of those slain was enormous, until the
very earth of the Temple Mount was covered with their bodies. The shrieks and groans of the
wounded and dying, the roar of the hungry flames, the thunder of the lofty walls and turrets
as they crashed to the ground, reached the ears of the starved survivors of the Upper City as
they watched the spectacle in horror.

Before the fire consumed the interior of the Temple, Titus and his men entered the
Holy of Holies'. To show his contempt for the Jewish people and their G-d he committed the
most disgraceful acts of desecration. After they robbed the holy golden vessels they saw to it
that the fire would consume whatever was still standing. Only one wall remained — the
Western Wall of the Temple Mount, the Kosel Maaravi — and from there the Presence of G-d
has never departed”.

Again, the end was a cruel one, executed by a cruel foe, but only after the provocative
actions of the minority and the Zealots. In the end, it was grave communal strife that
hastened the destruction of the Temple. As with the First Temple, G-d’s Shechinah had
already left allowing the Romans to complete the outer shell of the real destruction that had
already taken place. Of Titus, the Sages stated: You have burned a burned building, you have
grinded ground flour’.

The destruction of the Second Temple clinched Tisha B’Av as a day of great tragedy.
For almost a century afterwards, the Romans continued their vicious persecution of the Jews
in Palestine. This, in turn, resulted in a second rebellion against the Romans, led by Shimon
Bar-Kochba. The revolt's final defeat at Beitar was also on the ninth of Av. (see below)

The Jews were down but they were not out. Rabbi Yochanan ben Zakkai asked for
and received Yavneh as a refuge for the Sages to continue Torah. Afrer a while, Rav
Yochanan ben Zakkai was able to reconstitute the Sanhedrin with Raban Gamliel at its head.
The Sages of several generations reached Torah greatness, but many also subsequently lost
their lives. A special kinah mourns the loss of the 10 great martyrs, Rebbe Akiva and his
colleagues. Torah hung on by a thread until Rav Judah HaNasi rose, aided by his close
relationship with the Roman emperor-philosopher Antoninus, succesor to the hated Hadrian.
The Mishneh was written in this brief breathing-space in our blood-filled history.

The land of Israel was never the same. It had lost a lot of its Sages and people (those
that had survived) to Babylon, and it continued to barely make it economically. The Jews
were heavily taxed. The Sanhedrin only met on rare occasions. Raban Gamliel was in danger
of his life and almost permanently on the move. Later generations could meet only in hiding.
The Sanhedrin itself had to move from place to place*. Reflecting the seriousness of the
situation, the laws of dying for Kiddush HaSh-m were clarified at this time’.
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The Greeks were rising at this time, and they seemed to hate the Jews even more than
the Romans, and several mini-wars broke out between Jew and Greek. The Greeks ultimately
succeeded and things went from bad to worse until the Chanuka story we all know. All of
this, constituted one long destruction, starting with the Temple and continuing through
history, including the Holocaust, to the anti-Semitism of our day.

Beitar

Over half a century after the destruction of the Second Temple, the great city of Beitar
was destroyed and all its inhabitants were slaughtered on the ninth of Av as well. This ended
the Bar Kochba revolt against the Romans (132 — 135 CE) which had, until then, been
remarkably successful. Bar Kochba had succeeded in carving out an independent Jewish
enclave against the might of the Roman army, with Beitar as its capital. When Beitar fell,
tens of thousands of Jews were killed, and their messianic hopes were temporarily
extinguished'. There were 80 000 trumpets collected from the city. The Talmud tells us that
there was so much blood from the massacred men, women and children flowing from Beitar
that the blood flowed all the way to the Mediterranean Sea’. For seven years the Gentiles
fertilized their vineyards with the blood of Israel without using manure”.

In the wake of the Bar Kochba revolt, Hadrian had had enough of the Jews and was
determined to wipe them out completely. He realized that he had to start off with Jerusalem.
In the fifth blow on the ninth of Av, Hadrian ordered his general Tur(a)nus Rufus to plow
over the Temple area and the surrounding city®. Jerusalem then became a Roman garrison
town. It was renamed Aelia Capitolina, and access for Jews was prohibited.

Other Tragedies on Tisha B’Av

This ill-omened date reverberated later in our history. In 1095, Pope Urban II
proclaimed the beginning of the first Crusade, and in 1290 Jews were expelled from England
on this day. The expulsion of the Jews from Spain by Ferdinand and Isabella was originally
set for the end of July 1942. A two-day extension meant that the ninth of Av was the last day
that a Jew was allowed on Spanish soil. The Nazis cynically began the deportations from the
Warsaw ghetto to the Treblinka death camp on the ninth of Av 1492. Most recently, in 1994,
terrorists bombed the Jewish community center in Buenos Aires, Argentina, killing 86 people
and wounding some 300 others.

On the eve of the ninth of Av 1914, Germany declared war on Russia, thus beginning
World War I, a war whose results led to World War II as well. In 1989, Iraq walked out of
talks with Kuwait on Tisha B'Av, leading up to the first Gulf War. The Lebanese war of 2006
began on the 17™ of Tammuz. On Tisha B’Av, the missiles reigning down on the Northern
cities of Israel reached their zenith, killing a record eight people.
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3. Mourning — Reasons and Form

Every year on the ninth of Av, Jew around the world mourn the destruction of the
First and Second Temples, destroyed in the years 586 BCE and 70 CE respectively. It is not
enough that we go through life caring only about our personal spiritual well being — we have
also to care for the Jewish nation as a whole'. One Tisha B’Av, Napoleon passed a synagogue
on Tisha B'Av and saw people sitting on the floor, mourning and groaning. He stated that a
people that can mourn its past for 2,000 years is also a people with a future, one that will see
its sovereignty restored and its Temple rebuilt”.

In fact, we ought to realize that without the redemption of the Jewish People as a
whole, we are all up the creek’. Either we will all get to the Redemption together; or none of
us will be redeemed. The Rambam tells us that it is a positive command to cry out, do
Teshuva and sound trumpets any time tragedy besets Klal Yisrael, and the Sages added
fasting - and someone who simply attributes the suffering to nature or chance is expressing
cruelty — total alienation and lack of identification with that situation®. It would seem that of
all these things, the primary focus is the Teshuva. The fasting is to identify with the pain of
the past. But the past was caused by a lack of spirituality. And, if we don’t try and correct that
lack, it is as if we have contributed to the destruction’. What emerges is that our Teshuvah,
our pain and our actions, of each and everyone of us, really makes a difference’.

The roots of Tisha B’ Av go back to the Sin of the Spies (see the essay above).

The Jewish people cried’ because they felt that the Land of Israel would give them no respite
from the intense Hashgacha that they had experienced in the desert®. They would rather go
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“Napoleon planned to restore the Jewish people to Palestine at the time of his invasion of Egypt in
1799, but his conquest was thwarted by the British admirals Horatio Nelson and Sidney Smith, and
his plan for resettling the Jews never materialized.
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back and suffer under the Egyptians'. G-d’s response was that they would get what they
wanted - distance from Him. But, He assured them, they would cry for generations,” and their
future cries would be because of that distance. said to them: You have wept without cause,
therefore I will set [this day] aside for a weeping throughout the generations to come’. That
decree was handed down on the ninth of Av, 1312 BCE*.

This was subsequently the date of the destruction of the two Temples. The first
Temple was destroyed by the Babylonians. On the seventh of Av, Nebuzaradan,
Nebuchadnezzar’s general, entered the Temple and ate therein; he set it alight at the end of
the ninth day, and it burned throughout the tenth’. One Sage, R. Yochanan, wanted to fix the
mourning for the tenth because the greater part of the Temple was burnt thereon. However,
the Sages decided to declare the fast for the 9™ of Av, because it was on the 9" that the
process began and the beginning of any misfortune is the greater moment’.

The Second Temple was also destroyed on the ninth of Av 70 CE, as the Sages
explain: "good things are brought to pass on an auspicious day, and bad things on an ominous
day". The date for the destruction of the Second Temple is less clear than the first. The Sages
presurr%e that on that awesome day that was set for destruction, the Second Temple also met
its fate’.

Reasons for the Destruction

The Sages tell us that the first Temple was destroyed because the Jews transgressed
the three cardinal sins, idolatry, forbidden relationships and murder®. The Second Temple
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was destroyed because of causeless hatred'. The Maharal explains that the difference
between the first and the second Temples was that the Shechina was much more manifest in
the first Temple, but not in the second. The anti-Shechina force is Tumah, and that is just
what each one of the big three aveiros produce”. The holiness of the Second Temple derived
not so much from the holiness of the Shechina, but rather from the holiness of the Jewish
people. It was their unity and the unifying force of the Temple, during which no Bamos were
allowed, which produced the Kedusha. This was later undermined by causeless hatred’.

Still, one could ask how it was possible for the Jewish people to commit all 3 of the
cardinal sins. To this the Maharal replies that their very greatness meant that they had an
equal and opposite Yetzer Hara. Permeated with Kedusha, they were also racked with
seduction of the intellect (idolatry), the nefesh (the taking of life, the nefesh) and the body
(sexual immorality)*. Each one of these sins caused a particular aspect of the destruction”.

The Jews of Bayis Sheni were not nearly as great as the Jews of Baiys Rishon, and
they therefore did not have such great Yetzer Horas. Their positive spiritual force lay not in
the greatness of the individual but in the collective spirit of the nation. When national unity
broke down, it caused the destruction of the Temple as well®.

Why, though, should the weakness of man specifically play itself out in the
destruction of the Temple? To that the Maharal answers that the Beis Hamikdash parallels the
human being’. The former is the soul of the world, just as man’s soul sustains his body. Both
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are the ultimate and parallel vessels to reflect G-d’s glory in this world'. When man builds his
inner sanctuary of his little world, he is automatically building the outer sanctuary of the
larger world of the Temple. As the Sages put it, if man builds up his Daas, it is as if he built
the Temple’. The Maharal shows, at great length, how the specifics of human growth reflect
the different parts of the Temple®, how each one was perfected by one of the Avos* and how,
in Bayis Rishon, each one of the cardinal sins destroyed a different aspect of the Temple’.
Lacking that sort of greatness in Bayis Sheni and lacking Zechus Avos as well®, it
was the synthesis of multiple parts which achieved Temple—holiness7 and therefore it was
causeless hatred that broke down this whole gestalt and destroyed its source of greatness®.
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But why specifically is causeless hatred, as opposed to any other sin, so destructive?
Rav Sheinberg explains that hatred emenates from the heart. The heart in turn sustains all the
other limbs, including the brain. When the heart dies so does the whole body'.

The Sages tell us:

0P N9 XY DY NYINY XOW DININK ,DYP 193N DNY N9IMY DINWUN

The Maharal explains this as follows: The earlier generation of Bayis Rishon, given
their greatness, caused a much bigger impact in the world with their sin, and therefore left a
more obvious residue, to the point where it is clearly written. The lower generation of Bayis
Sheni left no such residue, and their fate is therefore more hidden®.

When we mourn on Tisha B’Av, it is therefore not only for the loss of the Beis
HaMikdash but also in order to correct the underlying defects. In the previous essay, we
described how Tisha B’Av is not only a day of mourning for the past, but also a day of the
future, of achieving much more for the Jewish people than we have ever achieved before.

Mourning the Destruction

The Sages struck a balance between those early generations who would mourn to the
exclusion of everything else and those later generations who would find it hard, on their own,
to connect to the idea that we should mourn at all. They therefore decided that the Temples
are to be mourned but this mourning should not become all consuming. It was not so clear, at
first, that this would be the case. The Talmud records that there were many who began to
abstain from every ingesting meat and wine, for both were involved in Temple sacrifices that
could no longer be brought’. Rebbe Yehoshua challenged them that if this was so then we
should also abstain from bread, fruit and water, for all of these were also involved in Temple
sacrifices’. Rebbe Yehoshua then taught that a balance had to be reached. We were to mourn
but in a way that would be sustainable by the whole community®. And therefore the Sages
decreed that we should live a normal life, to build houses, plaster and paint them — but not to
complete to the last centimeter as a king would have his palace’, for we are cannot live like
kings without our Temple — rather to leave a little patch opposite the doorway open, and so
too with everything: to continue our lives but always to have a small reminder of what we
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have lost'. We eat a meal and leave a little food on our plate” and some leave a place-setting
open’ (as many did for the Soviet Jews in their time). A woman never wears all her jewelry at
once® and, in Jerusalem, a full band is not used at weddings’. A groom stands under the
Chupah with ashes on his forechead® and a glass is broken. A person who approaches the
Western Wall after a gap of 30 days, tears his garments’. Tisha B’Av is an intense day, and
there is a whole three week build up towards it, but we would quickly forget. These
reminders ensure that we never forget, that there is always a bit of joy lacking®, as the verse
says:

%5919 21w PATN 1M AW DHWIT TIIWR DX

If I will forget you, oh Jerusalem, may my right hand forget (its strength and
movement), may my tongue cleave to its pallet.

But the opposite is also true:
10y
1 2OV DR I MRIY INANHAWA ORI 7T 20w By Darnn v

Whoever mourns over Jerusalem will merit to see it (rebuilt) in its joy.

In fact, the Sages tell us that Tisha B’Av, indeed all the fasts, will one day be a day of
great joy and rejoicing'".
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Index of Chumash Topics

Note: This index is for all Chamishei Chumshei Torah:

Catagories:

1.Bereishis — Unfolding of World History
2. Family, Women, Chinuch

. Food, Environment

. G-d - Providence, Bitachon, Miracles, Choice, Reward
. Israel: Nation, Land and Beis HaMikdash
. Israel & the Nations

. Legal & Political

. Life — Death; Purity and Impurity

9. Leadership & Authority

10. Monetary, Wealth & Property

11. Self

12. Others

13. Shabbos & Festivals

14. Torah & Mitzvos

15. Good & Evil

0NN Nk~ W

1. Bereishis — Unfolding of World History

Avraham Avinu- his growth: P1 Lech Lecha
Cheit of Adam Harishon: P1 Bereishis
Creation: P1 Bereishis
Joseph & His Brothers: P1 VeYeshev
Noach’s Failed Greatness: P1 Noach
Study of History P5 Haazinu
The Creation of Man & Woman P1 Bereishis
The Avos: P1 Lech Lecha
Yaakov & His Family: P1 VeYechi

2. Family, Women, Chinuch

Family: P1 Chayeh Sarah
Homosexuality: P3 Acharie Mos
Hair Covering: P4 Naso
Marriage: P4 Naso

Sarah and Rivka — Mothers and Wives: P1 Chayeh Sarah
Tznius: P3 Naso

3. Food, Environment

Engagement vs. Prishus: P4 Naso

Kashrus: P3 Shmini
Sanctifying the Material P3 Shmini (Kashrus)
Science & Nature — as a source of belief: P1 Lech Lecha
Cruelty to Animals: P5 Ki Seitzei
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4. G-d - Providence, Bitachon, Miracles, Choice, Reward

Bitachon:

Brochos & Kelalos, Reward in This World & The Next:
Happy Endings are not always so happy:

Kidush & Chillul HaSh-m:
Miracles & the Makos:
Prayer:

Providence, Punishment and Rehabilitation

Providence vs. Choice:
Science — as a source of belief:
Skepticism:

The Golden Calf:

The Last 3 Makkos:

Truth:

Understanding G-d:

Walking in His Ways:

P1 VaYishalch
P3 Bechukosai
P1 VaYigash
P4 Emor

P2 VaEreh

P5 Eikev

P3 Metzora

P4 Balak

P1 Lech Lecha
P5 Devarim
P2 Ki Sisa

P2 Bo

P1 VaYetzeh
P2 Ki Sisa

P5 Eikev

5. Israel: Nation, Land and Beis HaMikdash

Bigdei Kehuna:

Difference between Jew & non-Jew:

Eretz Yisroel:

Fire on the Mizbeach:
Individual and Community:
J People & the Holy Land:

J People: commitment to G-d and His Torah

Korbanos:

Korbanos in our Day:

Korbanos of the Sinner:
Mishkan and Beis Hamikdash:
G-d’s Presence in One Place
The Beis HaMikdash Today
Shemita & Yovel:

Study of History

The Miracle of The Land:

The Spies and the Land:

The Tribes and Their Blessings:
The Unity of the Jewish People:
This is My Bread:

Uniquenes of J People

What does it mean to be Chosen:

6. Israel & the Nations

Conquering other lands:

Difference between Jew & non-Jew:

Galus:
Galus Yavan

P2 Tezaveh
P4 Balak
P4 Masay
P3 Tzav

P4 Bamidbar
P5 Ki Savo
P5 Ki Savo
P3 Vayikra
P3 Vayikra
P3 Tzav

P2 Trumah
P2 Trumah
P2 Trumah
P3 Behar
P5 Haazinu
P5 Eikev
P4 Shelach
P5 Vezos HaBracha
P2 Pikudei
P3 Vayikra
P5 Ki Savo
P5 Ki Savo

P5 Devarim
P4 Balak

P1 VaYigash
P1 Chanuka
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Geirus: PS5 Eikev

Intermarriage: P4 Pinchus
Rome & Jerusalem: P1 Toldos
Yaakov & the Sar Shel Eisav P1 VaYishlach
Seven Noachide Mitzvos: P1 Noach
The Chosen People: P5 Ki Savo
Eternal Bris with the Chosen People P5 Netzavim
War: PS5 Ki Tetzei
7. Legal & Political

Democracy: P4 Korach
Eved Ivri: P2 Mishpatim
Judging Fairly: PS5 Devarim
Torah Civil Law — The Limits of Man’s Genius: P2 Mishpatim
Using a Beis Din P2 Mishpatim
Requirement to Listen to Chachamim PS5 Shoftim

8. Life — Death; Purity and Impurity

Leprosy: P3 Tazria
Parah Adumabh: P4 Chukas
The Cheit of Adam HaRishon: P1 Bereishis
The Golden Calf: P2 Ki Sisa
Tumah & Tahara: P4 Metzora

9. Leadership & Authority

Chachamim: P5 Shoftim
Cohanim & Leviim: P4 Korach
Communal Responsibility: P1 Noach
Noach’s Failed Greatness: P1 Noach
Prophecy: P5 Shoftim
Pursuing One’s Dreams: P1 MiKetz
The Avos: P1 Lech Lecha
The Making of Moshe: P2 Shemos
The Sins and Death of Moshe: PS5 Haazinub/ Vezos Habracha
Yehoshua, the Mysterious Leader: PS5 Vayeshev
Kings P5 Shoftim
10. Monetary & Property
Charity and Giving: P5 ReEh
Joy & the Challenge of Wealth PS5 Ki Savo
Damages P2 Mishpatim
Sanctifying the Material P3 Shmini
(Kashrus)
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11. Self

Creativity balanced with Discipline (The Mishkan):
Fulfilling One’s Potential:

HaKaras HaTov:

Midos: The Midos and Nisyonos of the Avos:
Nisayon:

Nisayon — On One’s Own: Yaakov & the Sar Shel Eisav

Purity and Impurity:

Pursuing One’s Dreams:

Spiritual Creativity:

The Akeidah — Man’s Potential and its actualization:
The limits of Man’s Genius:

Tznius:

Women’s Hair Covering:

Arrogance, Humility & Fear

Jacob — Sanctifying the World:

Sanctifying the World:

12. Others

Charity and Giving:
Eved Ivri:

Giving:

Hate:

Hakaras HaTov
Healing and Saving Lives, Physically & Spiritually:
Lifnei Iver:

Love your Neighbor:
Machlokes:

Shalom and Machlokes:
Speech:

Speech — Loshon Hora:
Tochacha:

Tochacha:

To Walk in His Ways:

13. Shabbos & Festivals

Parshas Zachor:

Pesach, Krias Yam Suf:

Pesach, Yezias Mitzraim:

Rosh Chodesh:

Rosh Hashana — Day of Judgement
Rosh Hashana — Teshuva MeAhava

Shabbos:

Shabbos HaGadol — Korban Pesach:
Tisha B’Av

Yom Kippur Avodah:

P2 Vayakhel

P5 Ki Savo
P1 VaYishlach
P1 Veyerah

P1 VaYishlach
P3 Metzora

P1 MiKetz

P4 Matos

P1 VaYerah
P2 Mishpatim
P3 Acharei Mos
P4 Naso

P5 Eikev

P1 VaYetze
P3 Shmini

P5 ReEh

P2 Mishpatim
P1 Vyereh

P3 Kedoshim
P5 Ki Savo
P2 Mishpatim
P3 Kedoshim
P3 Kedoshim
P4 Korach

P4 Pinchus
P4 Matos

P3 Tazria

P3 Kedoshim
P1 VaYigash
P5 Eikev

P2 Tetzave

P2 BeShalahc

P2 BeShalach

P2 Bo

P5 Rosh Hashana
P5 Rosh Hashana
P1 Bereishis

P3 Tzav

P5 after Devarim
P4 Acharei Mos
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Yom Kippur - The Seir HaMistaleach:
Teshuva & Yom Kippur

14. Torah & Mitzvos

The Purpose of the Mitzvos

Bikurim - Hakaras Hatov

Chukim:

Cruelty to Animals

Krias Yam Suf:

Ma’amad Har Sinai:

Moshe Rabbeinu’s Prophecy:

Nadav & Avihu — Holy & Unholy Logic

P4 Acharie Moshe
Yom Kippur (after
Haazinu)

P5 Ki Seitzei
P5 Ki Savo

P4 Chukas

P5 Ki Seitzei
P2 BeShalach
P2 Shemos

P4 Behaaloscha
P3 Shmini

Preservation of the Torah: Hakhel and Writing a Sefer Torah: P5 Reeh

Requirement to Listen to Chachamim:
Ten Commandments :

Teshuva

Teshuva & Yom Kippur

Teshuva MiAhava & Rosh Hashana
The Limits of Man’s Genius

The Nation Witnessed the Revelation Themselves:
The Torah —True Forever:

Torah Study:

Torah Study: Yisachar-Zevulun
Tzitzis

Yezias Mitzraim:

16. Good & Evil

The Corruptor
Yaakov & the Sar Shel Eisav

P5 Shoftim

P2 Shemos

P5 — Netzavim

P5 — Yom Kippur
P5 — Rosh Hashana
P2 Mishpatim

P2 Shemos

P5 VeEschanan

P5 VeEschanan

P5 Vezos Habracha
P4 Korach

P2 BeShalach

P5 Reeh
P1 VaYishlach
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Occasionally used Meforshim:

Also Quoted:

Rav Yaakov Kaminetzky

Rav Moshe Feinstein

Holocaust & Halacha -

Rav Aryeh Kaplan, Waters from Eden
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The Stone Chumash
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Rabbi Freundel, Journal of Halacha and Contemporary Society
The Secret of Sabbath, From The Sabbath: A Guide To Its Understanding and Observance

by Dayan Dr. I. Grunfeld
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